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Inner Exodus: Finding True Freedom

Author’s Introduction:

The account of Passover tells of slavery, exite fieedom for the people fled Egypt .This slaveag usually been
depicted as cruel and inhuman overseen by crulein@sters. Literally the story tells us that Yisragls in bandage
for over four hundred years. They were captiveth¢orulers in the land of Egypt. YHWH, the ElohifnYsrael, sent
a deliverer named Moshe to free them. Moshe leda¥isout of Egypt and took them on a long jourrfapagh a
wilderness, beginning with the famous parting & Red Sea. They eventually arrived at the foot bSMai, where
they received the Torah.

Yisrael was able to taste freedom for the firstetim centuries. Yet, in just a short time they etgamurmur and
complain about the conditions in the wildernessyrbven begged Moshe to take them back to Egypie8ong is
not right if this story is only read on the litetalel. Are we to believe that life in Egypt wasttiat bad for the He-
brews? Was the life of freedom in the wildernesssedhan the slavery in Egypt?

Once we know that Egypt is a code word for the &iumgo, and then the account begins to make padase. Any
aspect of our fallen nature that controls us isgEgyWe are imprisoned by the ego-based aspectki®iiaterial

world. We are enslaved by our selfish desires amulilses. Our jobs, careers, and shallow relatipsshile over us
as cruel taskmasters. Even the perceptions ofotied us in bondage to their expectations an@atypes. Our ego
is our true taskmaster- and the ego is so godd gl that we do not even realize we are in boadag

As long as Yisrael accepted the slave mentalitgy twere not responsible for their own lives. Tld&y not have to
accept any of the blame for the suffering they eedult is easier to be a victim and a slave tloaactept responsibil-
ity for your actions.

The victim mind-set is the real slavery of Egyphe Exodus out of Egypt led Yisrael to real freedand control
over their fate. With that freedom came respongjbiand people who have been imprisoned for césgudo not
want responsibility. This answers the questionhafirt complaints and desire to return to Egyptsleasier to be a
slave and blame your master for all your trialsisMsay, any negative events are beyond your coatrdlyou are just
a victim.

The truth is that there is no event that is beyomdcontrol. Our own reactive nature blinds ughie freedom. If we
would only accept this responsibility, we can hthe power of freedom and control over our lives.

This book will reveal the path to that freedomusyng the tools that have been given to us by YHWHBur journey
in the wilderness of life. It will not be an ea®ad to follow, but at the end of the journey liee Promise Land flow-
ing with milk and honey.
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Chapter 1: The Power of Pesach

And Mosheh called for all the elders of Yisrael aail to them, “Go out and take lambs for yoursglaecording to
your clans, and slaughter the Passover la@bemot 12:21

?Then again Rebbe, Melech HaMoshiach spoke to theying, "Ani hu HaOhr HaOlam Hazeh. The one faitmw
me will never walk in choshech (darkness), but kélre the Ohr HaChayyim." [Yeshayahu 9:1; 42:8,64%0:1, 3
Mishlei 4:18-Yochanan 8:12

Pesach(Passover) is a feast of liberation from oppressémd celebrates a historical event in the histéryisrael:
the Exodus fronMitzrayint. In theSedef we are told that at Passover “in every generatiod, every day, a Yisrae-
lite must see himself as if he had that deen liberated from Mitzrayim.” This statement the sages of blessed
memory implies that our liberation is not a onetievent, never to be repeated. Our freedom from &gadcheeds a
continuous guarding because every day and eveliyoanvent carries its own equivalent of an “Egyptie power to
undermine the freedom of every man.

When the Torah names a place, the name descrdieonly a geographical location, but also aesphtimind, and a
set of spiritual circumstances. Egypt can representego that causes reactive behavior. A persmo'st powerful
enemy is not without but within the individual hiefs It is the li€ that we have told ourselves that we have certain
limitations and will never achieve our purpose éair life. We create our ownMitzrayini’. There is always some-
thing within our psyche that takes possession anisl or suppresses our moral freedom. We clairhaee certain
feelings, thoughts, or actions of reactive behavidren in reality- they have us. We imprison owsslin the illusion
of a lack of potential and purpose, not understagdhat we hold the keys to freedom in the obsawaf the Pas-
sover meal.

Mitzrayim-Hebrew root-Metzar: narrow, tight, confining, cpressed, squeezed, and restricted, indicating
the Egyptians ability to squeeze out the aspetiigiit, the energy of the Right Column. Materialsgamce
limits the expression of the divine Light in therlo

Soncino Zohar, Bereshith, Section 1, Page 226bifR. Judah said: ‘We learn in the Mishnah thatigment

is pronounced on the world at four seasons: at Peess in respect of produce; at Pentecost, in respdé
fruit-trees; on New Year, when “all the denizenghed world pass before Him like a flock of sheegig on
Tabernacles, when the rainfall is determined. Mrshave esoterically explained as follows. Pass@éne
time for the decision with regard to cereals, bessaan Passover Israel began to enter into the poition of
the Almighty and to remove from themselves thesteashich symbolizes the powers who are appointed ov
the idol-worshipping nations and who are calledréstge gods”. On Pentecost judgment is passed ipa&s
of the fruit of the tree: this is the great and htigtree which rears itself aloft.

! This is the Hebrew word for Egypt-the world’s tarfor judgment. They worshipped the spiritual rgiyethe ram (Aires) sym-
bolized-the desire to receive for oneself. Sinde ithe ways of controlling the physical worlbistwas a key for Egypt to con-
trol the whole world and physical matter. This istlfdesire breaks the circle of connection thatesncreation and fosters the
illusion of separation, space, and linear timec8ione who is selfish sees only himself, he isatisected from the cosmic force
that has the power to free him from his roboticébétr and slavery to destiny. Through Aires theytealled the symbol of
judgment and connected to the planet Mars.

2 Order of the Passover meal

% SeeRomans chapter 1 & 2 Thess.2:11
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Pesachis a Feast of self-liberation. The symbols of 8etlerare archetypes of the struggle that is constantly
within each of us. Th8ederplate is a microcosm of our life and represengsphysical and spiritual worlds. The
ten items of th&Sedemrepresent the ten sefirot and the ten plaguesdues of Divine energy) that struck the evil
powers ofMitzrayim The ten sefirot are the ten worlds inside eachspfsince we are made in the image of Elo-
him .As we partake of the Passover, the SatanéAtlversary/the evil inclination that works throutte human
ego) grip on our lives is broken in the month ofB@ings. Passover serves as a vehicle to apptefhia power

of the blood of the Passover Lamb embodied irMbshiactf Yahshua.

MOSHIACH OUR KORBAN PESACH (THE OFFERING OF THE $H®MB, YESHAYAH 53:7] FOR
THE PESACH SEDER) HAS BEEN SACRIFICED; YOU ARE MATBHEMURAH (UNLEAVENED
BREAD) IN MOSHIACHPurge out the old chometz (leavened bread), thatrgay be issa chadasha (new
dough), as you are indeed like matzot (unleavemedd). More than that, our Korban Pesaslas sacri-
ficed, Rebbe, Melech HaMoshiach. [Shemot 12:3—]5,8%) let us celebrate Pesach, not with old se’or, nor
with the se’or of kavvanah ra’ah (malice) and widkess, but with matzot of kenut (sincerity) andsme
[Shemot 12:14,15; Devarim 16:3] Cor.5:7-8 OJBC

YAnd if you call upon as “Avinu” [Mt.6:9] the One whis the impartial Shofet (Shofet kol ha’aretzeath
man L'ISH K'MA’ASEIHU (*TO EACH AS HIS DEEDS"—TEHLIIM 62:13), then conduct yourself with yi-
rat Shomayim during your time in the Golus of Oldazeh,"’knowing that the padut nafsheynu (redemption
of our souls) was not with perishable things sustsiwver or gold when your Geulah (Redemption) puars
chased from the Derech haHevel handed down torgmu your Avot*No, it was the precious DAM (VAYI-
KRA 17:11) as of a SHE TAMIM U'MUM (“lamb unbleméghand unspotted” —SHEMOT 12:5; VAYIKRA
22:20; YESHAYAH 53:7-9), the DAM of Moshiach (M23% who, on the one hand, having been forek-
nown lifnei hivvased tevel (before the foundatibthe world), but, on the other hand, having beemifested
[5:4] at the Ketz Hayamim (End of Days) becauseai. *Through him [Moshiach] you have emunah in
YHWH, the One who brought forth Moshiach’s Techi{Rassurrection) from Hamesim (the dead ones) and
gave him Kavod. And so your emunah and your tikal8] are in YHWH ?*Having purified your nefashot
(souls) by mishma’at (obedience—1:2) to haEmesilting in ahavah shel achvah (brotherly love) witho
tzevi'ut (hypocrisy), have fervent ahavah (agapi)dne another, from a lev tahgt Kepha 1:17-21 OJBC

The Darkness of Egypt

Mitzrayimis a type of thelippoti? or husk that conceals, covers, and restrictsltve 6f the Light. Thus, the suf-
ferings of the Yisraelites iMitzrayimwere a type of purification or a stripping awaytleéir klippoth Even with the
stripping away of the husks, the root cause ofrtaggachment to Egypt (the negative energy of thgpHans) had to
be eliminated for Yisrael to be totally free. Itsenilar to treating the symptoms of a diseasenmiteliminating the
root cause of the illness. In order for the disdasiuly be healed and the patient to recover rtloé cause must be
eliminated.

The exile in Egypt is calledyalut-the concealment of the Light”, while redemptiorcaled the feulahthe unco-
vering of the Light”. The exile is an unnaturaltstaMitzrayim symbolizes anything that covers, restricts, cadjror
strangles the Light. Any setting in which a per$ioes creates an inertia that resists change. Tthesexile perpe-
tuates itself because a person’s thought processeshaped by the experience and environment ahxitee The true
suffering in the exile from the Land is a metapbgbstarving of Yisrael for the LighMoshiach).

* The Messiah
® Impure vessels containing internal energy which ¢@me into their possession by virtue of one’sasing the desire to re-
ceive for self alone.

6
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A person in chains cannot set himself free unleshdids the key. The plague of darkness was a gdiysianifesta-
tion of the spiritual condition of the Egyptians.

21 And YHWH said to Mosheh, “Stretch out your htowdard the heavens, and let there be darknesstbeer
land of Mitzrayim, even a darkness which is fe#2’ And Mosheh stretched out his hand toward thedres
and there was thick darkness in all the land ofzkéiyim for three days. 23 They did not see onehemphor
did anyone rise from his place for three days, @il the children of Yisrael had lighin their dwellings.
Shemot 11:21-23

°And the Ohr (Light) shines in the choshech (dar&nEEehillim 18:28], and the choshech did not grétsp
[Yeshayahu 9:1]..°The Ohr, the Ohr haAmiti (the true Light), whichveg haskalah (rational enlightenment)
to kol Bnei Adam (all mankind), was coming into @am Hazeh.Yochanan 1:5,9

3But if indeed our Besuras haGeulah is nistar, ihistar among the ones perishing, [I Cor 1:18) whose
case the g-d of the Olam Hazeh (Eph.2:2) blindednimds of the ones without emunab the illumination
of the Besuras HaGeulah of the kavod of Rebbe,ddiaMoshiach, who is the demut of YHWH [Col.1:15;
Heb.1:3] would not shine on theriEor we preach not ourselves but Rebbe, Melech HalMobk Adoneinu
Yahshua and ourselves as your avadim (servantsy#tshua's sake. [Il Cor.1:24Because YHWH is the
one who said,” Let Ohr shine out of choshech [Bei®4:3; Yeshayahu 9:2] who shone in our levavoiio
illumination of the da'as of the kavod of YHWH e tface of Rebbe, Melech HaMoshiach YahsRua.
Cor.4:3-6

The SatanHaSatan has no power or light of his own. He has to st power or light from us like a parasite by
our thoughts and behavior. Through ego, pride,, tzatd arrogance the Satan has dominated the minmople from
the fall of Adam.The Satan builds up a person’s ego and pride $wémin an illusion of the true reality. The ferc
that gives the Satan power is our reactive actibatsare contrary to the Torah.

We have the freedom to choose the master we wisért@.

“Therefore, do not let Chet (Sin) rule in your mbltady to obey its ta'avot’and do not give Chet (sin) con-
trol of your natural capacities as neshek (weapaofspesha (unrighteousness, transgression), beset
yourselves to YHWH as ones alive from the mesimpaggbnt to YHWH your natural capacities as neshek
(weapons) of Tzedek OlamifiFor Chet (sin) shall not exercise bailus (sovergygmwnership, dominion)
over you; for you are not under the epoch of Tdoailh under the epoch of Chesed (grace). Chas v'sflalo
Do you not know that when you give control of yelwss as someone's avadim (slaves) to obey him, you
are the avadim (slaves) of the one you obey, wheth@het (sin) resulting in mavet (death), or asinma’'at
(obedience) resulting in Tzedek OlamilfBut Baruch Elohim, that you used to be avadim edqof (slave-
master) Chet, but you gave your mishma'at (obedjefiom the lev to the pattern of Torah (the Too&iMo-
shiach--Yeshayahu 42:4) to which you were handed GYHaving been set free from Chet (sin), you became
a servant of the Tzidkat YHWH (the righteousnesslatiim).*--1 speak in human terms on account of the
weakness of your frail fallen humanity. For just you handed over your natural capacities as avadim
(slaves) to tum'a (uncleanness) and to lawlesswhssh results in lawlessness, so now hand over yatu-

ral capacities as servants of Tzidkat YHWH whicutis in kedusha (holiness/consecratidfifor when you
were avadim (slaves) of Chet, you were free intiatato Tzedek Olaminf’What p'ri for YHWH did you
produce then? Things for which you are now hawhhh (shame), for the end result of those thingsaget
(death).?But now, having been set free from Chet (sin) aadaran eved YHWH (servant of Elohim), you
have your p'ri for YHWH, resulting in kedusha, dhe end is Chayyei Olam (eternal lifdRomans 6:12-22

® This was the primordial Light that Rashi says wased for the righteous in the world to cofialtnud-Chagigah 12a.
" A code word for mankind in general, Adam is notsane but a title for mankind.
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HaSatanhad fattened his prey, like a predator seekingdtien lamb, giving the Hebrews prosperity, prided an
illusion of peace, and then he sprung the trap. Yiikeelites inMitzrayimwere under the domination of the Satan. A
Pharaoh rose into power that did not know Yosek Egyptians had forgotten the blessings they reddbecause of
Yosef. There is a Pharaoh inside each of us. Wethlat Pharaoh, sometimes we forget the lovechededothers
show to us and when they do not live up to our etgimns, we forget all the good they have doneufoin the past.

Remember
3 And Mosheh said to the people, “Remeiligis day in which you went out of Mitzrayim, ofitlee house of sla-

very. For by strength of hand YHWH brought youduhis place, and whatever is leavened shall moeaitenShe-
mot 13:3

Adoneinu Yahshua, on the very lailah (night) inalitie was betrayed, took the Pesach matZénd, having made
the ha-Motzi, Rebbe, Melech HaMoshiach offeredbétei'at halechem (breaking of the bread) and s&itijs is my
guf (body) [which ZAVACHTI (I prepare korban saiwéf)] on behalf of you. This do in zikaron (remeamge) of
Me." #In like manner, after eating the Pesach seudahy ffter the beracha over] the [Kiddush] Cup, Repie-
lech HaMoshiach said, "This [Kiddush] Kos (Cup)tie BRIT CHADASHA [SHEMOT 24:8; YIRMEYAH 31:31;
32:40] in my DAHM (blood--SHEMOT 24:6-8; ZECHARYAH.1); this do, as often as you drink, in ZIKARQBH(
membrance--YEHOSHUA 4:7) of m&For as often as you eat this Pesach matzah and drom this Pesach Kid-
dush Cup, you do proclaim the mavet [Yeshayahu-83Baniel 9:26] of Rebbe, Melech HaMoshiach Adoneintil
the Bias HaMoshiachl Cor.11:23-26 OJBC

Passover is the time when we recall the Exoflidspael fromMitzrayimlt is a time of remembrance that we need
to be freemen in order to receive the Torah at M&iSat the Feast of Shavuot. We need to be fraa the 49 gates
of impurity and ascend to the'5@ate of holiness to meet with YHWH at the mount.

Imagination and memory are the ability to assconeself with a past event, and thus by recgihiat event, live
the emotions associated with that event. We aradby time and space only in thealkuth'® or the physical world.
In our minds, we can travel through time and spaitleout the limitations of our body. The higher @pirits attain
the world of spirituality, the more intensely wenaaxperience the past or even see the future.

Remembering an event is a spiritual achievenigrg. ancient sages taught that as soon as theast is remem-
bered, they are enacted by the Heavens. The Diviased 'that brought about the historical event of the msta-
wakened by our act of recalling that event in thespnt.

This deep truth is one of the reasons we argedfi to recall the liberation frorvitzrayimin every generation and
every day. We must reenact that liberation andyestay personally go out of “Egypt”.

8 H2142zakar1) to remember, recall, call to mind 1a) (Qalyemember, recall 1b) (Niphal) to be brought to revheance, be
remembered, be thought of, be brought to mind HgHil) 1c1) to cause to remember, remind 1c2)dose to be remembered,
keep in remembrance 1c¢3) to mention 1c4) to reafdtb make a memorial, make remembrance

® In the Seder, the lowenatzahrepresents the bodyefeshevel of the soul.

19 Kingdom, the physical world and last seiferot

1 Mercy, loving-kindness, covenant love

12 chayavroot in the Hebrewehiuvi meaning “positiveness”
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Every day we have to escape from our self irmgdisnitations, temptations, and obstructions thatphysical exis-
tence places upon our lives. It is the liberatibthe “divine soul” within from the “tight placedsf its physical envi-
ronment. In order for true freedom to be experidnme a daily basis, the soul must be free.

The Passover Seder provides the time of the Luearétv year we can connect with all the positive powers oélib
ration coming from Above that were present at tret Passover iMitzrayim As we partake of the different elements
from theSedemlate, in the light of our knowledge of tMoshiachYahshua, our Passover Lamb, we can experience
the same powers of deliverance our ancestors dibladriist Passover evening.

When we experience this daily freedom, then tieatgspiritual anguish is ended. The inner conflietexperience
between the soul and the flesh is transcendedt@rddan we enjoy true freedom, the sense of sgrenit oneness
which is a prelude to the freedom and harmonydrestion will experience in the Messianic Age.

Pesachis the time of transformation and change. The aébtes were slaves in a country from which no coeld
escape. The power of Pharaoh dominated them. Heddtimself in the blood of the Hebrew children ainel He-
brew slaves. The Yisraelites had tasted of thedtbfteof Egypt (symbolic of their desire to receivw &elf alone,
chamet?)) allowing the Left Column to dominate them. Theietaphysical bondage allowed the Egyptians to domi-
nate them physically. The Egyptians symbolized dbmplete embodiment of the desire to receive ftfserThe
physical bondage was the result of the metaphysidajugation to the Egyptians spiritual powers afkdess, nega-
tivity, and black magic. This is why YHWH commandbe Yisraelites to eahatzal® for seven days.

Freedom!

The Hebrews were destitute, broken in body aiirit iy the forced labor of th8lisrite overseerers. Then suddenly,
the power of Pharaoh was broken, and the people m@ionger slaves. The events of Passover had fheeYisrae-
lites spiritually before the physical liberationutt take place. They were redeemed with an Outsieet Arm and a
Mighty Hand by YHWH.

Their spiritual freedom came suddenly. Accordimgradition, they had reached the “forty-ninthegaf impurity ™.
They had defiled themselves to the point of idglalfrthey entered the “fiftieth gat® then they were not able to be
redeemed by being cut off from the power of thehtighen YHWH was revealed in the fullness of Hisrg Fifty
days later, they stood at the foot of Mt.Sinaipas man, and heard YHWH say to each of them: “I XNWH your
Elohim.”

From the Mt.Sinai experience, comes every dawplafer every Yisraelite to remember the liberatifsam Mit-
zrayim Daily each individual is to strive for freedongléily, and with a full commitment of their wholedréto be-
come that nation dohenimand ‘am kadoshby belief in the Moshiach and observance of tleeah. If we see with
only our human eyes and not the eye of belief, themill live a life of despair and hopelessness.

13 Avivis the Hebrew for spring, when the barley was yeadiv consists of two Hebrew wordsv (father) andv (twelve).Aviv

is the first of 12 months and the father of all thenths, which is why Aires is the first of the Zad signs. The slaughter of the
ram activated the power to be free from the desireceive for oneself alone, the foundation of @@n culture.

14| eavened bread-puffed up, pride, ego, matzahleawened bread. It can representytaizer haraevil inclination.

!5 The art of mummification is the apex of ego- thesgrvation of the physical body.

18 Unleavened bread. In the Seder we have tmatzot They represent theefesh, ruach& neshamah

7 tum’ah- related to tameh meaning “cut off”

18 This is why we count 50 days to Shavuot.
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We cannot pause or hesitate on this narrow paghernal life. We can never be satisfied with whathave already
accomplished. Yisrael must press onward and upweagtasp the high calling for which they were ajereded for
by theMoshiach

Php 3:12 Not that | did already obtain, or have been atfgaerfected; but | pursue, if also | may lay hofd
that for which also | was laid hold of by the Me$siYahshua;

Walk by Belief*®
"For we walk by emunah (faith), not by sight; [| C&B:12]2 Cor.5:7

The most striking feature of the Passover isditrmonstration of belief in the promise from YHWHbr@ider this:
an entire nation numbering in the millions, willlpdeft a prosperous country that had been themédor over 210
years, a country whose pagan values had left thprituslly bankrupt, to wander on a long and daogerjourney,
with few provisions, but with belief on the Word HWH as spoken by Moshe.

! Now emunah is the bittachon of things for whichhaee tikvah. Emunah is the conviction of things n
seen? For by emunah have our Zekenim been given apprbwah 11:1-2

®Just as Avraham Avinu HE'EMIN BA'YHWH VAYACHSHEVEKATZDAKAH ("believed YHWH and it
was accounted to him for righteousness" BERESHIS),ﬂRnow then, that the ones of emunah, these ones
are the Bnai Avrahar®al.3:6-7

They did not follow the easy path through thellaf the Philistines, but YHWH chose for them ttahpthat would
require great testing and trials across a vastrddaecross this wilderness with no water or faldws no chance, in
the natural, of survival. Disregarding all ratiahglthey followed this path, trusting in the Wootl YHWH.

Mitzrayim was a highly agricultural country, where the sudls fertile, and many crops could prosper. Egypt ha
everything that we now call a prosperous civiliaatiThe Egyptian culture was based upon the powfarature. This
produced an idolatrous religion of many “gods”. §heligion deified the forces of nature and madga” of the
man (Pharaoh) who was able to use these powechieva his own ends. This type of religion leadsxttyeme forms
of paganism and also leads to the justificatioslafery, and the enslavement of the poor and weéhei society.

10 And he said to them, “Let YHWH be with you ks you and your little ones go! Watch, for &g before
your face!Shemot 10:10.

In the spring, the cultic powers of Egypt reackieeir zenith. It was the zodiacal sign of the R@ines); a sacred
symbol to theMitzrites It was at this time of the year that YHWH chosdilberate the Yisraelite people from their
slavery to Pharaoh. The monthAdfib comes under the influence of thefirahNetzachor victory. In order for victo-
ry to be achieved, there must be a battle. To wiraais not enough. All aspects of the enemy thatisherently an-
tagonistic must be totally destroyed for a victtwybe complete. Thus, the headrosh (the firstborn) must be re-
moved without injuring the rest of the structurattban then be put under the head or feet of ttteriwus army.

!9 Emunakhfaithfulness. Not just a mental acceptance ofithtrbut faithfully living out that truth in obediee.
20 Evil -Ra’ah#7451.Pharaoh was challenging Moshe by claiminghtségod “ Ra (RE- ) ,who was the god of the sun and the
state, would be battling them when they sacrifite¢Y HWH .Ra was represent by a man with a ram’sdh@he Pharaoh was
called the “son of Ra”. Ra was worshipped by arlisképhallic symbol).

10



Inner Exodus: Finding True Freedom

4 And Mosheh said, “Thus said YHWH, ‘About midniglitn going out into the midst of Mitzrayim, 5 aaid
the first-born in the land of Mitzrayim shall difepm the first-born of Pharaoh who sits on his thepeven to
the first-born of the female servant who is belilrelhandmill, and all the first-born of cattlBhemot 11:4-5
“And YHWH subordinated all things under the fedtlohiach and gave him as Rasver all things to the
Brit Chadasha Kehillah®which is HaGuf HaMoshiach, [Bereshis 47:18; Tehilll6:9-10; lyov 19:25-27;
Yeshayahu 53:11] the melo (plentitude) of him, fillwall in all. Ephesians 1:22-23 OJBC

Moshe the Merkavah (Chariot) of the Exodus

YHWH chose Moshe to be the vessel (chariot) ierExodus from Egypt. Moshe (a typeMdshiach) is the chariot
or Merkavahof Netzach' (victory), and is represented by the stone calieshishor topaz.

12 But Mosheh’s hands were heavy, so they tookreeand put it under him, and he sat on it. And Aharon
and Hur supported his hands, one on one side, hadther on the other sitfe And his hands were steady
until the going down of the suBhemot 17:12

Aharon represents the right column of the Treeifef, while Hur, a Levite, aroused the energy lué teft column.
As the central column, Moshe was the link betweéesse two columns. The three columns in a Unity vadre to
defeat Amalek’. The battle below had already been fought and iwdhe Heavens. What happened in kalkutt?*
was merely a replay of the event that had alreakigrt place spiritually.

AmaleK® represents strife and confusion. Amalefgsnatriais the same as the Hebrew word for doubt. Onlybtiou
can disconnect us froemunahor faithfulness. It was after the Yisraelites dmatbYHWH's ability to provide water
for them that Amalek attacked them. Amalek attacKeslael atRephidim Rephidimcan be read as two words-“when
hands are weakene@dRaf YaDaYiyl” Yisrael's hands were weakened regarding themmitment to themitz-
vothf®.As long as Moshe’s hands were “steady, faithflsért Yahoshua could put Amalek to flight.

The stones on the breastplate of @when HaGadoteflect different colors of Light to transmit cearteenergies of
the seiferot Even today, science uses stones in lasers, didsnand quartz because of certain qualities theggss.
Netzachis represented by tharshish(topaz) stone. Tradition says that the energyectéld by the topaz was frag-
mented into 600,000 sparks and entered into thedB00Yisraelite¥ to infuse them with the energy to overcome the
powers of the left column.

17"And you shall put settings of stones in it, foows of stones: The first row is a ruby, a topazd an eme-
rald; 18and the second row is a turquoise, a sapphind a diamond; 19and the third row is a jacindm

agate, and an amethyst; 20and the fourth row ielband a shoham, and a jasper. They are sebld get-

tings. 21And the stones are according to the naofieke sons of Yisrael, twelve according to theimes,
like the engravings of a signet, each one witlowts name, for the twelve tribesShemot 28:17-21

%L Netzactresides on the Right Column right un@hesedlt is the Right Brain or abstract thinking. Itiates the Desire to
Share or creative principle.

2 Note: The Three columns of the Tree of Life

2 Amalek is the grandson of Esau. The name of Ameteld possibly have its roots in the name of agpfign mountain deity.
4 The Kingdom or Lower World of action/physicality

% Haman was descended from Agag king of Amalek. Wowls in verse 14 “I shall surely erase” has a degeaf 107 and
equals “this Haman”.

% Torah instructions

%" The number of male Yisraelites listed in the aohyisrael
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Inner Exodus: Finding True Freedom

Do not think that this is a reference to a phgisetone. The sparks are metaphysical aspectsavfersources
represented by stones. These stones have thesrindibie upper levels of existence.

Withdraw and Take

YHWH instructed the Community of Yisrael twithdraw and take for yourselves a lamb for your familied affer
the Pesach (sacrifice). Shemot 12:21

Withdraw-H4900-méshak 1) to draw, drag, seizela) (Qal)lal) to draw (aift dut), drag along, lead
along, drag or lead off, draw downla2) to draw (th@wv)1a3) to proceed, marchla4) to draw out or gave
sound)lab) to draw out, prolong, continuela6) #iltfseed in sowing)la7) to cheer, draw, attrachtdylb)
(Niphal) to be drawn outlc) (Pual)lcl) to be drasut, be postponed, be deferred1c?) to be tall

Elohim commanded them to “withdraw”. Yisrael waswithdraw from the paganism and idolatryMiftzrayim The
exile in Egypt was an exile of their consciousndsey had become enslaved to Pharaoh’s desire¢wveefor self
alone-ego. Yisrael had become enslaved to the [@askn

They were to take the symbol of an Egyptianyd@tlamb) and offer it to YHWH, the Elohim of Yésl. Not only
were they to deny idolatry in their hearts, butytikere too openly, without any fear, deny it puslig in the sight of
their slave masters.

If Yisrael would be willing to obey YHWH, He prased to redeem from their slavery, in the month mvtiee pagan
forces of nature were at their height. Their adionthe sacrifice would declare there is only OBIBhim, YHWH,
the Elohim of Avraham, Yitzchak, and Ya'akov.

Yisrael forsook all that security of their life Egypt to choose a nomadic life-style in a hogil@ironment. Why did

Yisrael chose that path to follow? We hear thatstjoe today, as in every generation. We live in tieterialistic
world exiled into the nations. We face the sameanentc pressures and problems as the nation in wiéctive. How
then can we exempt ourselves from its values? Howwe accept a torah life-style that seems to buode lives and
seems to restrict our actions in every situation?

The answer is to be found in the Exodus from Egyp

Yisrael leftMitzrayim, breaking free from all the values of their enmiment and society. When they did that, they
found themselves upon the path of true happinessad the path of the Torah that gave them blesddoth spiritual-
ly and materially.

So it is today. Through thEorat Chayyini® and belief in the Moshiach, Yisrael attaches fitselYHWH, and frees
itself from the natural realm and its limitations.

!| appeal to you, therefore, Achim b'Moshiach, tlylodhe rachamei of YHWH, to present your geviyas (B
reshis 47:18), all of your being as a korban cHaiiig sacrifice), kadosh (holy) and nichoach toWH (Be-
reshis 8:21), which is your spiritual avodas kode§op allowing yourself to be conformed to the Okdan
zeh, but be transformed by your hitkhadeshut hab&egeneration/renewal of knowing), so that yowma
(individually and corporately) ascertain what isethatzon of YHWH, what is good, acceptable, andeper
Romans12:1-2

28 | aw of Life
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Inner Exodus: Finding True Freedom

So You Want to Go Back to Egypt?

THE EMES (TRUTH)BRINGS THE EXODI0% DEROR (FREEDOMVAYIKRA 25:10) AND THE YOVEL (Jubi-
lee)OF REBBE, MELECH HAMOSHIACH [VAYIKRA 25:10; MBS AH 61:1-3; 53:4-12f'Therefore, Rebbe, Me-
lech HaMoshiach was saying to the Yehudim who hadhah in him, "If you remain in the dvar(word) of fRebbe,
Melech HaMoshiach] then you are my talmidim indeB#And you will have da'as of HaEmes (the Truth) and
HaEmes will give you deror." [Vayikra 25:10; Yeshhy 61:1-3; 53:4-12]*They answered Rebbe, Melech HaMo-
shiach, "We are of the zera Avraham and to no @we hve ever been enslaf®dHow do you say "Yowill become
bnai Chorim(freedmen)"?" [Nechemyah 9:38]n reply, Rebbe, Melech HaMoshiach said to them é®momein, |
say to you that everyone practicing Chet is an eda@het. [Bereshis 4:7{*'But the eved does not remain in the
Bais ad Olam. HaBen remains ad Olam. [Bereshis @1Shemot 21:2; Devarim l5:1§‘j’"|f therefore HaBen makes
you Bnei Chorim, you shall be Bnei Chorim indééd-Yochanan 8:31-36

The “gods” of Egypt still exist in today's worl@hey are still trying to dominate the minds andedi of Yisrael.
Their descendants are alive and worshipped by ighails, corporations, religions, and governmenteré are those
today who base their lives upon the deificatioriref forces of nature, and still say, “My power ateength of my
hand have made me this wealth.”

17 you then shall say in your heart, ‘My power dhd strength of my hand have made for me this wéalt
18“But you shall remember YHWH your Elohim, foisitHe who gives you power to get wealth, in order t
establish His covenant which He swore to your fathas it is todayDevarim 8:17-18

*No one is able to serve two adonim (masters). der he will have sin‘ah (hatred) for the onalarha-
vah (love) for the other, or he will be devotedhe one and despise the other. You cannot ser¥gH Bind
Mammon (MoneyMatt.6:24

And there are those who make room for Moshiachtha Torah in the privacy of their homes, but deliy in pub-
lic because of fear of offending others and fordhake of the social norm of their culture.

*Therefore, everyone who shall declare publitly Ani Ma'amin of me [as Moshiach], before bnaAtdam,

| will make hoda'ah (acknowledgment) of him befaw sh'baShomayini>But everyone who makes hakh-
chashah(denial) of me [as Moshiach], | also will make hakasha (denial) of him before Avi sh'baSho-
mayim.*Do not think that | have come to bring shalom abhetz (peace on the earth); | have not come to
bring shalom but a cherev (swordjFor | came to divide a man against his Av, and admainst her Em,
and a kallah (bride) against her chamot (mothetdn, shviger).**And the OIYVEI ISH ANSHEI VEITOH
(‘the enemies of a man will be the members ofwiis lwusehold, * MICHOH 7:6§/The one who has more
ahavah (love) for a tata or a mama than for me [Wiash] is not worthy of me [Moshiach], and the omleo
has more ahavah (love) for a ben or a bat than sneot worthy of me [MoshiachMatt. 10:32-37

DenyG720 arneomai: 1) to deny 2) to deny someone®dghy one’s self 2al) to disregard his own inter-
ests or to prove false to himself 2a2) act entitaliike himself 3) to deny, abnegate, abjure 4)to@iccept,

to reject, to refuse something offered

ConfessG3670-homologe 1) to say the same thing as another, i.e. to eguith, assent 2) to concede 2a)
not to refuse, to promise 2b) not to deny 2b1)afess 2b2) declare 2b3) to confess, i.e. to admieclare
one’s self guilty of what one is accused of 3)nufgss3a) to declare openly, speak out freely3tgridess
one’s self the worshipper of one 4) to praise, loelte

% Denial of the Exile in Egypt
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The slavery oMitzrayim exists today and expresses itself in many ways. éidless search for instant gratification
is slavery. When our desire to receive for selfomees our motivating force in our lives, the Egyptiaskmasters rule
our lives. The need to be reactive is a powerfal pervasive bondage. Just as Avraham was toldgbdigt of him-
self”, the Yisraelites were told to “withdraw”. Qinge is never comfortable and is always difficult.

If any of our actions are based upon servitwdart idea, a person, an object, religion, polityatem, or even a
situation, then we are still in Egypt. When we ‘maside” ourselves and do something becauselieisight thing to
do, and not attached to ego, then we are makingwarpersonal exodus out of Egypt.

Pesachnterrupts our lives in spring and commands UsN6rHDRAW” from the idolatry of the land, in whatev
form it disguises itself. We, as Yisrael, are to stpopenly and without fear. Yisrael is commandzdia this in
spring, when the affluence, technology, and théadion of man are at its apex. Remember thatyelbbrssing we
receive, our prosperity, is a manifestation of igh benevolence.

The criteria for judging the truth of the worafsthe Torah and our Master Yahshua is their appibo of the world
around us. The Torah was given to Yisrael for aendifit. If the Torah is true then we should seerésailts of these
teachings all around us. YHWH promised to delive B'nai Yisrael from their misery and enslavemehiMit-
zrayim and that through their deliverance they would edm know YHWH and His vehicle of salvation, the Mo
shiach.

However, There will be no true freedom, fulfillmte or shalom upon the earth until we learn tottpegople with
human dignity. No matter how mamyitzvothwe observe, if we do not love our neighbor as elues, then we will
return to ouMitzrayim

"V'AHAVTAH ET YHWH ELOHECHA B'CHOL LEVAVCHA UV'CHNAFSHECHA UV'CHOL M'ODECHA [DE-
VARIM 6:5].%¥This is the gedolah and rishonah mitzV#nd the second mitzva is like it: V'AHAVTAH L'REHA
KAMOCHA" [VAYIKRA 19:18]¥°0n these two mitzvoth hang the entire Torah and\iaé'im. Adoneinu Yahshua
HaMoshiach-Matt.22:37-40 *;
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Inner Exodus: Finding True Freedom
Chapter 2: The Bread from Heaven

“And YHWH said to Moshe, ‘See, | am raining brektljem) from the heavens (HaShomayim) for y8h.iot
(Ex.) 16:4a

“l am the Bread of Life (Ani Hu HaLechem HaChayyiMyur fathers (Avot) ate
manna in the wilderness and they died. This istkad which comes down out of the heaven, so thairee might
eat of it, and not die. | am the Living Bread (Ahi HaLechem HaChai) which came down out of the ¢éreédMa-
Shomayim). If anyone eats of this bread, he shvalfbrever (L'olam Va’eld” Yochanan (John) 6:48-51a

During the 7 days dPesach’ we eat unleavened bread calledtzaR' .The question is asked in thtaggadah
“Why do we eat thisnatzal?” “Because the dough did not have time to fernbefioreElohin??, King of Kings Who
revealed Himself to them and redeemed them.” Thiagaf this unleavened breach&tzah)is how the Exodus from
MitzrayinT® was achieved. It is also how we make the yearhneotion for redemption today! We have an intimate
knowledge of the TRUTH, and because of our persmiationship to the TRUTH, we are brought out gl and
into true FREEDOM. We connect with the Redemptidérthe Passover Lamb that was both physical andtsglir
Just as the physical bondage was the result oftapimgsical bondage; the physical redemption wastfeet of the
spiritual redemption from the powers of darknesEgypt.

“And you will have da’at (knowledge-know) of HaEn{the TRUTH) and HaEmet will give you cherut (free-
dom).” Yochanan 8:32

“Set them apart for a use that is kodesh (holyifaEmet (the TRUTH).The D'var (Word) of you is HaEme
Yochanan 17:17

“Your righteousness is righteousness forever, aodrYorah is TRUTH. Tehillim 119:142

“You are near O YHWH, and all your commands are TRU Tehillim 119:151

“The sum of your Word is TRUTHTehillim 119:160

“The Torah of TRUTH was in his mouth and unrightemess was not found on his lips. He walked witlirMe
peace and straightness, and turned many away frookedness.’Malaki 2:6

“Rebbe, Melek HaMoshiach says to him, | AM HaDedEke WAY), HaEmet (The TRUTH), and HaChayiyim
(The Life).No one comes to HaAv (the Father) exteptigh Me.”Yochanan 14:5

Yahshua HaMoshiach IS THE WAY, THE TRUTH, and THE-E. All these are synonyms for the Torah of
YHWH, the bread from the heavens. He ist@mra (WORD) made flesf?

What is Your Egypt?

Mitzrayim (Egypt) in Hebrew is the concept of a tight narroanfining placerteitsa) of limits or boundaries, a
besieged place, compressed, restricted, a foriifiacke, a fortress or high tower- referring to finéeness and limita-
tions of this physical world of action. It teachesthat the power of Egypt had squeezed out thecasp Light. This
is the reason the Egyptians were able to domirmeteyisraelites. Yisrael was at their lowest poipititually. They
had reached the spiritual level of thé"4Bate of impurity and if they had gone into thd"%ével, then they would
have been exactly like the Egyptians.

%0 passover
31 Unleavened bread

%2 Sh'mot (Ex.) 12:34

* Egypt

34 Read Vol.5 #1 oKol Shofar“Look, a Maiden Conceives”. THdemraor central column of Elohim called the Son of Yah.
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It is only because of a metaphysical enslaventsaitthey were able to enter into physical slavEgypt was the em-
bodiment of their selfish desires to receive faniselves or EGO-PRIDBVitzrayim is the area that has fortified
walls that have been erected by our Ego that ra®ddiown through great warfare in the mind and.sibus a repre-
sentative of the battlefield within the mind.

If we go beyond thpashatleve Egypt is not a land of physical bondage! Egypt&T outtheresomewhere. It is
an area within each of us! Every one of us hasedeaur owrMitzrayimand was born to be slaves to our unrenewed
minds®. We have chosen to remain in bondage, yet we haea redeemed. We have been taken out of Egypt, but
Egypt has remained within us! Our Egypt surrounslsMe are all enslaved to the harsh taskmasteyaradwn mak-
ing and prisoners of our own thoughts. These aadligion, habits, beliefs, perceptions, practigesjudices, judg-
ments, way of life, and teachings that have cood@d our minds to think, talk, and walk as the Egyys. This pas-
sion for fleshly desires is the consequence ohgdtie meat and leavened bread of Egypt.

“If Israel had not tasted the bread of the Egyp#sathey would not have remained there in Exile, would
the Egyptians have oppressed them.” Rabbi HZahar 2.pp.6a,6b

“And the children of Yisrael said to them [Moshedakharon], “If only we had died by the hand of YHWH
the land of Mitzrayim, when we sat by the pots @atmand when we ate bread to satisfaction! For fraue
brought us into this wilderness to put all thisersbly to death by hungerSh’mot (Ex.) 16:3

Instead of building the Dwelling Pl&éef YHWH, many have been longing to rettfrto their enslavement of the
continual making of brick8 for the monuments of Pharaoh (tatari® who tempts the evil inclination within all of
us, in Hebrew Pharaoh means Ruling King or Pffderide and Ego are the building blocks that sh&anuses to
build these fortresses in the mind. Our flesh willy do what the mind tells it to do. We can onby & slave if we
make the choice to be one. The bondage in whicfindeourselves is the Egypt of SELF-EGO. Slavergnaking the
decision that you will be controlled by the 5% igabf physical sense world, or the Tree of the Wiexlge of Good
and Evil, of time and space (the world of actiohu$, you have no choice about how to act but yeurarely react-
ing to your emotions, feelings, senses, and unredeWwoughts. The bondage is so strong that wethesability to
make the proper decisions based upon the Toratoulfare not choosing how to act, then you are \&eslahis 5 %
dictates to us how we relate to this world andkeple in it. We can be a slave to Pharaoh or tHI of the
WORD of YHWH.

“Do you not know that when you give control of yeluss as someone’s avadim (slaves) to obey himangou
the avadim of the one you obey, whether of Chie} (ssulting in mavet (death) or Lishmo’a b’kol YHW
(Listening to the voice of YHWH-obedience) resglimTzedek Olamim?Romans 6:16

“ And you being dead in your peysha’'im and chattain which you amol (formerly) fier zich (comported
oneself) according to the course of the Olam Haaehording to the Sar of the authority of the dhd Sa-
mekh Mem,Hasatan,teivel], the ruach now workintheaBnai haMeri (sons of Rebellion)Among them we to
all formerly conducted ourselves in the ta’avobaf basar, following the lusts of the flesh and t@chsha-
vot (thoughts), and we were by nature Bnai Rogeaq$f Anger) of YHWH, as also the re§gh.2:1-3

% The plain meaning of a Biblical Text

% ReadRomans 12:1-2

37 See “Becoming YHWH's Dwelling Place” at www.bnaiatiam.net

3 Slaves would never want to return to their bondagess they were comfortable in the place of bgetia
39 SeeBereshith (Gen.) 11:3-4HWH has always used natural stones, not briakstHis Temples.

“0 From satah (Hebrew) “to turn aside”-Adversary

*1 SeeYochanan (John) 12:31,14:30,16:11;Eph.2:2
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“For though walking in basar (flesh), we war notcacding to the basar, for the weapons of our waefare

not of the basdf, but full of ko'ach through YHWH to the overthragiof reasoning$and every high-
minded thing rising up against the da’'at (knowledgé YHWH, and leading captive every machshavah
(thought) into the mishma’at of Rebbe, Melech Hahtsi, and prepared to discipline all disobedience
whenever your mishma’at (obedience) is complet2dCbr.10:3-6

A Knowing Revelation

When it was revealed tdisraelthe King of Kings, blessed be He, “He and His NgividWH) alone,” which is
higher than thdishtalshelutof all the worlds, the very self and essenc&lohimTHEN there was the Exodus from
the land ofMitzrayim It came because of revelation knowledge t¢/adtael In order for this revelation of His Name

[YUD-HEH-VAV-HEH to be a reality in the souls ¥fisrael the people had to consume unleavened breatt (

zah).Bread without Ego. In order to have a true ret@taof YHWH, we must learn to lose our life in erdo find it.
It requires a nullification of SELF and becomingeavant of YHWH by obedience to His Tor&h.

The one who says, “I know Him,” and does not gugsicomer) His commands, is a liar, and the TRUTH is
not in him.1 Yochanan 2:4

The concept omatzahis what the traditional Sages say, “The infantsdoet know to call father and mother until he
tastes of the grairf®There is actually something within the unleaveneingthat enables the infant to recognize his
father and mother. It was by the means ofrttadzahthat Yisrael (His Firstborn) recognized the Divine, the essence
and self ofElohim, or knowing theElohim of the Fathers (knowing meaning in Hebrew to rexzegand sense by an
intimate personal relationship.)

Matzahand Chametz

There are two aspects fiwatzah The first is thaimatzahneeds to be baked for Z8minutes and watched over
(shemurah that it should not ferment or come in contactwmdny water as the Torah instructs, “You shall gaded
thematzot™® The second is that it wasatzahwith which YHWH revealed Himself to Yisrael. Tréecond aspect of
matzahis not subject to fermentation at all!

We need to have a proper understandinghaimetzleavened bread) andatzah Chametzises, puffs up, and in-
flates itself and has a taste. It is bread or feitd Ego-Pride-the desire to receive for yourself.

Matzah on the other hand, does not rise or self-inflate] has no taste. It is the bread of spirituaitypufhe Sages
say, “One who swallowsatzahjwhole] has fulfilled the obligation of eatimgatzahon Passover?®

“2 Eph.6:13-17also see my bookThe Full Armor of YHWH"

43 Yirm.(Jer.) 1:10;reasoningsi: the use of reasoesp: the drawing of inferences or conclusions throdghuse of reas@n
an instance of the use of reasofRGUMENT-reason nounlsyn EXPLANATION 2, account, justification, rationale, rationali-
zation2syn MOTIVE 1, cause, consideration, spriBg a point or points that support something openugstjonsynar-
gument, ground, proof, wherefore, why, why fer explanation, justification, rationalizatieisyn CAUSE1, antecedent, de-
terminant, occasioB the power of the mind by which man attains truttkrmowledgesynintellect, understanding

* Yesh. (Isaiah) 2:11-12

> True knowledge of YHWH is reflected in obedienceHis Torah from the heart.Anything less is noetkmowledge.lt is ot a

mental assent to Yahshua and His Messiahship,imwikg Him that is true salvation.

“6 Babylonian Talmud,Berakhot 40a

*" The gematria of CHAI -life

8 Sh'mot (Ex.)12:17

“9 Babylonian Talmud, Pesachim 115b
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In our service oElohim matzahis the element of self-abnegation or nullificati¢inis the bread without EGO In
Hebrew it is also called “the Bread of AfflictiaLechemOni”. It reminds us of the pain and distress of béimgon-
dage to SELF-WILL or EGO! This was the quality bétmatzah which was eaten - the arousal from below through
the nullification of your will before HisMatzahmeans “suck out, find, squeeze, separate, drawopiihd” according
to Rabbi Samson Raphael Hirséh.is the unleavened bread that has had the Egtesqueezed out of it! There can
be no leaven in thmatzah

PRIDE and EGO (symbolized by tidamet} is the progenitor and root of every sin. PRIDEhis deification of
SELF over submission to YHWH. Therefore, througé tjuality of self-nullification or nullification obur own will
to conform to His, one achieves self-conquigkafja).

“And that prophet or that dreamer of dreams is putleath, because he has spoken apostasy agaivgHYH
your Elohim-who brought you out of the land of kitZm and redeemed you from the house of bondage-to
make you stray from the waty which YHWH your Elohim commanded you to wadiu $hall_purge the evil
from your midst.”"D’varim 13:5

True Freedom

The main subject matter of Passover is lack sifictions, freedom, independence, liberty, andhalPassover ritual
of the Sedercombines allusions to exile with the symbols afemption. Freedom does not mean that one can do
whatever he pleas€sThe freedom of the Passover is more than jusiysipal redemption from a land of bondage. It
is being set free from all limitations and restidas that ourselves and others have placed upduy deception from
the satan Yisraelcould be physically free from the land of Egypi} there also had to be a spiritual freedom within
eachYisraelite During theSederthere are bitter herbs on tBederplate to remind us of the bitterness of being a
slave and in bondage to the hard taskmasteidiafayim The shank bone of the Lamb represents the Passove
Lamb; the One Who redeemed us into freedom. Batptbst prominent food is theatzahor unleavened bread. The
matzahrepresents both these features- exile and freedom.

Matzahis the key element of Passover. Unleavened beeticbionly brealisraelis allowed to eat during Passover
and the Feast of Unleavened Bread. Eatimgmetas not only forbidden, but according to the Tortals viewed as
one of the gravest transgressions of Torah.

“Seven days you shall eat unleavened bread. Indeethe first day you cause leaven to cease fronn you
houses. For whoever eats leavened bread from rigtedfay until the seventh day, that being [soulll ba cut

off from Yisrael."Sh’mot (Ex.) 12:15

As R. Hiya and R. Jose were once walking on thd, ribee latter said: ‘Every time we walk togethedatis-
cuss matters pertaining to the Torah, Elohim perferfor us miracles, and now that we have a longl foe:
fore us let us occupy ourselves in the Torah anBlebim will join us.” R. Hiya then opened with therse:

In the first month, on the fourteenth day of thenthcat even, ye shall eat unleavened brezd XII, 18).

0 Ego-1 : the self esp. as contrasted with anotséos the world 2a: EOTISM2B: SELFESTEEM1

3: the one of the three divisions of the psychpsychoanalytic theory that serves as the orgariradcious mediator between
the person and reality esp. by functioning botthiaperception of and adaptation to reality

*L afeflicetion noun1: the state of being afflicted 2: the cause @siséent pain or distress 3: great suffering

°2 Etymology of Hebrew WordsS. R. Hirsch page 143

%3 freedom(a) 1: the quality or state of being free: a :alsence of necessity, coercion, or constraint @icehor action b : libe-
ration from slavery or restraint or from the powéanother INDEPENDENCE

c : the quality or state of being exempt or reldasgu. from something onero8gynonymsREEDOM, LIBERTY, MEAN the power or
condition of acting without compulsioRREEDOMhas a broad range of application from total abseficestraint to merely a
sense of not being unduly hampered or frustraiedrTY suggests release from former restraint or compulsio
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‘This unleavened bread’, he said, ‘is called in #rey place “bread of affliction” Deut. XVI, 3, an expres-
sion on which the companions have commented asv®lIlWhen Israel were in Egypt they were under an
alien power and when Elohim desired to bring them near unims¢lf, He assigned them the region of the
bread of 'oni (affliction), the term ’oni admittinglso of the reading "ani (poor), and thus pointitgyKing
David, who said of himself: “for | am poor ("anind needy” Ps.LXXXVI, 1). Now this bread of affliction is
called mazzah (unleavened bread), symbolic ofaimake principle, which without the male principte $0 to
speak, in poverty. Thus Israel was first broughdarrteée grade symbolized by mazzah. But afterwatdkii®
caused them to enter other grades, until the maleciple joined the female principle, and so mazzeh
ceived the addition of the letter vau, symbolithef male principle, and became converted into niZeam-
mand, precept). So Scripture says: “For this comdmant” Deut. XXX, 7): first mazzah (unleavened
bread), then mizvah (commandme#t).’

Whilst they were going along they heard a voicgrga ‘Ye tent-dwellers, who take a crooked patinn tto
the high ground and do not descend by the pathrgadbwnwards.” R. Jose said: ‘This proves thatHiois
guarding our way.’ They then took the mountain patid ascended a hill that was situated between huge
rocks, saying to themselves: ‘Since Elohim desiseto take this road, we are sure to see somettiimpte,

or experience some miracle.” They went on and saindy a cleft in the rock, and were amazed tcasean
suddenly emerge from it. ‘Who art thou?’ said Rseldl belong to the denizens of Arfa,” he answegte
there human beings there?’ they asked. ‘Yes,’ lsvared, ‘and they sow and reap. Some of them age of
strange appearance, different from my own; andréason | ascended to you is to learn from you drae of
the earth wherein ye dwell.” ‘This earth’, R. Jagplied, ‘is called erez, namely, the erez (lantl)ife, of
which it is written: “As for the earth (erez), oot it cometh bread” Job XXVIII, 5), implying that only out of
this earth cometh bread, but not out of any otbeif it does come, it is not bread of any of tegen kinds.’
The man thereupon returned to his place, leavimgntlastonished. They said: ‘Assuredly, Elohim wisbes
recall something to our minds through this incideRt Hiya then said: ‘Assuredly so. Now in regaodthe
verse you have just cited, | remember that my dedhdr pointed out to me an excellent ideadmnection
with the unleavened bread, namely, that Elohint fj@ve Israel that bread from the land of life aaftler-
wards He gave, them bread from hegwamd so we have affirmed. He further said that a

man born into this world knows nothing until hetéssbread, and only then is there an awakeningrm ¢f
intelligence and power of discernmeht the same way, when Israel left Egypt they wieneid of all know-
ledge until Elohim made them taste bread of thatheealled erez, of which it says: “As for the daferez),
bread cometh of it” Then Israel began to know @adecognize Elohim. Elohim, however, desired thay
should know also of that place which is the fittowunterpart of this earth, but they were not aolelo so
until they tasted bread from that place, to witaben, as it says: “l will cause to rain bread frdreaven for
you” (Ex. XVI, 4). It was only then that they attained to a knowledgd a vision of that realm. ‘R. Jose
came up to R. Hiya and kissed him, saying: ‘Asdyriids was the reflection of which Elohim desitede-
mind us. We learn, then, that the preliminary taé&b's knowledge was breadoncino Zohar, Bereshith,
Section 1, Page 157b

In contrast, everyisraelitesobligation is to eamnatzahfor seven days. This is repeated ten tithisthe Torah. The
fact that it is repeated so often teaches us lteahatzahis so important that the Feast of Unleavened Bieadlled
by this name ChagHaMatzot” The eating oimatzahis an obligation rather than the prohibition o thegativemitz-
vot Because the command to eat a certain food ismate Torah, there must be a reason we are coohedato eat
unleavened bread. Why the command to eat a céo@a?

54 Zohar Vol.1 157a
%5 Zohar Vol.1 157a
%8 This could refer to the 1€efirotof the Tree of Life
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It is food (bread) that keeps us alive. We, m \itlestern World, forget how important eating ishis over nourished
overfed culture of America. What we are commandeddt on Passover does not have to do with sustend@his
dietary law goes far beyond just ritual. This is @y of personally taking part in the Exodus frdfitzrayimit is
more than just a rememberance. The Exodus shouoktarttly be on our minds.

Everyday several times in prayer we recall thedgs. OrErev Shabbat’, when we recit&iddush®over the wine;
we proclaim theShabbat’ and the other Feasts are memories of the depdrtumeMitzrayim Over and over in the
Torah, YHWH has said, “Because | brought you outhefland oMitzrayim”®° If the only reason we eatatzahon
Passover, it would be superfluous, because weearmded daily of the Exodus by other blessings.

This is why theSedermeal is not mere dead ritual Bphrainf® thinks. Some fronEphraimactually teach against
the Seder TheSederis a personal reliving of the entire process ef Bxodus. Eating theatzahactually reproduces
the internal process of the departure from Egypilereatingchametavould be returning to slavery and exile.

Physical & Spiritual Food

In our daily lives we need food to live. But Besach(Passover) we need a fresh revelation of our itfeasYi-
srael In Hebraic thought, eating is not just a physiget. Every action is related to beikgdesh Western Greco
thought tends to separate the physical from thetsgi or secular and holy into compartmentalizbohking. This
contrast of the two is not found in Hebraic thoudfitis is in direct contradiction of the Hebraimcept of the unity
(echad of the person, his relationship to what is setrgpholy kadosh, and the true purpose of life itself. There
does not exist a dichotomy of the physical anditsgairor the inner man. The physical underliesrtiental aspects of
life, whether they are spiritual or intellectuaher energy we receive from the different food wehredps our brain
(the physical organ) to function. This proves thental and physical are intertwined and cannot pars¢ed. Eating
is the elementary stage for the body and the naind,thus is the first step to knowledge’at).

The name “Asher” (lit. happy) signifies the plackigh all declare happy, to wit, the future world. the ex-
pression “his bread” the reference of the word “his not specified; but we may divide the word lahthis
bread) into lehem vau, that is, “the bread of vgwhich signifies the heavens); hence it is writté&ehold, |
will rain bread from heaven for youBx. XVI, 4). It is from thence that the tree of life nourished and
crowned, and when it receives this nourishmentn théyields the dainties of the king”. This king the
Community of Israel, who is fed there from by thadchof the Righteous One, the sacred grade ofigmeda
the covenant. In the book of Rab Hamnuna the Etideays that the bread mentioned here is the Sabbat
bread, which is double in quantity, as it is wrnitten connection with the manna: “They gathered deub
bread” (Ex. XVI, 22); that is to say, bread from heaven and bread femrtt?, the one being “bread of lux-
ury”, the other “bread of poverty”. For on Sabbathe lower bread was united with the upper bread| ane
was blessed for the sake of the other. He furthet that the Sabbath receives from the celestidb&tn
which flows forth and illumines all, and in this yhread is joined with bread and becomes doullencino
Zohar, Bereshith, Section 1, Page 246a

*" Friday Night

°% Sanctification

*9 The Seventh Day-Saturday

0 Sh'mot (Ex.) 20:2

®1 The Returning 10 Tribes of the Northern KingdonYadra’el
%2 Yahshua is the bread from the heavens in a bauly fhe earth
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This takes us back to the beginning and the fathah. The Eternal One, blessed be He, is presahtsmworld be-
cause it is not merely a pure essence found inupper worlds and beyond reality. Divine forces fflate reality,
combine with it, and enables it to live. The rgabf this physical world is no more than the Diviméich is revealed
and concealed at the same time. It is expressedriaus forms. In fact, the lower forms of life ¢aim more Divine
energy (sparks) than the higher forms. The higpesit is connected to the lowest point. The moiag$ appear
physical, the more spiritual energy they need tessi. It is like a car; the heavier the chassithefcar, the heavier
motor is needed to move the car. All is physicatteraMatter only exists because of the hiddenlksp#rat fell into
the world at the shattering of the ves%els

This is why eating food is a duel process-bimaband spiritual. Our being or souldfesh, which has a con-
science, is united with the organic element or fdwt we digest and that lacks a conscience. Bvamgh the food
lacks the quality of a conscience, it still comesf Elohim, just as we do. It plays a part in qgréness, and ingest-
ing the food consists of fusing that part with nifise

This is when and what we eat is an ethical isBatgoes beyond simple biology or even religioatirigy consists of
uniting a man with the inner nature, the Divinedfg® within the food eaten. This is why we wasloteeéating, it is
a holy act of releasing the sparks within the fagdare about to eat.

Every day dew from the Holy Ancient One drops theo“Lesser Countenance” and all the holy appldde
are blessed. It also descends to those below; apobvides_spiritual foodor the holy angels, to each rank
according to its capacity of perception. It wasstfibod of which the Israelites partook in the witdess:
“each of them ate the food of celestial princesbi(am) (Ps. LVIII, 26). Said R. Simeon: ‘Even aisttime
there are those who partake of similar food and thaa double measure. And who are they? Fellowthef
mystic lore, who study the Torah day and night.r&se, when the Israelites went out of Egypt intodbsert,
uniting themselves with the Holy King, when the si§the Covenant was manifested in them in itadas,
they were granted a more spiritual, more superoaldfthan the “unleavened bread” which they ate imme
diately after they left Egypt; for of the mannadtys: “I will rain bread from heaven for you.” Itas indeed
heavenly food, emanating from the sphere callecaie@”. But the sons of Wisdom, namely, the studants
the Torah, derive their nourishment from a stilgiér region, the sphere of Wisdom, as it is writt&His-
dom keeps alive her owners” (Eccl. VII, 12)." ‘iat is so,” asked R. Eleazar, ‘why are they moad than
ordinary men?’ R. Simeon replied: ‘That is a goagtsgion, and the answer is as follows. Ordinarydfday
which the majority of people are nourished, is ¢ibaged of the elements of heaven and earth, arbeise-
fore of a gross, material quality; the unleaveneeaul, which was eaten by the Israelites when tai\Egypt,
emanated from the sphere of “Judgment” and was sdrmae subtler in quality; the manna was a still fine
food, emanating from the sphere of “Heaven”, andsvessimilated by the soul more than by the body-
"angels’ bread”; but the food of those absorbedtire Torah nourishes only the soul and the spirit, fot
the body, coming as it does from the sphere of tafig’, from the highest and most glorious superreal r
gion. Hence it is hardly to be wondered at thatdia's children are frailer than other men, for thaey not
eat the food of the body at allohar 1:157a

Our world is in exile and matter is cut off fronoRim by the lack of awareness that forms its sfidibpot). Matter

conceals, imprisons, suffocates, and destroysspheks of holiness. It is our purpose to releadeearthem from the
exile. Eating can either generate either faithotaltatheism. The biological aspects of eating {sdio our limitations
as human beings. On the other side of the colregpect and acknowledge the process of the fifoarishment, if |

bless YHWH for my daily bread, the bread itselfdr@es a permanent testimony of my faithfulnessunal.

8 According to the Sod teachings of the sages, vilneminiverse was created, the vessels shatteredisethey could not hold
the intense energy of Light.As a result, part ef lthght fell into matter.
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While we are absorbing physical nourishment fromn filod, we are also absorbing the spiritual noumistit of the
sparks of holiness. Man does not live by the catoalone within the bread. We live by the Divineeigy within it.
The Torah calls this the “utterance from the mafttY HWH.”It makes bread “alive” and also forms ttsie essence.
Therefore, even though | am only eating bread (fothee truth is that | am ingesting language, beeahe true raw
material of the bread is the Divine Word! Eatingritbecomes living and knowing!

But Rebbe Melek HaMoshiach answered, “Katuv (Wikten), Lo al HaLechem L’'vadoh Yche-Yeh haAdam,
Ki Al kol Motzah Fi YHWH. Man does not live by bdedlone, but by every word that comes from the mout
of YHWH”. @’varim 8:3) Matt.4:4

But Rebbe HaMoshiach said to them, “| have okhabdj to eat [yov 23:13 of which you have no da’at
(knowledge)...My okhel (food) is that | may do theaa (will) of the One having sent Me and may cetepl
ma’aseh HaElohim (his worlkkohelet 11:5.” Yochanan 4:32-34

The Creative Word

The world was created by the Word of YHWHt was created by the Ten Utterances found in $gtle 1. They
were ten bundles of energy that had the abilityréate the very thing spoken.

Creation is the physical concretization of the B&vWord or Utterance. Life is materialized Word.ttdais nothing
more than compressed energy of the Words of Credfeerything in relationship to our actions irelisuch as eat-
ing, remove the shell of matter in order to react free its seed of the Wdrdor Divine knowledge. A seed contains
the complete DNA and attributes of the fully deyeld plant compressed into seed form. Also, a seegbbrn many
times in the fruit that it produces.

There is connection between faith and knowledgme existence of Elohim is not a question of faith of know-
ledge. Elohim’s revelation of Himself in this worlsl on the level of this creation, nature, the ssn$eelings, and
perceptions, and thus is intelligible. Faith, bytrast, covers what cannot be perceived directtiyrationally.

“Now emunah (faith) is the bitachon (evidence)tohgis which we have tikvah (hope).Emunah is theicen
tion of things not seenfirim (Heb.) 11:1

Passover, it being a memorial, throughout the gatiens, of the true secret of FaitRor, as already stated
elsewhere, Israel at that time emerged from thecaton with idolatry and entered into the mystefy
Faith. THIS IS THE ORDINANCE OF THE PASSOVER: THERE $HWQ STRANGER EAT THEREOF.
This commandment is a memorial of the Passoveggbt=The lamb had to be kept from the tenth dalyeof
month, because on that date the moon begins teaserher light until the fifteenth day, when sha iser

full strength. The lamb was slaughtered on thetBmnth, “between the evenings”, namely at an hdoenv
judgment hangs over the world. It signified the ogai of the impurity from the holy sign (of theccimci-
sion). Therefore “no uncircumcised person shoultteareof” (v. 48); for this sacrifice was brougby sons
of the covenant, in order to break down the povighe “other side”, to remove the “foreskin,” fromme sign
of the holy covenant. When the Holy One came tptEgy saw the blood of the Passover lamb smeared on
the door, as well as the blood of the covenant,taaddoors purged with hyssop, in order, as hasay

been explained, that the powers of impurity mighekorcised at the time of the supreme redempfion o

64, In the first time&!Elohim created the heavens and the e&ehkadmin"in antiquities.” The expression, when used,ergh
in the plural, is sometimes put for "eternity." QuemeOnkelos on Deut. xxxiii. 27Eloha de-milkadmin"the Eternal Elohim,"
or, "Elohim who is from eternity," with Jonathan Bticah v. 2 "Messiah . . Whose name is callethilkadmir) from eterni-
ty."Targum Onkelos Gen 1:1

% The Seed is the Word of YHWHMark 4:14
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Israel. This memorial of the past redemption isy&eer, at the same time a sign and a token ofuttoedf Re-
demption, when the Holy One will “slaughter” thalamclination once and for allZohar ,Sh’'mot 41a

The eating of the Word, or nourishing the phaisirain, is the beginning of any process of knalgke There are
two types of bread. Our daily bré4dhat we partake of all year long, and the unleadesread that we eat during
Passover week.

Yisraelwhile in bondage iMitzrayimis like that child that must eat of the grain. ltéess some awareness that he has
a Father but cannot express what he feels. Aftéhalcenturies of slavery; this is all too distéorthim to remember.
Yisrael can only express what he feels after YHWH revédilmself through the ten plagues. In the knowledge
process, we go from the unknown to the known, aadliscover the existence of someone or somethiaigrLyou
and | realize that we did not know anything. Emtgrinto the spiritual cycle of knowledge, | mustesrthe world of
ignorance. By eating thmatzah the Yisraelitesdiscover their “Father” and yet the impossibilitiyknowing His es-
sence. There is no beginning unless there is anréduhe roots of faith, to a state of pure knagle free from all ra-
tionalization. The rest is only embellishment. Theaning of eating theatzahis the return to the starting point. This
return to the beginning is necessary because dé#avened food | have eaten all year long.

Leavened bread represents all the artificial #owh pride, expansion, Ego, and unchecked grdwdlatzahis the
return to simplicity. If we want renewal and to dejpfromMitzrayim, then we must eat theatzah Through our own
limitations; we have imprisoned ourselves inMitzrayint of our own makingThe purpose of true knowledge is to
know what we do not know This revelation of YHWH is so enormous that iisttes a man and his culture. All his
so-called knowledge, which had swelled up like¢hametaver the year, or even thousands of years, idhieduand
suddenly collapses under the revelation of the t6resHWH Himself, revealed Himself directly to Yeel, with no
intermediaries; and man is brought back to higiatapoint. The freedom of the intellect is suspashih Egypt.

“But if bitter kina (jealousy) you have and anodhiyselfishness-Ego) in your levavot (hearts), dbboast
(brag on yourself-pride) and speak sheker agairesEidet (the TRUTH).This is not the chochmah (wisdom)
coming down and descending from above, but it ithefOlam Hazeh of this world and of shedim...But
chochmah from above is berishnah (in the first g)aehorah (pure)...'Ya'akov (James) 3:14-17

Matzahthen represents the point of departure of all ithatlled human knowledge and its end point. thesbread
of slaves who were only able to open their moutitssay, ‘Fathe ABBA'.

The Passover is addressed to both the wisdhengynorant. It is summed up in the phrase “Yoallstell your
son.”On Passover, the sage and the child are @agaal level. Both must experience a “buddimijtsan (some be-
lieve this is the root of the worddisan the month of Passover).We become as children agaia.

Matzahis also representative of our williness to leagardless of our knowledge and education. It ima to rec-
ognize that we need to eat the unleavened bread.

For it is written, ‘I shall destroy the wisdom diet wise (Chochmat chachamav), and set aside theitepof
the learned ones (U'vinat Nevon@#Vhere is the wise(chacham)?Where is the scholéertsaribe)?Where
is the debater of this age(Olam Hazeh)?Has notiEiahade foolish the wisdom of this worldCor.1:20-21

% Matt.6:11
7 Chametsymbolically represents those tendencies in awfdch arouse him to evil.
% Yesh. (Isaiah) 29:14
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The Grain Offerings

Also note, the sacrifices of the Temple wereoatpanied by bread, and the Torah stipulates it imeisinleavened
bread. The bread eaten and offered in the Temp$t bamatzah

“And when you bring an offering a grain offeringkea in the oven, it is of unleavened cakes (mazbfie
flour mixed with oil, or unleavened thin cakes arted with oil. But if your offering is a grain ofiieg on the
griddle, it is of fine flour, unleavened, mixediwiil.” Wayyigra (Lev.) 2:4-5

“IT SHALL NOT BE PREPARED LEAVENED, because thkirsfination is analogous to leav&hand for
this same reason, the Torah has forbidden honey§mffered on the altar].For the evil inclinatios as
sweet to a person as hofi&yBaal HaTurim Vyikra page 1030(Artscroll)

It is becausenatzahis guarded bread. On the night of Passover wéheaguardednatzah This teaches us that the
beginning needs careful attention and any tradeasfen can spread and corrupt all the bread.

“Your boasting is not good. Do you not know (da'tt a little leaven (chametz) leavens the eritinep?” 1
Cor.5:6

“More than all you guard, guard your heartMishle (Prov.) 4:23

The heart must be guarded from all impurities. Thigught by the Temple rituals and sacrifices.

‘The children of Israel ate, when they left Egypito kinds of bread: one on their leaving, unleavkebesad,
the “bread of affliction”; and the other in the wikrness, “bread from heavenEk. XVI, 4). Therefore the
essential sacrifice of the day (Pentecagten the Torah was given) was brehdy. XXIll, 17), and the oth-
ers were additional to this, as it is written: “Anye shall offer with the bread some lambs”, elioid( 18), for

this was the bread by means of which the Israelitee_endowed with the superior wisdom of the Toaald

entered into her wayZohar Vol. 2 183a

Anything that came in contact with the Holy obllés KodeshKodeshim must be in its purest state, or free from
all knowledge and sophistication. This is why theainofferings where highly guarded. Leavened bgadds for
civilization and all human intelligence. It is wHads developed over the centuries of human culew@omics, polit-
ical systems, and religions. Leavened bread doegang from matzah in its substance, but it doeshaore volume.

It is thick, full; it can be tasted, seen, and aasnell to it. It has all the trappings of culture.

In the Temple we must be pure. All year longea¢ leavened bread. It is sometimes necessaryfdseing in this
world. Not so, in the Temple.

Passover, like in the Temple, is a time we et oratzah At Passover, new foundations are laid in ourdivifter
we have eatematzahfor seven days, then leavened bread is permilfdzahclears the path to knowledge from
Above. This is the guardedatzah It is called the “bread of fait .The second aspéthematzahwe eat on the Pas-
sover that rectifies the excess of the daily bifaslir own knowledge.

% Rashi Berachos 17#&ashi there explains that the yetzter hara inhearts incites, agitates us as the yeast agitategough.
R’ Chaim Paltiel.the Midrash interprets the vepé®eut.7:15“every illness” , as a reference to the evil ination.The word

illness can also mean sweetneShiémos Rabbah 43)3vhere the Midrash rendelEx.32:11as “Moses sweetened”, also
in Judges 14:14vhere thelargum uses the Aramaic for the Hebrew .For the evil inclination at first appears

sweet, but that sweetness soon turns out to bersioy Vayikra Rabbah 16:3
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This is called the “bread of healing”. | need td myself of all the leaven | have absorbed restydar. | also need
healed of all that | have forgotten, but more intaot, everything | know.

R. Tanhuma said: The word of YHWH went forth in &spects, slaying the heathen who would not agtept
but giving life to Israel who accepted the Torahislis what Moses said to them at the end of fgetyrs: For
who is there of all flesh, that hath heard the eait the living Elohim speaking out of the midsthef fire, as
we have, and lived? (Deut. V, 23). Only you hawrdélis voice and lived, but the heathen heardnitl a
died.2 Just see how the Voice went forth-comineptth Israelite with a force proportioned to hisiwidual
strength-to the old, according to their strengthdao the young, according to theirs; to the cheldyrto the
babes and to the women, according to their strengtid even to Moses according to his strengtht &s i
said: Moses spoke, and Elohim answered him by eev@x. XIX, 19), that is, with a voice which heildo
endure. Similarly, it says: The voice of YHWH ithvgower (Ps. XXIX, 4)3; not ‘with His power’, butith
power’, i.e. with the power of each individual, ewe pregnant women according to their strengthus'to
each person it was according to his strength. ReJo. Hanin says: If you are doubtful of this, thieink of
the manna that descended with a taste varying a@iegrto the needs of each individual Israelite. Ybheng
men, eating it as bread, as it says: Behold, | wdluse to rain bread from heaven for you (Ex. Xl the
old, as wafers made with honey, as it says, andaste of it was like wafers made with honey (ih; & the
babes, it tasted like the milk from their mothdn®asts, for it says: And the taste of it was a&st#ste of rich
breast milk (Num. Xl, 8)4; to the sick, it was Ifikee flour mingled with honey, as it says: My ltegso
which | gave thee, wine, flour, and oil, and honelgerewith | fed thee (Ezek. XVI, 12); Rabah 9

The Leaven of the Pharisees
But Rebbe, Melek HaMoshiach said to them, “Takeigperecaution against the chametz (leaven) ofRbe

rushim and Tzedukim...But beware of the chametzllisg pride) of the Perushim and Tzedukim.”
Matt.16:6-11(Mark 8:15;L uke 12:1)

The teachings or doctrines of the Scribes arati®es resulted in a self-righteousness, pride,tkat caused them
to want to do thenitzvotin order to be seen by méfThus, all would see their piousness and give thespact among
themselves. Our Master defines their insinceritgdyisy? aschametan Luke 12:1. The chametawas not the Oral
Traditions as many teach, but the heart motivatiordoing themitzvot Their demands for a sign from the Heavens
that Yahshua was the Messiah also showed theirdadelief (faith) and that their teachings weralleleavened
bread and not the bread of faith. The Greek woiuimewhich means “to ferment, boiling over”, frodeowhich
means “to be hot, boil over, or ferment.” The Pseges were so full of SELF- EGO that they were bgibver like a
pot on a hot stove. | believe this is what Yahshaa referring to in calling Himself the Bread frohe Heaven$®

“And You gave them BREAD FROM THE HEAVENS for theimger, and brought them water out of the
rock for their thirst, But they and OUR FATHERS ADIPROUDLY, AND HARDENED THEIR NECKS,
AND DID NOT OBEY YOUR COMMANDS Nechemyah 9:15-16

Rav Shaul admonishes us not to celebrate Passithethe leaven of unbelief (disobedience) andicedP

"l ReadMatt.23

2 hypocrisy1: a feigning to be what one is not or to believe idrge does nogsp: the false assumption of an appearance of
virtue or religior2: an act or instance of hypocrisy

3 Manna is called “The Bread from the Heavens” tzere inEx.16:4

" There is a connection between the Torah and thmanaccordindex.16:4 The Torah was given solely to those who eat manna,
and so it is today. Torah is for those who eahefilessiah in the Pesach Seder.
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“So let us celebrate Pesach, not with the old chameor with the chametz of kavanah ra’ah (maliaej
wickedness, but with the matzot of kenut (singesitgl emet (truth).”L Cor.5:8

The True Matzah

Our Rebbe Yahshua is the True Bread from thevétesa the TruéMatzah He is the Bread of No Ego. The Tal-
mud'® says that leavercifamety represents the “evil impulses of the heart”. As sinless Son of Yah, the evil one
(haSarhaOlamHazeh-the satgnhad nothing in Hirf{. The Messiah came only to do the Will of His Fatimaich
has been revealed to us in the Torah. He was tfferidig Servar® (the Bread of Affliction) of Yeshayahu 53As
the sacrifice He could not have any leaven (pride-Belf) in Himself in order to be acceptable toWH as the of-
fering. “My Servant” is a “code word” by the sageanean the Messiah!

“WHEN A PERSON OFFERS A MEAL-OFFERING- The ternsqernefesh-soul) is used in regard to the
meal-offering, because this offering comes at #perse of his soul. For the poor man must toilkesting his
soul, until he earns the wherewithal to bring iB&dal HaTurim, Vayikra page 102@Artscroll)

“When poor people bring an offering however meagdohim credits them as if they had offered the&mo
soul” BT Men.104b

“ ..Because He poured out His soul (being) untotdeand He was counted with the transgressoie:
shayahu 53:1%

“What sort of sacrifice does a soul offer? Whengixe up our unworthy dreams and ambitions, or waen
person yearning for wealth decides to be conteitt @wimodest income rather than gain riches by unath
means, that is the sacrifice the soul brings tchitos altar” Lev. Rabbah 3:1

Yahshua is the Creative Workllémrg of Bereshitfi', and when we eat of his flesh (thkatzal) at Passover, a new
revelation of wisdom and understanding comes intob@ing. He was crushed or refined (HebfAZAZ to refine
gold orRAKIYKfrom RAKA*to pound the earth, beaten” referring to the fimeavened flour in the grain offering)
in theGanGeySh’manimor Gad S’'manmeaning “wine press of oil”.

As the Living Torah, by eating theatzahof Messiah, we have a revelation of the Fathesdsing the Soff In
Him (Messiah) is found all the hidden Wisdom ancbitedge found in the ToraHSince He is the Living Tordh
the bread from the heavens, as we partake ahtiteahat Passover, we can personally experience a esfeas the
bondages of our own persomditzrayin®.He is our life and length of dajs

malicel: desire to cause pain, injury, or distress to ag@ithintent to commit an unlawful act or cause harnhuitt legal jus-
tification or excuse

5 Alfred KolatchThe Jewish Book of Why, 1981,p.187

" yochanan 14:30

8«Our rabbis with one voice,accept and affirm ¢ménion that the prophet is speaking of king MeissRabbi Moshe Al-

shekh(18 Century) Driver & Neubauets.53 According to Jewish Interpreter@xford 1899)

¥ Talmud,San98a“The Rabanan say that Messiah’s name is The Sugf&cholar of the Rabbi's House[the Leper ScHdtar

it is written,Surely He hath borne our grief andrigad our sorrows, yet we did esteem him strickaitfen of [Elohim] and af-

flicted.”Also seeMidrash Rabbah Ruth(v.6);Zohar 2,212a

8 Many traditional Jewish sages agree that |1S.5pésmking about the MessiaBigns of the CrossBy Andrew Roth pages 140-

147.

¥ Col. 1:16

8 yochanan (John) 14:8-9

8 Col.2:2-3

8 yochanan 1:1-3

% Col. 1:12-15

% Deut.30:20
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Az Amarti Hinei Vati BiMegillat Sefer Katuv Alayh@n | said, ‘Look, here | am, | have come...it igten
about me in the scroll-megillalba’asot Retzonechaklohai Chaftzti (I desire to do your will O Elohim.”).
Ivrim (Heb.) 10:7

“I do not seek My own desire, but the desire offather Who sent Me.Yochanan 5:30b

After reciting the Maidah, Rabbi Alexandri usedaid the following: “Sovereign of the Universe, yane
well aware that our will is to perform Your will. Nt keeps us from doing it? The yeast in the dorighal-
mud , B'rakhot 17a

No grain offering which you bring to YHWH is maaliéh leaven, for you do not burn any leaven or oy
ney in an offering to YHWH made by fivgayyiara 2:11

And Moshe spoke to Aharon, and to El'azar andritag his sons who were left, “Take the grain ofigri
that is left over from the offerings made by foeytHWH, and EAT IT without leaven beside the aftarjt is
most set-apart.’'Wayyigra 10:12

The children of Israel ate, when they left Egypn kinds of bread: one on their leaving, unleavebezhd,
the “bread of affliction”; and the other in the wdérness, “bread from heaven” (Ex. XVI, 4). Therefdhe
essential sacrifice of the day (Pentecost, wherirtirah was given) was bread (Lev. XXIlI, 17), ahe oth-
ers were additional to this, as it is written: “Ane shall offer with the bread some lambs”, etbid! 18), for
this was the bread by means of which the Israeliie® endowed with the superior wisdom of the Toaalkl
entered into her waygohar 2:183a

R. Eleazar taught that in the coming age the righteshall eat of this manna, but of a much high&dlity, a
quality which was never seen in this world, as ivritten: “To behold the beauty of the [YHWH] atwdvisit
his Temple” (Ps. XXVII, 4); “Eye hath not seen.hatrhe hath prepared for him that waiteth for hifisa.
LXIV, 4).Zohar 2:63

9. AND THE PEOPLE SHALL GO OUT AND GATHER A DAYORPION EVERY DAY (XVI, 4). It says,
Blessed be YHWH, day by day (Ps. LXVIII, 20). Toé EDne, blessed be He, said to Israel: ‘The same
measure which a man gives is meted out to himal/é gou the Torah for you to occupy yourselvesethigh
daily,” as it says, Happy is the man that hearkbrietMe, watching daily at My gates (Prov. VIIl,)34nd al-
so, Yet they seek Me daily (Isa. LVIII, 2), ‘in @khcase, as you live, | will satisfy you daily witteadfrom
heaven as it says, AND THE PEOPLE SHALL GO OUT AND GARHEDAY'S PORTION EVERY DAY,
THAT | MAY PROVE THEM WHETHER THEY WILL WALK IN MYV OR NOT (XVI, 4). ‘Moreover, |
will bless you daily,” as it says, 'Blessed be YHWkY by day He beareth our burden’; ‘and when peut
form My will, I will call you That are borne [by Me] from therth (Isa. XLVI, 3). | will burden you with the
cup of salvation2 for the sake of the Temple whihbeen called a stone of burden,’ as it says, iAskall
come to pass in that day, that | will make Jerusake stone of burden for all the peoples (Zech. XLMi-
drash Rabbah - Exodus XXV:9

R. Berekiah said in the name of R. Isaac: As tfs¢ fedeemer was, so shall the latter RedeemeWtst is
stated of the former redeemer? And Moses took ifiésamd his sons, and set them upon an ass (Ex0),
Similarly will it be with_the latter Redeemes it is_stated, Lowly and riding upon an &%&ech. IX, 9%. As
the former redeemer caused manna to descend,sstdted, Behold, | will cause to rain bread frbeaven
for you (Ex. XVI, 4), so will the latter Redeemause manna to descerasb it is stated. May he be as a rich
cornfield4 in the land (Ps. LXXII, 16). As the femmedeemer made a well to rise,5 so will the laRedee-
mer bring up watef® as it is stated, And a fountain shall come forttthe house of YHWH, and shall water
the valley of Shittim (Joel IV, 1&cc. Rabbah 1:28

87 This refers to Messiah and He is caléede(poor)..” Peskta Rabbati , Piska 35
% Matt.21:5
% John 4:10-26;John 7:37-40
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In Sh’mot 29:2 the Kohenim(priests) were inaugurated into their office byirgthe unleavened breathétzah
mixed with oil, and unleavened wafers anointed with

“You have loved righteousness and hated lawlessnBssause of THIS, Elohim, Your Elohim, has
ANOINTED YO [speaking of Moshiach Yahshua] with the oil ofdyglass more than your companions.”
lvrim (Heb. 1:9y*

“He who eats My Flesh (basar) and drinks My bloddi{m) stays (abides, dwells) in Me, and | in hisilfe
Living Father (HaAv HaChai) sent Me, and | live base of the Father, so he who feeds on Me shalblés
cause of Me. THIS IS THE BREAD (Lechem) WHICH CAMBVN OUT OF THE HEAVEN, NOT AS
YOUR FATHERS (Avot) ATE THE MANNA AND DIED.HE WHE'& THIS BREAD SHALL LIVE FOR-
EVER (I'olam Va'ed).”Yochanan 6:56-58

“But you are a chosen race, a royal priesthood e&-apart nation, a people of possession, that yoalpim
the praises of Him who called you out of darkness His marvelous LIGHT.1 Kepha 2:9

“And the remainder of the grain offering shall e Aharon and his sons, a most holy portion fromAtHHs
gifts’2” Lev.2:10

This Passover, as you celebrate Sesler let the knowledge of the reality of your rederaptiby our Passover
Lamb®, YahshuaHaMoshiach release you from your limitations, boundariesll@gafortresses that you have created
in your minds because of the consumption the leaddmead of this world. Let us remove the leavemfour Dwel-
ling Places and eat the unleavened bread of TRUTH.

% Note:|s.42:11 -One Targum says, “Behold My Servant, the Messiatillldraw Him near, my chosen one in whom my Me-
mra is well pleased.”

1 Yahshua is our High Priest and the midrash sugdhbt refers to the High Priest Aaron and his sdhg Holy One, blessed be
He, said to Aaron: ' " Thou hast loved righteoushasid hated wickedness," Thou hast loved to keggdren guiltless, and
hast hated letting them be condemned as guiltyheér&fore Elohim, thy Elohim, hath anointed theehwtfite oil of gladness above
thy fellows."™ He said to him: ‘As thou livest, oof the whole of the tribe of Levi, none is chogenthe High Priesthood but
thee.’ [Thus Scripture says], TAKE AARON AND HIS 8IS WITH HIM. Lev.Rabbah 10:3

92 Often, large portions of the offerings were eaigrihe priests. This was regarded as an indispéngat of the ritual, because
it was important to eat a meal in the presencelafifb.Failure to eat the appropriate portion of saerifices in the proper place
and within the proper span of time would rendergherifices ineffectual. Without eating part of thiéering, the sacrifice was
incomplete. Se&tz Chayyim page 591

%1 Cor. 57

28



Inner Exodus: Finding True Freedom
Chapter 3: Passover: Possibilities of Possibilities

10 And when Pharaoh drew near, the children of agktifted up their eyes, and, see, the Mitzrayiarahed after
them; and they were much afraid: and the childréiYigrael cried out to YHWH.11 And they said to Mp$Because
there were no graves in Mitzrayim, have you nowetalis away to die in the wilderness? Why have wait dith us
in this manner, to carry us forth out of Mitzrayirh2 Is not this the word that we did tell you intayint*, saying,
leave us alone, that we may serve the Mitzrayim®?itHoad been better for us to serve the Mitzrayiihan that we
should die in the wilderness. 13 And Moshe saithéopeople, Fear not, stand still, and see the NatdofYHWH,
which He will show to you today: for the Mitzrayimmom you have seen today, you shall see them agaimore le-
olam-va-edShemot (Exodus )14:10-13

It was not enough to take Yisrael out of Egypivds necessary to take Egypt out of Yisrbksidic Proverb

The real exile of Yisrael in Egypt was that theyred to endure itRabbi Hanoch of Alexander

I AM YHWH your Elohim, Who brought you out of ted of Egypt, out of the house of bond&gfgemot 20:2

In some traditional teachings, the Exodus is seel type of the transformation of the human donsoess and
healing journey of the soul from the confines af #go to the Promised Land of tluach This foundation of poten-
tial for change is built into the foundation of tBeeation. The revelation of tligohinT® of freedomand_possibilityis
the Good News that Moshe brought to the Yisraeliteheir captivity toMitzrayint®. This Elohim revealed Itself to
Moshe in the burning bush as YHWH Moshe was standing oamot KodesH’ or the highest level of physical
existence upon this earth. It was his revelatiohignpsyche of the Divine within in the Self ingtelevated state. It
was his glimpse into the Creation and sees its mgskand the possibilities of change in the lowerlds. Vision
sees above and beyond the status quo.

Revelation of the Name

YHWH is revealed as the grdaAM or Eyel?® Asher Eyel® This is a declaration of the Unity of the Divinathire
and Creation. It reveals the active manifestatibthe Divine existence in this world. | AM can meianthe Hebrew
“I AM what | AM becoming.”

| AM the Alef and the Tav, the Beginning and thd,EBays YHWH, Who is and Who was and Who is to,come
the AlmightyRevelation 1:8

% This is not found recorded in the Torah but iorded in the Samaritan Torah afférodus 6:9

% Mighty One (s)

% Egypt-From the Hebrew rotetzarmeaning “narrow, squeezed, compressed, and ttestric

97 YHWH is found over 7,000 times in the Scripturésanslators substituted LORD in most translations.

% Set-apart ground

9 Gematria of 21- the same as the first three N&mewd in the 13 attributes YHWH, YHWH, EL. The Gemia of Ehyehtimes
2 = 42 or the 42 letter Name of thea B’koachprayer Kiddushim 71 a-Talmujl

10| will be there howsoever | will be thefigae Schocken BibleMy nature will become evident from My actiofise Jewish
Study Bible | AM pure BEINGEtz Chayim Erich Fromm says of this Name, “I, Elohim, am in the proces$ecoming, nei-
ther | nor human understanding of Me is yet congpland you human beings, fashioned in the imadelafim, are also in the
process of becomingCarl Jung said, “Elohim is Reality itself.”
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YHWH is composed of three Hebrew wordayah (was), hoveh(is), andyihiyeh (will be). SinceEin Sot® is
beyond all names, images, metaphors, and defisitishlWH is never static but always unfolding orealing Itself
to mankind. Only the unnamable is the eternally. rféa have a revelation of the unnamable essen&groSofis to
discover our own eternal name, for we are becornfiagmage of the Son of Elohim.

19 For the intense expectation of all of the creativaits for the manifestation of the B’'nai YHWR&mans
8:19

2 Beloved, now we are B'nai YHWH; and it has ndtheen revealed what we shall be, but we know that
when He is revealed, we shall be like Him, for hallssee Him as He is.Yochanan 3:2

17 He that has an ear, let him hear what the Rusays to the Yisraelite congregations; To him thagre
comes will | give to eat of the hidden manna, ailldgive him a white stone, and in the stone a vee@ name
written, which no man knows other than he thatinexit. Revelation 2:17

5 Even to them will | give in My Bayit and withiryMalls 7 a place and a name better than that obssind

of daughters: I will give them an everlasting natimet shall not be cut offfeshayahu 56:5

| AM is the Eternal Now wherein the time-space towrum is suspended. YHWH is a meditation on bémghe
present. It teaches us to let go of the past atnnldiso we can be in the mystery of the now, fergawer to be in the
present is what opens the door to true freedonedming the variation of the Name of “I AM”, Yisshreconnect
with the possibility of change. It is the revelatiof being free from the chains of cause and effgcttepping of that
plane of existence in their lives and creatingghbssible. As long as we are bound by our past,re@at totally free
to be who we are meant to be. It is only by bemghe now that we can move forward into our futivee of the at-
tachments of the past.

Our biggest slave driver or Pharaoh is all our tg@gays.the Ba'al Shem Tov

According to Martin Buber, the essence of a petisadistilled from his real being, so that He isgmet in it once
again when it is uttered. This revelation of theAth” is a verb not a noun and is genderless. Tkere=e of Hebraic
thought is not the nature of Elohim, but the actiohElohim.

What is His Name?-What shall | say to th&mh14 And the Word of Elohim said to Moshe, EyeleABlyeh:
and He said, this shall you say to the childrenYafrael, EYEH has sent me to you. 15 And Elohimd sai
moreover to Moshe, This shall you say to the childsf Yisrael, YHWH? Elohim of your Avot, the Elohim of
Avraham, the Elohim of Yitzchak, and the Elohinvadikov, has sent me to you: this is My Name leokam-
ed, and this is My memorial to all generations.1@®, and gather the zechanim of Yisrael togethed, say

to them, YHWH Elohim of your Avot, the Elohim ofafam, of Yitzchak, and of Yaakov, appeared to me,
saying, | have surely visited you, and have seatwthich is done to you in Mitzrayim:2 17 And | Basaid, |
will bring you up out of the affliction of Mitzrayi to the land of the Kanaanites, and the Hittitasd the
Amorites, and the Perizzites, and the Hivites, gnedYevusites, to a land flowing with milk and horghe-
mot 3:14-17%

So, | revealed Myself to deliver them from the pafehe Egyptians and to bring them up from thedido a
land which is good and spaciougargum Onkelos Exodus

191 The unknowable nothing yet everything-the indefiea

192iy maH shmW maH-The last letters of this quessispell out the Tetragrammaton-YHWH (Shem Ha-M'Bbja

193 Most modern scholars agree that the Name is shmufstonounced YHWH not Jehovah. Rudolf Steinee(Iimer Nature of
Music and the Experience of Tone 1983) claims then8l originally consisted of only vowels —since antiHebrew lacked the
sounds of the V and J. If that is true then thenpneiation would be Ee-YaH-Hu-WaH.

194 Mt. Horev is another name for Mt.Sinai
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We must remember that ancient Hebrew sometimes the future tense to indicate a present tenge. tHe future
tense is used intentionally in the text to saySHALL BE WHOM | SHALL BE.TELL THEM | SHALL BE SENT
YOU.” Thus, YHWH is the future tense of “TO BE"-HWHHWH is trying to express what cannot be saicimy
language-“THAT WHICH IS SHALL BE TRANSFORMED AND BEMIORE FULLY.”

YHWH is revealed to Moshe as the Voice out offire that requires us to struggle against wh#tasexisting sys-
tem of oppression. YHWH is the Force (Lightthat compels everyman to move beyond what is ta whght to be.
Since this is a truth, then YHWH cannot be a fiesdity with a fixed essence and limited to scieac@ature. This
Elohim of Yisrael is the Force or Energy that transcestiimits and then empowers us to do the s&m@he im-
possible becomes possible to individuals, compheitions, and communities. Every moment we live bexoim-
pregnated with the possibility of transformation tikkurt®’ for individuals and communities. The revelation of
YHWH as the Moshiach then makes rebirth possibtealows the birth of our fullest self. The Exodhen becomes
a metaphdr® for the rebirth of the Séff’ from above.

3 Yahshua answered and said to him, Truly, trulsay to you, except a man be born again/brit haeke
cannot see the malchut of YHWH. 4 Nakdimon saidinrg How can a man be born when he is old? Can he
enter the second time into his eema's womb, arlibb®? 7 Marvel not that | said to you, you mustooen
from above. 8 The wind blows where it desires, yad hear the sound of it, but cannot tell whereoines
from, and where it goes: so is every one that s lod the RuachyYochanan 3:3-8

Creating Our Own Mitzrayim

The Yisraelites found themselves in bondage lamd of restriction and confinement of possibiBtief potential for
the whole nationMitzrayimis any political, religious, and economic systehopression and slavery. People can be
enslaved to ideas, concepts, thoughts, imaginatfhibsophies, inflexible roles, behaviors, miredss and religious
dogmas. Anything that restricts our potential aidicishes our awareness of the true ndfdref our sout** is our
Mitzrayim According to Ramban it is forbidden for a Jevirtvel to or live inMitzrayimon a permanent basis. The
concept of freedom for a Yisraelite is foundatiofealtheir existence as a distinct people.

NO SYSTEM OF OPPRESSION IS DIVINELY SANCTIONEDVEry oppressive order is based upon limiting and
forcing human beings, made in the imag&lahim, to be less then what they can be or should be. &e reduced to

an image that is less than the image offtohim of freedom and unity.

You shall have da’at of HaEmet and HaEmet will giga cherut (Freedomochanan 8:322

Any social order or society that does not recogimizenhance this image Bfohimand potential of every individual
within its culture will be unstable and eventuddly replaced with another system that allows freetfom this bon-
dage. The powers of these systems “squeeze” th frigm the souls of men.

1% yochanan ( John ) 1:9

106 Acts 1:8

197 transformation, correction, restoration

198 Ancient Midrashim calls the exile of Yisrael in Y as “an embryo in its mother’'s womb.” There arany archetypal sym-
bols in the Exodus account that correspond to loiréh child.

199 Jung called this the Larger Self

110 gadlut d’'mochin- a big mind

11 katnut d’mochin- a small mind

112 yeshayahu 61:1-3
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26 And Elohim said, Let Us make m#rin Our image, after Our likeneS4&s and let them have dominion
over the fish of the sea, and over the fowl ofaineand over the cattle, and over all the eatthand over
every creeping thing that creeps upon the edtreshith 1:26

4 What is man, that you are mindful of him? Andiiée Adam, that you visit him? 5 For You have niade
a little lower than the Elohim, and have crownechhwith Tiferet and honor. 6 You made him to have ru
over the works of Your hands; You have put allghiander his feeffehillim 8:4-6

The Torah’s foundation and the coming of Meshiach'® are based upon the account of Yisrael's emanoipati
from bondage and oppression. Every Feast Day conomates the account of the Exodus frafitizrayim Even the
Shabbal'’ is azeycher le’ziyat Mitzrayirtin remembrance of going out from Egypt). Totaleilom is possible in this
world and can be experienced individually and atilely.

10 And you shall set-apart the fiftieth year, amdgtaim liberty throughout all the lantb all the inhabitants

of it: it shall be a Yovel to you; and you shaltuie every man to his possession, and you shallmetvery
man to his mishpach&ayikra 25:10

16 Know you not, that to whom you yield yourseaxgslim to obey, His avadim you become; whetheinof s
to death, or of Torah obedience to tzedakah? 17¥8iVH be given hodu that you were the avadim of sin
but you have obeyed from the lev that form of utsion that was delivered to you. 18 Being then eniaee
from sin, you became the avadim of tzedakRaimans 6:16-18

The reality of this freedom requires a completgientation of reality that transcends the “whataisd achieving the
“what ought to be”. This reorientation shatters tioenplacency and comfort of individuals and whadenounities.
Rulers of oppressive systems are shaken by thegiility to rule over this type of people. The copicef that freedom
was unique in the insistence on the freedom ofrtlividual in order that he might be free to devbimself utterly
and without restraint to the service of YHWH and thlfillment of His will. The locus classicus dfis conception is
the rabbinical interpretation given to the verser'énto Me are the children of Yisrael servantdyich is emphasized
by the repetition "they are My servantgey. 25:55, upon which the rabbis comment: "they are My ants, but not
the servants of My servants." It was in accordamitie this principle of freedom from man in orderlie free for the
service of YHWH that R. Joshua b. Levi stated, 'Nan is free but he who labors in the TorahVdt 6:2), which
may be a protest against those who thought of émeeid purely physical or rational terms and notfileedom of the
human psyche.

"He who accepts the yoke of Torah will have the ydKereign rule removed from him, and he who cafits
the yoke of Torah, upon him will be laid the yokéoeeign rule” Avot 3:5)

Maimonides in the last chapter of tMishnah Torah, but he also emphasizes that the "sages and ptephe
did not long for the days of the Messiah that Yabraight exercise dominion over the world, or raleer the
heathens, or be exalted by the nations, or thatight eat, drink, and be merry. Their aspirationsihat Yi-
srael be free to devote itself to the Torah andvitedom, with none to oppress or disturb Yaf, Melakim
12:4).

113 Adam=humankind, a code word for all mankind

114 Man’s character is potentially Divine-Hertz Peatath-Elohim created man (Adam) to be immortal, madle him to be an
image of His own Eternity-he Wisdom of Solomon 2:23

115 Mankind has an ecological responsibility to caneand preserve the land, as witnessed in the Tlyahe Sabbatical and
Jubilee years. It does not give man the right pe le land. Mankind is to be the Good Steward thweearth-YHWH is the
Owner

11 The Messiah-Anointed One

17 the Seventh Day-sundown Friday to sunset SaturBayeshith (Gen.) 2:1-3
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The real exile is universal. It began at Creatiwot, Egypt. It is the hiding if the Divine Lighttimthe natural and or-
dinary. The perception of the natural as the taadity is true bondage and enslavement of the nmiihd.exile of Yi-
srael inMitzrayimis a type of the universal human condition. Thieneption fromMitzrayimis the first phase of the
True Messianic Redemption of the human mind frarsiavery of an inner blindness. All mankind mayshél to
participate in the symbolic Exodus. Exile of thexsoous mind does not belong to Yisrael alone bullt mankind
because of the fall of Adam (mankind). Therefdne, Good News is for all mankind and not just Yikrae

9 What then? Are we better than them? No, in na Yaaywe have proven before that the Yehudim, Greek
and Arameans, are all under sin; 10 As it is wnit&here is not one tzaddik, no, not oRamans 3:9-10

8 And the Scripture, foreseeing that YHWH wouldifjughe heathen through emunah, proclaimed befloee
besorah'® to Avraham, saying, In you shall all nations bessiedGalatians 3:8

Fear of the Uncertain

When Moshe shared this Good News with the Yigeseit did not fit into their experience as slateshe system in
Mitzrayim The Elders and people wanted to believe Moshethmry became very despondent when Pharaoh in-
creased their burdens in response to the messdtpeiaition from Moshe and Aharon. This increaseddage from
Pharaoh convinced them that freedom is not realsible and a delusion that only increases painsaffdring of a
people. Their reaction was cynical realism.

9 And Moshe spoke this to the children of Yisraet:they listened not to Moshe because of theiuehgof
ruacht®, and cruel bondag&hemot 6:9

Today we also suffer from the same orientationeafity. We do not truly believe the Torah and@sod News of
transformation. We view it as an illusion that & neachable to mankind. We live in fear that if & by faith that
things can really be different, we will only inceeaour own pain and suffering and antagonize tivb&erule over us.

Now emunah is the substance of things hoped feretidence of things not seen. 2 For by it zichviarael
obtained a tov repot®. 3 Through emunah we understand that the olamine iramed by the word of Elo-
him, so that things that are seen were made binthsible Ivrim 11:1-3

Yisrael's fear instead of faith resulted in aistnce to the Good News of Freedom. We forgetdhate see is not
all there is. Potential is not what is, but whatildobe. Faith always lives in the potential not gnesent of what is.
True faith is not based on past experiences, bmesdrom within and creates experiences.

It is terrifying to sever connection to the powtrat be and to be at odds with them and the poingctare. No mat-
ter our position in life, we know that to challentpe way things are, we will be in worse shape tlvarare now. This
is the fear that separates our connection taEib&im of transcendence of the natural order. We may ¢asegob,
friends, family ties, and will be mocked by thoskonsit in the seats of power. Some may even catramsy or mis-
guided. BUT, when we start to become a threat ¢opibwer elite by our success, we will face repogsphysical
danger, imprisonment, exile, torture, and maybe eleath. To challenge the power elite will bringwdatheir ire, but
it will be worth that risk. Those who limit theiision always persecute and are furious towards reyeho thinks
that the world could be different than the illusimeated by unrenewed minds.

18 Good News
119 Targum Onkelos Exodusises —mental anguish; shortness of spinie-Schocken Biblecrushed in spirithe Jewish Study
Bible; shortness of breatBa’al HaTurim Shemot impatience of spiriHertz Pentateuch
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Every Yisraelite in the past, present and fufris faced with these questions: “Should | join thisup who are
going to the wilderness as a means of escapingrsfavihey have no plan, no economic security, ma,f@and no
place to go. Do | really want to be homeless andl&ss to follow a dream? Do | want to give upfthehpots oMit-
zrayimfor the uncertain life of commitment to a visidrat may not come about in my lifetime?” When faweath
these questions, it is no wonder Yisrael could cahmit to the Good News that Moshe proclaimed wnrttwhile
they were enslaved.

2 Then the whole congregation of the children gfaél murmured against Moshe and Aharon in theevild
ness: 3 And the children of Yisrael said to therouM/to Elohim we had died by the hand of YHWH t
land of Mitzrayim, when we sat by the pots of mead, when we did eat lechem until we weré#tilfor you
have brought us forth into this wilderness, to #ils whole congregation with hung& Shemot 16:2-3

25 Therefore | say to you, Take no thought for yahayim, what you shall eat, or what you shall Krinor
yet for your body, what you shall put on. Is noayiim more than food, and the body more than clgthin
Mattitayahu 6:25

The Yisraelites suddenly realized that on thetsil journey to Freedom one can no longer depgyuh the support
of the physical world. Gone are all the familiappart systems that lulled the body and kept thedneinsnared. All
that lies ahead is uncertainty and no guaranteiafess. Their ego had reduced everything into timenediate sit-
uation at hand. Suppressed anger is vented towasth®lbecause the psyche had been brought outurfcamforta-
ble yet secure life only to die in the wilderness@re miserable death.

Another stumbling block is the comfort and safdtstttwe derive from our daily routine. We find itrido believe
that Elohim will work to undo our sense of safety and contfdriwhen He begins the work to have us move out of
the comfort zone we have created, it reminds usttigworld operates according to spiritual andljost the material
concerns in our life. It reveals to us that we @urerounded by a spiritual reality that far transtseaur abilities to un-
derstand. The more we hold to the illusion thatdnswv our security from having everything under cohthe more
threatening change seems to our minds. We aretlalsatened with the reality that every cell of guwer being is
infused with the song of Divine Freedom insteaé ohythm of fixed regularityElohim’s goal for our lives is to be-
come the embodiment of that Divine Energy andrk 6ur existence to the well being of all mankiktis will ma-
nifest to the degree to which we have succeedbddéoming partners withlohimin thetikkun of this world.

When the world was created, everything was in te sihperfectionBereshith Rabbah 14:7

Moshe’s message is horrifying to the power elité® succeed in dominating mankind by their abii@yconvince us

that the existing system cannot be changed andissiom is inevitable. Why does this bring fear to beings? It is
because we have adopted a way of coping with our loxes of frustration with our spiritual capacgithat involves
accepting this frustration as natural and reality.

120\v/e are taught to observe the Passover as if veopally are being redeemed from Egypt-In every geiwn and on every
day, a person ought to see themselves as thouglatbdeaving Mitzrayim that very day.

121 Notice how the Yisraelites idealized the life aiolage in Egypt by forgetting the bondage and ordptioning their physical
need for food was provided by the Egyptians. Thirof slavery was reinterpreted into the illusioha life of luxury.

122 Targum Onkelos uses- “pots of meat” when we wating bread and were satiated; rather you haveghttaus to this wilder-
ness in order to kill out this entire communityabgh famine

123 | eaving the known (the conscious) to enter insuhknown (the unconscious) in order to face omeiiiears and uncertain-
ties by total trust (faith) in the Word of Elohim.
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We have recast ourselves in our minds as a sepaeatg that can exist without fulfilling our neefts spirituality
and connecting with the rest of mankind. Thus, t&ad alone as individuals seeking our own fulfilirhend erecting
walls that separate and protect us from othersviig the best self protection is to deny the neddsthers and im-
agine that we are individuals with no connectionth® fate of the rest of the world. We believe thatcan achieve
fulfillment and salvation on our own and withoutaed to what is happening to anyone else. If wetfon in this
manner, then we become fearful of anything thagatens the boundaries we have built or threategsrioect our
lives to others, since the reality that we havet&® in our minds is the illusion that we can aohia personal salva-
tion and have given up on the possibility of aedilve or social salvation.

2 And be not conformed to this olam hazeh: butdrestormed by the ongoing renewing of your mindt th
you may discern what is that tov, acceptable, armhehe perfect, will of YHWHRomans 12:2

The Reality of the Possible

The Torah teaches a fundamental interdependenak lmuman beings, and the fundamental unEZKHAD) of all
BEING. The Torah proclaims an ONENESS that is petack by a transformative energikkun) that moves us to
transcend our alienation from others and to begoantners with Elohim in thikkun of reality.

This is whyElohim appears to Moshe not as a mountain but a voicéngpout of the fire, and a bush that burns but
is not consumed. This bush burns with intensity poer. Experiencing the perfect Torah of Libergms danger-
ous to a people who have made their peace withria wbalienation and selfishness.

25 But whoever looks into the perfect Torah ofdoee, and continues in it, he will not be a forgetfearer,
but a doer of the mitzvoth; this man shall be @dga his mitzvothya’'akov (James ) 1:25

To discover the REALITY that we are made in thegdm of arElohim Who is the Force that makes transformation
and possibility removes the stability from our vabthat we have created within and a fixed conceptibreality of
self. Within us lies the possibility of radical mgformation of human nature that has been moldedtie image of
the world of alienation and oppression.

The Exodus dissolves the false security that @ebpd in religion. We, as did Moshe, tremble beftie revelation
of YHWH. This is anElohimthat is experienced through the thunder and lighbtof Mt.Sinai, when a whole nation
was confronted with a revelation of YHWH that shdiolo its very core.

It would confront theéElohimthat has made possible the liberation fiditzrayim YHWH is theElohimthat assures
that he way things will be need not be the way theye been in the past. He will enable a wholeonab break the
chains of negativity and pain that links generatiorhis revelation’s sound is still reverberatihgptigh the universe!
Any mystical awakening, as the revelation at Mtagiteads to social action and change. We must couhef our
own Mitzrayim, our conceptual universe of our own creation,roteo to help and allow others to be set free frbairt
own.

They were no longer the slaveshiftzrayim and could not go back. With their new level of esveess, you can try
to lie to yourself and even hide, but at the goeat of inner turmoil. Nothing what they knew, st separated from
those who did not share their understanding andaten of YHWH. They could now recogni&ohim and the im-
age ofElohimin one another. Only one who recognizes YHWH @@l tommanded, because being commanded is
recognizing your role as a partner wiElohimin thetikkun of the world. The Torah was not to be observeftan of
punishment or mere rituals, but rather in a higlersciousness of the recognition of mankind with lifghest possi-
ble potential to be YHWH's agents in the earth aotislaves to a repressive system or power.
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If you are not leaving Egypt, then you are alrebdgk there!
We cannot be defined by our histories but we mastdiled by our destinies.

For our Pesach is the Moshiach, Who was slain adbt&f us-1 Cor.5:7b
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Chapter 4: GOT LEAVEN?

This teaching from the Scriptures is call€got Leaven? We have all seen the advertisement about milkrgsks
the question-Got Milk? WheResachcomes near it is a time of preparation for Yisréidb a time for Yisrael to begin
cleansing our homes of leaveahé&met}, and prepare for Passover and The Feast of UsihealvBread.

As we study the Torah we understand that thexesewveral different layers of revelation in thei@ares. We under-
stand thepashat— or the plain sense of the words of Torah, ttezdl meaning of the text that YHWH is speaking to
us concerning what we are to do. Behindrtizvoth[commandments] YHWH is trying to teach us deeppanitsal
truths. By performing physical commandments, weleaening spiritual truths concerning our livess ttharacter of
YHWH, and how we can be the best person we aretalile. This life is a time of preparation, andimilar to what
we are experiencing as we prepareHesach

YOHANAN [John] 11: [55] Now the Passover of the Yehudim was near,raady went from the country
up to Yerushalayim before the Passover, to setdbles apart.

Some translations may translate this verse asrifyghemselves or to prepare themselves. Bubts rendering of
this word in the Greek — is ‘to set themselves &@pahis word in the Greek:

#G48 in yourStrong’s — hagnizo — to make clean, to sanctify, or settapae’s self. It comes from #G53 -
hagnos — clean, to become innocent, to be modesiedome perfect, to become chaste, pure. It G als
form of the word - hagios - #G40 — to be set-apashsecrated, or most holy.

When it comes t®esach first Feast in the Feast cycle of YHWH, it sdyBhe Yehudim [the Jews] were coming up
to Yerushalayirh Whenever we go to Yerushalayim we are goingarpascending in spirituality. When you would
leave Yerushalayim it was always to go down. Thautm were going to Yerushalayim to become purjfdo set
themselves apart, and ascend spiritually.

Passover is one of tt&holesh Regalimwhich literally means three feet. It is one oé tRilgrimage Feasts, which
YHWH requires His people to come to Yerushalayincétebrate a Feast in His house [The TemBlesthaMik-
dash.All the males of Yisrael, were to go to Yerushata three times a year during:

Passover
Shavuot
Tabernacles

When it came to Passover, they came early tdeetgelves apart. We understand that this is spgakithepashat
— the plain sense —that they were going there todamnsed. They were going there to underggvah— in the mik-
voth— in the TempleMikvahis a ritual immersion in water to cleanse onedgiey would also be sprinkled with the
ashes of the red heifer, which would cleanse thamlly if they had come in contact with a dead yod a grave. By
being cleansed by water they would be able to pamé the Passover.

In the Torah, Moshe was instructed by YHWH, if ang was ritually unclean during the time of Passaben thirty

days later they were to hold another Passoverhimset who were ritually unclean, because you coatcpartake of
the Passover if you were ritually unclean.
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These men knew they had to become clean, opset;&nnocent, chaste, and modest. YHWH is trymtgach us in
this verse is that there is a preparation for edalrs, as Yisrael, as the Passover approaches tigng to teach us
this, that there is a preparation, both physicatigntally, and spiritually, if we are to partaketloé Passover.

In your Brit Chadashahn Colossians 2.16-1you will learn something that some of you may nate understood in
the past. | used to teach that the three SpringtEed YHWH have already been fulfilled in Messidahshua; and
that the three Fall Feasts would be fulfilled by ldecond coming. Now | have come to an understgritiat this is
not true to Scripture. Nongf the Feasts of YHWH have been fulfilled in Messi¥ahshua. They will baulfilled by
actual things that will take place upon the eanmtthe future! YHWH is trying to prepare us as Yedrtor a futureEx-
odus or a Passover that will take place in the future.

COLOSSIANS 2:[16] Let no one therefore judge you in eating oinking, or in respect of a festival or a
new moon or Sabbaths — [17] which are a shadowtaftus to come- but the Body of the Messiah.

Rav Shaul teaches this after the death, burialjrrection, and ascension MbshiachYahshua. Shaul teaches the
Colossians, that these Feasts, new moons, and tBalihat Yisrael is now celebrating, are shadowthiofgs yet to
come. They are shadows of things that are to cdtee¥ahshua. Therefore these Feasts have not yet bédled
and Rav Shaul knew that in the future there woeld uture Passover and Exodus for Yisrael.

These Feastsrjo’edin] are called rehearsals for things which are yeiime! Just as the Yehudim were going to Ye-
rushalayim to receive a cleansing to prepare an@leof the Passover, YHWH is calling Yisrael tegare to par-
take of a future Passover and Exodus out of Egypd. if we are not prepared for this future Passptheen we will
not be able to leave Egypt. So, by studying whaiWHHrequired ancient Yisrael to do in order to prepar the Pas-
sover, He has given usstructions of what we need to do to prepare foawws coming in the future.

WAYYIQRA [Leviticus] 20:[23] ‘And do not walk in the laws of the nationial | am driving out before
you, for they do all these, and therefore | loathieeim. [24] ‘But | say to you, "You are going tospess
their land, and | Myself give it to you to possisa land flowing with milk and honey." | am YHWHur
Elohim, who has separated you from the peoples

YHWH separated Yisrael from the other natiogsyim. There was a separation that was to take placéifoael.

[25] ‘And you shall make a distinction between cldseasts and unclean, and between unclean birds and
clean. And do not make yourselves abominable kydpdsy bird, or whatever creeps on the ground,chihi

| have separated from you as unclean. [26] ‘And gball be set-apart to Me, for | YHWH am set-apart
[kadosh, holy], and have separated you from thepfeeoto be Mine. [27] ‘And a man or a woman in whom
there is a medium, or who are spiritists, shalltaerly be put to death, they are to stone them siitines.
Their blood is upon therti

In Vayyiqra YHWH gave Yisrael the laws of ritual cleanlineasid also the laws dfashrut— clean and unclean
beasts, explaining to them that these things wma#e them ritually unclean. Yisrael, by partakifigand coming in
contact with physical things you would become iifuanclean, which teaches us a spiritual truth.ddyning in con-
tact with what is spiritually unclean, we becoméigglly polluted and need purified and cleansivgdWH spoke
and said, You are to be set-apartWe are to set ourselves apart from that whicm@aan, and that which will bring
about a ritual uncleanliness. This is what the Yd&muwere doing. They were "going up" because thay become
unclean, and they needed to be purified.
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YESHAYAHU Jlsaiah] 1: [16] "Wash yourselves, make yourselves clean;gmay the evil of your doings
from before My eyes. Stop doing evil! [17] "Leaondo good! Seek right-ruling, reprove the oppressia-
fend the fatherless, plead for the widow. [18] "@mow, and let us reason together,” says YHWH.
"Though your sins are like scarlet, they shall detevas snow; though they are red like crimsony teleall

be as wool. [19] "If you submit and obey, you stet the good of the land; [20] but if you refuseda
rebel, you shall be devoured by the sword," forrtfuith of YHWH has spoken.

YHWH, speaking through Yeshayahu to Yisrael, s&dy¥ssh yourselves, clean yourselyeand 'put away the evil
We have to understand that there is a "putting awlaying the preparation for Passover. What is ét ave to put
away?

In ShemotjExodus] 12YHWH has commanded us to get leaven out of oullthgeplaces.

SHEMOTH [Exodus] 12:[14] ‘And this day shall become to you a rememiogrAnd you shall observe it
as a festival to YHWH throughout your generatioragbserve it as a festival, an everlasting law. [15gv-
en days you shall eat unleavened bread. Indeetiefirst day you cause leaven to cease from yousdm
For whoever eats leavened bread from the firstaay the seventh day, that being shall be cufrofh Yi-
srael. [16] ‘And on the first day is a set-aparttgaring, and on the seventh day you have a settajzar
thering. Now work at all is done on them, only thvtich is eaten by every being, that alone is pregdy
you. [17] ‘And you shall guard the Festival of Ualeened Bread, for on this same day | brought yavir d
sions out of the land of Mitsrayim. And you shalhgl this day throughout your generations, an eagrhg
law. [18] ‘In the first month, on the fourteenthydaf the month, in the evening, you shall eat urdaad
bread until the twenty-first day of the month ie #vening. [19] ‘For seven days no leaven is tédued in
your houses, for if anyone eats what is leaverteat, same being shall be cut off from the congregatir
Yisrael, whether sojourner or native of the lan2D][ ‘Do not eat that which is leavened — in youretiigs
you are to eat unleavened bread.™

YHWH instructs Yisrael, Keep the Festival of Unleavened Bread foreveryirggeneration, for seven days — start-
ing on the fourteenth day evening, you get thedeawt of your home, and for seven days you stléat any lea-
ven, nor shall it be found in your homes. If anyeats leaven, that person shall be cut off [kardtbim Yisrael."

The sages teach us that "cut off" means:

They could experience early death.
They could experience eternal death.

This was the penalty for eating leavened breachdutie Feast of Unleavened Bread. YHWH, by givisghis law
[instruction], is communicating to us another gpad truth. But first we have to understand whatkn is. Once we
understand what leaven is, then we can understhatlitis we are to remove from our homes.

Remember: Revelation is like an onion, as you pe#ie layers back — you get the top level, but undesath is
another layer after layer of revelation.

In Shemoth [Exodus] 12.15he word "leaven” is found in the sentence “Yause leaven to cease from your hous-
es." That word there is ehametz leaven. Unleavened bread is calletchatstsahDuring Passover and Unleavened
Bread we eat what is calledatstsah -tinleavened bread. Matstsah means sweetness, metl saithout leaven.
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In Exodus 12.19the word leaven is nathametz which means to ferment, extortion, or leaven, that word is —
machmetze> a different word in Hebrewmachmetze- which means that anything that causasening is not to be
found. Nothing that causes puffing up is to be found in the ho@ltametzmeans leavened bread, boachmetze’
means any agent that causes leavening within lisgacbe taken from your home.

The word ‘leaven’ in Hebrew is se’or —a yeast cake, a swelling, or to be sour. It coma®s the root of -sha’ar —
to swell up, that which is left, that which remaiageserve of the rest.

The rabbis teach us that the word ‘leaven’ meansiption, or anything that brings corruption. Thasfined it as the
— yetzer haral-the evil inclination within man that cause leavenim them.

In Shemoth 12.15-19nd also irBhemoth 13.7Yisrael is to get the leaven out of their homest bhly are they to
remove the leavened bread, and eat only unleavemed —Matzah—, but also they are to remove from their homes
any leavening agent.

Let us go to the words of our Master YahshizMoshiachas He sheds more light on this subject, and weunder-
stand what leaven is according to our Rebbe.

MATTITHYAHU [Matthew] 16: [6] And Yahshua said to them, "Mind! And bewarelaf leaven of the
Pharisees and the Sadducees.” [7] And they reasanaahg themselves, saying, "Because we brought no
bread!"

His talmidim were thinking on th@ashatlevel, or the literal level. They weren't able doasp the revelation that
Yahshua was trying to communicate to them andvilagtwhat is leavening.

[8] But Yahshua, aware of this, said to them, " yf little belief, why do you reason among yowssl|
because you brought no bread? [9] "Do you still moderstand, neither remember the five loaves ef th
five thousand and how many baskets you picked up?

He says, "Look, they think | am saying becausg tidn't bring any bread,"” and they realize that ¢deild make
bread if He had to do a miracle.

[10] "Or the seven loaves of the four thousand aond many large baskets you picked up? [11] "Howv is
that you do not understand that | did not spealdo concerning bread, but to beware of the leaveth®
Pharisees and the Sadducees?" [12] Then they utwtetdhat He did not say to beware of the leaven of
bread, but of the teaching of the Pharisees andtmducees.

Yahshua says, "Beware of the leaven of the Phesriaad Sadducees.” Now, what did we understandeidnaning
was? Leavening is anything that causes swellingpupnything that causes corruption. It also métret which re-
mains, that which is left over”. Yahshua is tellidgs talmidimis that the teachings of the Pharisees and thdusad
cees had become corrupted; they had corruptedubdtead from heaven, the Torah of Moshe! Theyateo allow
their teachings and their doctrines bring PRIDB ititeir lives. They had caused the Torah of YHWHézome a
heavy burden upon Yisrael. It is that which hada@ered, or that which they brought out of Babylothathem into
Yisrael when they rebuilt the Temple. They brougtine of the teachings of Babylon out with them, added it to
the Torah. So beware of that teaching. Stay awa ft, it causes corruption." Because of this gatinn the Phari-
sees and the Sadducees had become puffed up figah pr
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Let’s go further in thérit ChadashahRav Shaul is speaking to the assembly at Corinth.

15T, CORINTHIANS 5: [6] Your boasting is not good. Do you not knowtthdittle leaven leavens the en-
tire lump? [7] Therefore cleanse out the old leavea that you are a new lump, as you are unleavened
[Matzah]. For also Messiah our Passover was offei@dus. [8] So then let us observe the festivat,with

old leaven, nor with the leaven of evil and wickesin[corruption], but with the unleavened bread [xédh]

of sincerity and truth.

Rav Shaul is taking the revelation to anotherlléweus as believers in Yahshua. Shaul says, “lusing this teach-
ing about leaven in the Passover to teach you $ongehew. We are going to do the Passover, ancewlill are get-
ting the leaven out of your homes, YHWH wants youspiritually prepare yourselves to partake of Rassover by
getting out the old leaven of evil and wickednesg] observe it with sincerity and truth. Rav Shaas teaching the
Corinthians that there was a preparation that gegled in order to partake of the Passover.

GALATIANS 5: [9] A little leaven leavens all the lump

We are now ready to bring out some revelation eoning what YHWH was teaching Yisrael. When leagets in
bread you cannot remove it, because it permeatestible loaf. The whole loaf becomes leavenedttke lieavening
leavens the whole loaf. So what do we have to deeifwant unleavened bread? That means we haveadw the
whole lump out, and start a new lump and not addleavening agent to the bread in order for it ¢@dme unlea-
vened bread. We need just flour and water, andlib&n it without any leavening agent.

If we look at a loaf of bread and sommatzah we will find out that they are the same weightit B you were to
choose one to eat, the leavened bread looks bifygiier, and more delicious than the flsitatzah And those of you
who have observed the Feast of Unleavened Bread Kt after seven days you are tired of ealitagzah You are
trying to think of new ways to fix thd#latzahin order to eat it. So if | was to offer you sobread, and gave you a
choice -which would you choose?

Of course, you would choose the leavened bread.waud choose the leavened bread because it lostksrband it
certainly tastes better! So it is with doctrinesd deachings. Leavened teachings look better iegér, tastes better,
and sure is a lot easier to eat. But unleaverszhieg Matzal, pure teaching of Torah, doesn’t look as appetizas
the leavened product. And when faced with a chqieeple will always choose the leavened bread.

This is what Passover is all about. What | am gytim help you to prepare yourself to partake ofRlassover. If we
think we can just go in on the night of Passoved, aot be prepared, and partake of the Passowsrwh are going to
miss the meaning behind Passover. We are goingstothe lesson YHWH is trying to teach us.

Remember, legalism always says, what does YHWHireg@f me? What is the letter of the law? Thats kegalistic
system of Torah keeping. It is always asking ydiirkew can | do this law, and what are the requieats? Then you
are going to search through your house, and youeatestrict about leaven. Then you'll go into atpeople’s houses
and you become the Kosher Police, and you arengdkir leavening products in their house!

But the belief system of Torah keeping says thifa¥Ws YHWH trying to teach me by asking me to remthe lea-
ven from my home? What is the great spiritual tidéhis trying to teacmeby removing the leaven?
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Let’'s go back and think about what YHWH was trytogeach the Yisraelites about getting the leawgoiut of their
homes. Several generations had passed for Yismaglthey had been subject to the Egyptian religiuth as slaves in
building of the pyramids and other buildings foraPdoh. A part of the Egyptian culture had permeatas Yisrael.
Some people believed that some of them stoppedmuising their young. This is why YHWH had to rewhithem,
that in order to partake of the Passover they ree&meircumcise their men — a cutting off of thesfh before partak-
ing of the Passover or entering into the covenfAvoaham.

Because the two covenants are linked togethercgonot separate Passover from the Avrahamic covdmemause
one is because of the other. Remember YHWH propti¢si Avraham that his seed would go into a fordggr and
be held in subjection for four hundred years.

First of all, they are going to be circumcised; He says, "Now you are going to get leaven outcafr home, and |
want you to do this forever." Have you ever wondendy YHWH said, "Do this forever"? YHWH in His vdem
knew there would be a future Exodus for future gatiens Yisrael. This Feast was to be a remembrakeave pass
this on to our children, and they are taught Taatl learn what this is all about, they are conbtdging reminded
during this time of the year to get the leavenafutheir homes.

They were to keep the leaven out of their homesdwen days. Seven is always the complete nurtilvee. add one
more day for Passover onto the seven days of UefeslBread we get Eight! Eight is a new beginnikig. know
that eight is the number of new beginnings. Thathg we circumcise a baby on the eighth day.

If we count a day for a thousand years, we enditipseven thousand years of unleavened bread,thatieighth day
becoming a new beginning or a new creation.

YHWH was telling Yisrael is for seven thousand yedisrael is to partake of Torah — the UnleaveneeaB that
comes from heaven. And then on the eighth day wbeld new beginning. Another Feast that is nobénTorah, but
that we observehat consists of eight days, and has to do witlckbansing of a dwelling place is Hanukkah. Foheig
days we observe Hanukkah, a cleansing of the DwgeRiace of the pollution from the Greeks.

YHWH is teaching Yisrael a great spiritual trutfat we need to learn. We learn that in our dwelfifage is not to be
found any leaven and on the physical level we ktiwat this is speaking of our homes. But on theitsiair level we
understand that it is speaking of Aist Yisrael. On the literal level the Yehudim were ipito Yerushalayim to be
cleansed in thenigvah and to be sprinkled with the ashes of the refehebpiritually Yisrael is to prepare their
hearts with the washing of the water of the Worlge Bride needs to underguqgvah the washing of the water of the
Word, to cleanse herself, to get ready to partdkeeoPassover Lamb, Yahshua.

Bread is what we eat. Yahshua was saying that He:

He is the Bread from heaven.
He is the true manna from heaven.
We are to eat His flesh and drink His blood.

We understand that The Word of YHWH is to eates.that we take into our souls. It's assimilatedd gour food
becomes part of you! Now this is a great spiritnath. The spiritual food that we partake of adakecomes a part
of us! Why do you think it's so hard to get thevlea out! The teaching that you have had in the Ipastbecome part
of you, and it is hard to get the past teaching out
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This is why on the preparation day in gettingdsefor Passover the father lights a candle, andsadke children
through the home as they searchdbametzIt's called theBerechat chametit's always done by the master of the
house, and he takes his children by the hand,dbeyith the candle throughout the house in ordesetarch forcha-
metz Now did you ever wonder why he uses a candlerenich search light? We are told not to take a belight
through the house, but a candle, because with @éeaaquires you to search a more diligently. l&yake a search
light, you cannot tell if over in the corner theésea little piece of leavened bread. | may notisGem over here, even
though | am shining a search light on it, it migketmissed by my eyes. But with a candle | am lopkeal close, and
| am examining every crack, looking under the cowaetd looking all over for that leaven.

MISHLE [Proverbs] 20:[27] The spirit of a man is the lamp of YHWH, Sdsng all his inmost parts.

The spirit of a man is the lamp, the mirror, thedie, the light or the lamp of YHWH that searchésihnermost
parts.

We are told irRomans 8that it is theRuach HaKodes[The Holy Spirit] that knows the heart of man. Téfere, the
spiritual preparation we need to make for Passisvas we read the Word of YHWH we allow tReach haKodesto
search our hearts and search for leavening. Leageégsianything that corrupts, or anything that gsicorruption. So
during this time we are to allow tiRuachto search our hearts. We need both the Wordlan&pirit to work togeth-
er to find the leavening. That is hiding in our@nmost heart. The Torah is a lamp unto my feet,ahght unto my
path. We allow the Spirit, and we take the Worthwvalit to searchour spirit, which is the candle of YHWH, and it
searches our innermost parts.

We are told irBereshith[in the beginning], that in the garden there wre trees. The tree of life and the tree of the
knowledge of good and evil. We are told that tlee tof life is symbolic oMatzahbecause it signifies purity. It's un-
corrupted, and it is not mixture. We are told tthat tree of the knowledge of good and evidhemetzwhich is mix-
ture. Chametzs also a picture of confusion, antlametzs bigger. People ask us if the message we achitenis
true, why are you so small? My answer is: A leaddoeaf is a lot bigger thalatzah

We are also told another name Katzahis Lechem Oni- The Bread of Affliction. What was the originame of
Binyamin?Ben Oni— son of my affliction which means the Son of rdgls. His name was changed to Binyamin —
son of my right hand. Unleavened breadviatzahor the bread of affliction is symbolic of Yisraglfedemption out
of the land of idolatry. They were being afflictad slaves in the land of idols, and they would ivectheir deliver-
ance by partaking of this unleavened bread.

Every time we, as Yisrael, eltatzahduring the Feast of Unleavened Bread it is a rebmante, it should remind us
of our forefathers. We are told at the Passovdrehah of us are to partake of that Passover e {bhysically are
among the redemption in Egypt, because YHWH isgmiag us for a future redemption from Egypt, frdme tand of
idolatry.

Matzahis the bread of redemptioMatzahis pure and it has no attachments. There is ngpthdded to it. It shows
that as Yisrael were leaving they were to haveatachments with the things back in Egypt. Theynditave time;
they were to just to eat the bread and go. Remethbdsread didn’t have time to leaven so they tibcknd put it on
their back and left. They were to have no attaclisnenthe former captivity.
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Matzahalso shows us one more thing. Matzah in Hebremumem, tsahdee, wawndtaw. This word in Hebrew can
either be read this waynatzoth— which is the plural oMatzah—matzoth- since Hebrew has no vowels, or it can be
readmitzvoth— the commandments.

Since the word/atzahis in the plural — thenitzvoth— is symbolic of the pure, unleavened teachingawfh as giv-
en by YHWH, with no false teachings of man added. thh is the Unleavened Bread.

Chametzan Hebrew is— dneth amem and afinal tsahdee- chamet- . Matzahends in eheh- . Chametzstarts
with aheth but it looks like &heh but it closes up the narrow way, and NOTICEhthcloses that up.

The rabbis teach us thelhametas symbolic of pride, because it has closed up iherow gate that leads into salva-
tion. Remember Yahshua taught the narrow gate anglds talking about theeh This little gate in théehis called

"the narrow gate.” This is called the wide way, tide gate of thdieh and this is called the narrow gate And

Yahshua said, "You enter the narrow gate into s@wa The rabbis teach us that if you enter itfite wide gate there
is chance you might fall out of the bottom. Buydu enter into the narrow gate you stay at the top.

We need to understand the main thing is thatgheparation is not only a physical but this prepargis a spiritual

preparation. We are to get the leaven out, but\asare to get out anything from our home which camse leaven-
ing. To us as Yisrael leaven is mixture of doctrioeteachings that causes an impurity. We ardléovahe Ruach

HaKodesho search out our hearts. We are taught that eéoanave no attachments to our former slaverygypE

Do you realize that in the Book Bfevelationthere are seven assemblies named? Do you rebéir@ut of seven
assemblies there is only one assembly who wasotwbttd repent? It was the congregation in PhilddelpAll the
other assemblies were told to repent, and if théyndt repent He would remove their candlestickjrtlight, or their
witness. But when it came to Philadelphia Yahslaid this:

REVELATION 3: [7] "And to the messenger of the assembly in Fleilghia write, ‘He who is set-apart,
He who is true, He who has the key of David, He agiens and no one shuts, and shuts and no one,opens
says this: [8] "I know your works — see, | havelsefiore you an open door, and no one is able tbishu

It is interesting that the Passover deals with @rdor the doorposts. Yisrael were not to leavér themes. If you left
the home then the death angel would get you. Thd Wassover does not mean hop, or skip over. The Rassover
means that YHWH would actually "Halt!" at that do&tanding in doorpost that had the blood of timeblaon it, He
would prevent the death angel from entering inhi home that had made covenant with Him. The wass®&ver
means halt! It means YHWH would say "Stop!"

[8]...that you have a little power yet have guardedWiyrd, and have not denied My Name. [9] "See, | am
giving up those of the congregation of Satan, waytkey are Yehudim and are not, but lie. See, k-

ing them come and worship before your feet, ankhtow that | have loved you. [10] "Because you have
guarded My Word of enduranckalso _shall guard you from the hour of trialvhich shall come upon all
the world, to try those who dwell on the earth.][18ee, | am coming speedily! Hold what you haat tio
one take your crown.

Yahshua says here, "Look, since you have guardgdMdrd, and you have not denied My Name, "Guesst®ha
When the great tribulation comes | am going to duaru, or | am going to protect you from that whishcoming
upon the whole world!"
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[12] "He who overcomes, | shall make him a suppgrpost in the Dwelling Place of My Elohim, and he
shall by no means go out. And | shall write on Lk Name of My Elohim and the name of the city pf M
Elohim, the renewed Yerushalayim [YHWH Shammahizhwtomes down out of the heaven from My Elo-
him, and My renewed Name. [13] "He who has an leahim hear what the Spirit says to the assemblies

I hear within that verse the message of PassBemause if the Yisraelites guarded His Word, artiefy did not de-
ny His Name, and if they obeyed by placing thabtlof the lamb on the doorpost of their home, ttnery were pro-
tected from what was coming upon Egypt. They warargnteed safety in their homes, if they obeyed YHW
YHWH has promised to protect and keep those, wraydytlis Word and do not deny His Name .He will P@ser
us. He will say, "Halt!" There will be a place cffsty for Yisrael if we are prepared.

We have to understand that unleavened bread, mptapplies to us physically, but it is also a dpiai command-
ment. NOTICE they didn't go to Rome to prepare thelves, but they went "up” to Yerushalayim. Theyniv®
YHWH’s Dwelling Place, to the temple and cleandezhtselves.

We are going to allow YHWH to prepare us, but we @oing to cleanse ourselves. We are going to luat we can

do to get ready and prepare for Passover. Letlal@av YHWH, the Light of His Word, and tHeuach HaKodesto
search our hearts, and to search the innermost qlas.
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Chapter 5: The Leaven of the Pharisees

“The corruption of the best is the worst.”

WARNING: DO NOT READ THIS IF YOU ARE INTO RELIGION

Mat 23:2-5saying, "On the seat of Moses sat down the scabdghe Pharisees; all, then, as much as theysagy
to you to observe, observe and do, but accordirthew works do not, for they say, and do not;tfegy bind to-
gether burdens heavy and grievous to be borneJandpon the shoulders of men, but with their firthey will
not move them. “And all their works they do todmnsby men,

Yeshayahu 29:1And YHWH said: Forasmuch as this people draw nasad, with their mouth and with their lips do
honor Me, but have removed their heart far from K] their fear of Me is a commandment of men ledulyy
rote;

After many years of being in the “Nazarene YistaeMovement” | have discovered that people aifiid with “reli-
gion” are no more loving than whom we call “unbedées”. Some of the most loving and generous pebpiave
known are not “Torah observant”. There exists gesmted predicament and contradiction within NazarYisrael.
This dilemma can only be solved by an authentigpdsgmritual (not religious) experience through mgaymeditation,
or what | call “true spirituality”. | am convincdfiat holding onto “religion” and external formsef{pression of one’s
“faith”, largely is a tool to protect the ego inateof transforming it. If Nazarenes do not go bel/tirst level (pashat)
metaphors, rituals, and comprehension of the Soept then they too will end up with an Elohim Whalways an-
gry, bad-tempered, needy, jealous, and Who wiklog only if we are “good enough” or “worthy” anfloourse, be-
long to the right group. The result is an Elohim & too small and lives in a box, and less mek¢ifan the people
and even pets who love us. This kind of Elohim egpes a love that is conditional and demands fropetfection
.Such a system of salvation will never work nait i®oted in the Torah of YHWH. Unless we understémat Elohim
loves us unconditionally, we as followers of thenBe of Peace will never learn to do the same lierst

Lev 19:18Thou shalt not take vengeance, nor bear any gradgenst the children of thy people; but thou
shalt love thy neighbor as thyself: | am YHWH.

Most people | know would never torture anothemhn being under any circumstances or conditions. wWe tend
to believe in an Elohim Who not only tortures, tft torture men for all eternity in an everlastitigell”. Why would
anyone want to worship such a sadistic Elohim? Whbwyld anyone want to go on the mystical journeyifefand
eternal intimacy with such a Bridegroom? Why woafd/one trust such an Elohim Who does not know leext
press unconditional love to those who need it tlhstthh Sometimes we end up being more loving andrgeaghan
the Elohim we profess to worship and serve. Sutklayion” is rotten to its core with hypocrisy atdtred for man-
kind.

Most of my friends are tolerant and acceptinglifferent races, cultures, and yes, even othegicgls. They try to
see good where good can be seen. But, | find itljggthat it is not so with our Master and Elohifhe Elohim of
Yisrael likes only “born-again” Americans and sussfell people who are “normal”, who attend my derm@ation on
the correct day. How did we, as disciples of Yalasthecome so small and absurd in our understaretipgcially
when Yahshua HaMoshiach spent most of His minetiiyming the wounded, unworthy, unsuccessful,dinbr the
not properly affiliated and unobservant people? tiisshest criticism was saved for those who haatra bf religion
but lacked the weightier matters of the Torah. Hesdnot have a preoccupation with human sinfuloesise weigh-
ing of someone’s worthiness or unworthiness (thahé preoccupation of the ego). Yahshua startéd tve pain of
human suffering instead of man'’s sinfulness. Yahdtnew that human sinfulness and hardness of iseamich more
a symptom than a cause. Sin reveals the probleniHanges that for His diagnostic purposes, notémdemnation.
Sin, according to the teachings of the Masteroisanset of man’s purity codes, but inner attituddsch blind and
bind us inside and away from the rest of mankirdi raercy.
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Mar 2:16-17 And the scribes of the Pharisees, when they Baivie was eating with the sinners and publi-
cans, said unto his disciples, How is it that héetbaand drinketh with publicans and sinners?  Awiten
Yahshua heard it, he saith unto them, They thaidrele have no need of a physician, but they trasik:

| came not to call the righteous, but sinners.

Mat 23:23-26Woe unto you, scribes and Pharisees, hypocritestd tithe mint and anise and cummin, and
have left undone the weightier matters of the jagtice, and mercy, and faith: but these ye ouglitzave

done, and not to have left the other undone. Yellguides, that strain out the gnat, and swalloes¢hmel!
Woe unto you, scribes and Pharisees, hypocritesid@leanse the outside of the cup and of thegslabut
within they are full from extortion and excess.o@tblind Pharisee, cleanse first the inside of¢hp and of

the platter, that the outside thereof may becoraarchlso.

| thought religion always taught that Elohim isé® You are correct. Religion says the right wobds,this Elohim

we hear about is never allowed to love in the wayhave experienced it from our family and friendgersonally
have experienced love, mercy, acceptance, andat@erfrom my family and friends. They have toletatey short
comings, failures, errors in judgment, and litdesyncrasies that irritate them. They accept mieass, and learn to
love me as | am- a love which will eventually charand transform me inwardly. Grace creates grageogle. Un-
merited love creates unmerited love in return.

Luke 7:47“For this reason, | say to you, her many sins hbaeen forgiven, because she loved much. But [the
one] to whom little is forgiven, loves little."

Unfortunately, Elohim, religion, and history se&prefer mandates, coercion, blame, guilt, aradrghto achieve a
supposed change or “born from above experiencaian. This behavior is helpful in the manipulatiow &ontrol of
the immature.We need to grasp the concept that Elohim does naive me if | change, but Elohim loves me SO
THAT | CAN CHANGE!

Religion’s main concern has been to preach whahi does not like, where He is not present, ahd We does
love and justifies hating others and excluding hBeligion seeks to justify our ego’s need teehakclude, control,
and dominate others. Why else would we serve ahiil Who always punishes and dominates? We have tb&e
that Elohim hates one for his/her sexual prefergreeel that He is not present in synagogues anduassqnd that
He is not concerned about the innocent lives thaicansidered “collateral damage” from our wars. 8§ek to pro-
tect the unborn because they are innocent but gétilvand murder other “innocents” because theyrat worthy to
be saved. If salvation depends upon being innotket who can be saved? The Good News is called Gleovs
because it teaches us that Elohim loves and defiwedsnworthy and non-innocent life. If that is tate, then you
and | have little hope. We can justify capital mimnent, torture, euthanasia, and wars againstriwerthy-which is
what we have done. We have become the image okthell god” that we worship!

Religion is stingy in its attitudes and preferstimgy “god”. Religion loves tribalism and grouprtk. It desires to
convert and control others rather than to charsgfit

Mat 23:15Woe unto you, scribes and Pharisees, hypocritesfd compass sea and land to make one prose-
lyte; and when he is become so, ye make him twofotd a son of hell than yourselves.

Religions are notorious for excluding, expelliagd excommunicating. We fear anything that isletade merciful
beyond our established boundaries. Any inclusiverseems dangerous to us We fear being contamiaatédear
losing some “truth” that we are protecting. Religitas created such fragile people.

YHWH is the Master of the Universe. The very peopho defend the One Creator fail to defend andepve His
creation. It is a sad truth that some ecologistsdmists, and globalists end up being much mortegtive of Elo-
him’s creation than most Nazarenes.

W are called to be a Light to the nations antbézh them Torah. It is offered freely to all pesplnot just Yisrael.
Isa 40:5And the glory of YHWH shall be revealed, andlali shall see it together; for the mouth of YHWH

hath spoken it.'
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Isa 56:7 Even them will | bring to My holy mountain, andka them joyful in My house of prayer; their
burnt-offerings and their sacrifices shall be adedpe upon Mine altar; for My house shall be calketiouse

of prayer for all peoples.

Isa 42:6-7 | YHWH have called thee in righteousness, ane thaken hold of thy hand, and kept thee, and set
thee for a covenant of the people, for a lighthef hations; To open the blind eyes, to bring batgrisoners
from the dungeon, and them that sit in darknes®btlie prison-house.

It is not moral unworthiness that keeps peopleyais@m Elohim and the Torah. Rather it is the sgjfhteous and
self-sufficient hypocrisy of religion. Yahshua fetultimate radical reformer of religion, and tlsatvhy religious folk
oppose His teachings and His talmidim. They trynttke religion from His teachings (which cannot b&lded into a
proper religion at all). This is what happens wigen have religion without spirituality or practicegthout any inner
experience. The best thing (spirituality) will thiee twisted and turned into the worst thing. Onfyesh revelation of
Elohim’s Divine love will open up a new dimensiar Nazarene Yisrael.
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Chapter 6: THE FOUR CUPS

According to the Passovelaggadahwe partake of four cups throughout the Seder né#, each cup representing
a different stage of YHWH's redemption for Yisrakel.theMishnah Pesach 10.1ve are told that no matter how des-
titute a man is, that he must partake, and is redub drink of the four cups of the Passover av&rbe necessary for
the synagogue itself to purchase the wine for tha.riVe are told that whenever we partake of Passbakewe are to
observe the Passover as if we ourselves are pdysbeing redeemed froritsrayim There is a reason the rabbis
teach us that, and it is because the Feasts hayetloeen fulfilled as some teach.

Rav Shaul wrote ir€olossians 2 that these things are “shadows of things whigtarcome”. Therefore, we can
conclude that there is a redemption yet to comelfoYisrael. Every time we partake of the PasspVYé&f\WH is pre-
paring us for that coming Great Redemption. Justfanefathers experienced the redemption fiditsrayim we as
Yisrael have experienced a redemptioMioshiachYahshua. But, there is yet another greater redempbming for
us, and that GREAT REDEMPTION is what these foyrscsignify for us.

These four cups are found in the Torah inRaeashahof Va’eraor “And | Appeared”. We are going to open the
Torah toShemot[Exodus] 6.1to see the context in which the four cups are doun

SHEMOTH [Exodus] 6:[1] And YHWH said to Mosheh, “Now see what | dé’t@araoh, for with a strong
hand he is going to let them go, and with a strbagd he is going to drive them out of his land.] fhd
Elohim spoke to Mosheh and said to him, “I am YHWBS].“ And | appearedo Avraham, to Yitshag, and to
Ya’'aqob, as El Shaddai. And by My Name, YHWH, vmag known to them? [4] “And | also established My
covenant with them, to give them the land of Kematlae land of their sojournings, in which they éa@o-
journed.”

If this declaration is the basis of everythingWH was getting ready to do for Yisrael in the pasbdus, then it is
the basis of whyMoshiachcame to be the Passover Lamb for the future Exdtissthebrit that He cut with our fa-
ther Avraham upon which every other covenant irigBare pivots. Within the Scriptures we have sewewenants.
They give us picture of theenorahwith the center stem, ttighamash- servant — being the Avrahamic covenant. In
amenorahwe have three covenants pointing towardsShamastthis way; we have three covenants pointing towards
the Shamashhe other way. Everything pointing to the centenstwith the center covenant being the covenarit wit
Avraham. Everything that YHWH has done since Hald&hed that covenant with our father Abraham heen to
lead to its total fulfillment, and for Him to keéfis promise to His people —Yisrael.

[5] “And | also heard the groaning of the children ¥fsrael whom the Mitsrites are enslaving, and Véa
remembered My covenant.”

YHWH heard the groaning of the people of Yiseed He remembered His covenant with Avrahamhis physi-

cal body we groan, and all Creation is groaninglfierrevelation of the sons of Elohim. Why is thid&is yet to
bring about the total fulfillment of that covenaté made with father Avraham.
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Romans 8:18-2Bor | consider that the sufferings of the presémietare not worthy to be compared with the
glory about to be revealed in us. For the earnegieetation of the creation eagerly awaits the ratieh of
the sons of Elohim. For the creation was subjettetltility, not of its will, but because of thex®having
subjected in confident expectation, because #wemreation itself will be set free from the siavef the
corruption into the liberty of the glory of the tdvien of Elohim. For we know that all the creatigroans to-
gether and labors together in birth-pains until no®ut not only this but even ourselves, havingitisefruit

of the Spirit, we also ourselves groan within oluse, eagerly awaiting adoption-the redemption of o
body!

[6] “Say, therefore, to the children of Yisrael, ‘I andWH, and | shall bring you out from under the dens
of the Mitsrites, and shall deliver you from theislaving, and shall redeem you with an outstretciwen,
and with great judgments, [7] and shall take youhdg people, and | shall be your Elohim. And youllsha
know that | am YHWH your Elohim who is bringing yaut from under the burdens of the Mitsrites.[8hth

I shall bring you into the land which | swore tosgito Abraham, to Yitshaq, and to Ya’'aqob, to gite you
as in inheritance. | am YHWH.”

YHWH is speaking to yod “And | shall bring you into the land which | sveoto give to Avraham, Yitshag, and
to Ya’aqob, to give ito you as an inheritance. | am YHWH.”

Let us look at the first cup of the Seder. We gbueciteKiddushas we do oishabbatKiddushmeans sanctifica-
tion, or the setting apart.

Kadosh- setting apart

He says “I am YHWH, and | shall bring you dtdm under the burdens of the Mitsrites.” Bringuyout —veh
hotzi That word is#3318in Strong’s and the root of that worgatsa. YHWH says, “I am YHWH, | am going to
bring you out,” I am going teehhotzi | am going to have you “go out -to go forth”.&m going to take you out, |
am going to lead you out, or I am going to carry yut. It also means to go free, however in thecSghaldean it
means to germinate

YHWH says to Yisrael, “| am going to bring youtdrom under the burdens of tMitsrites’ — in this first cup —
Kaddush- of setting apart — becomikgpdesh— YHWH says, “The first thing | am going to doremove the heavy
burden that thditsrites have put upon you.” Now this is very importantcéese this is contrary to what we have
been taught. We have been taught that YHWH deliyeusfirst and then He makes ykadesh- holy. According to
the order of the cups in the Passover, the fiegt of redemption is for YHWH to make y&addush He is going to
bring you out, and He is going to lift the burdefisof you first. Now why is that? We have to bednd prepared and
redeemed spiritually before we can be redeemedgailys

In the past we have been taught that we have telévered, and then we are to be made holy. Toblgm is we
were trying to be delivered while we were still enthe burdens of thditsrites We were still held in bondage to the
burdens that has been placed upon us by the wéold.cannot experience deliverance until those mgdee lifted
off of you. This is why YHWH set it up th8ederin this order. He said to them, “First | am gotodoring you out!”
We must understand that the initial step to redempibn is an inner Exodus We must experience an inner Exodus
in our minds and hearts first, in order to expesestrue deliverance.

The wordMitsrayim [Egypt] has the connotations of limitations andihdaries put upon a person, a restriction, or
bondage. It also has the implication of the wondfommity.
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When we try to share some of these truths péple who are still under a burden of Egypt tbaynot receive
the deliverance that YHWH has to offer them. In fingt step of redemption, YHWH was trying to reable Yisrae-
lites and take the Egypt out of them first, befideecould physically deliver them from the land @yft. But after the
first step they looked back. They didn’t even gebas the Red Sea before they were looking baclcamgplaining to
Mosheh, saying, “Have you brought us here to Hediby Pharaoh? Was there not enough graves int2gyphey
never really accomplished the inner Exodus that YAH¥Wéanted them to go through by partaking of thesBesr.

The first cup — “I will bring you out from undéne burdens,” requires that we personally musesgpce a freedom
from the constraints of the bondage of conformiithiere is bondage within society of conformity tieia burden
from Mitsrayimthat has been placed upon you.

We have to understand that YHWH, in His inis&p of redemption, on tHi@ASHATIlevel, is that the Yisraelites
are to experience and inner redemption -fisdtl. of us are in some type of bondage to our dgypt because it is in
our minds. This is why Rav Shaul wroteRomans 12.1-2“Be ye not conformetb this world, but rather be ye trans-
formedby the renewing of your mind.” A renewal of thenahiis the renewing of our mind to the Word of YHWH,
His Torah.

But why must our minds be renewed? Why mustrounds experience true freedom? Because it is i yaad
through which your eyes see and interpret the wawtdl if your mind is still held in bondage by Egygpou will see
with clouded eyes. You will only see what your madtbws you to see, from your past experiencespasd teach-
ings. You will be seeing through the colored glasskthe world. You will never be set free on theide to expe-
rience the deliverance YHWH has for you through Hisah. We all have areas of our minds that areemgwed and
that the world and religion have programmed intoltugs clouding our vision and the understandifighe Word.
Many are interpreting the Word with the Greco-Romandset. They are not renewed to the Hebraic neindshey
will never understand the Torah until they are iwjlto go back to the foundation and the blueptiat YHWH has
given us, which is His Torah. Everything is rootedhe Torah, and then you go forward. We know thafloshiach
Yahshua we have experienced a “bringing out”.

ROMANS 8:[1] There is, then, now no condemnation to thoke are in Messiah Yahshua, who do not walk
according to the flesh, but according to the Ruggirit]. [2] For the Torah of the Ruach [Spirit]fcthe life
[chai, chayim] in Messiah Yahshua has set me fia® the law of sin and death.

This verse is not saying that you have been setffean the Torah, but rather it is saying you hbgen set free from
the law of sin and death.

[3] For the Torah being powerless, in that it wasai through the flesh, Elohim, having His own Soiine
likeness of flesh of sin, and concerning sin, comted sin in the flesh, [4] so that they righteossnef the
Torah should be completed in us who do not walkting to the flesh but according to the Ruach fi@pi
[5] For those who live according to the flesh d&tit minds on the matters of the flesh, but thdse kve ac-
cording to the Ruach [Spirit], the matters of theaRh [Spirit]. [6] For the mind of the flesh is dia but the
mind of the Ruach [Spirit] is life and peace.

There has already taken place within us .We haee ket free from the law of sin and death, andind has been
set free to think on spiritual matters, thingshe@Ruach

SHEMOTH [Exodus] 19:[4] ‘You have seen what | did to the Mitsritesdarow | bore you on eagles’
wings and brought you to Myself.
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Do you remember the definition of the woraktsa? YHWH said, “l bore you on wings of an eagle, obiEgypt. |
did it. | brought you out.” It was on the wingsani eagle that we experience this inner releadeedbtirdens that have
been placed upon us. He has already lifted uangblifted those burdens off of us.

YHWH is teaching us a spiritual truth here, besawhen we go to drink that cup there should beemse of inner
burdens that have been placed upon you. We haugelbshat by doing physical things in the worldacfion, some-
thing happens in the upper worlds. We make a cdimameto the spiritual worlds by doingraitzvah It is an action
that brings His life into our life. It is by the guding of themitzvah and doing thenitzvalh) that we make that connec-
tion to YHWH. We are going to experience the bniggout.

Deliverance

SHEMOTH [Exodus] 8[6] ....and shall deliver you from their enslaving,

Some translations may read, “I will rid you.”&King James says: “l will rid you of their enslagi”

This word is vehhitzar athy—natsal- #H45337in your Strong’s “I will deliver you from their enslaving.” | will
draw you out, I will pull you out, take you awayrig off their enslaving, snatch, pluck you outegerve, and save
you from danger.

YHWH cannot deliver you from the enslaving Mftsrayim until you take the burdens off. When the burdemes a
taken off, then He can snatch you and take youdroat under that burden. But when we willingly alldiat yoke to
be placed back upon us, He is powerless to defiver You must choose your redemption

There is something that you have to do. You hawaake the choice to allow YHWH to perform the magéon. If
you were an Yisraelite in Egypt and you didn’t olveyat He had told you about putting the blood oarydoorpost,
then you would die with the Egyptians. So thersamething you must do, and that is choose [we hHveeen given
the gift of free will].

YHWH is going to snatch them out, pluck them qureserve them and bring them out from under thesdens.
Look at whatMoshiachYahshua did in thBrit Chadashahn the book oColossians 1.1213.

COLOSSIANS 1f12] giving thanks to the Father who has made usfshare in the inheritance of the set-
apart ones in the light,

What is our inheritance? We were tolddhemoth 6.6-8:1 shall bring you into the land, which | sworeAdoraham,
Yitshag, and Ya'aqob for your inheritance.” He haade us fit for an inheritance of the set-aparsonehe light,

[13] who has delivered us from the authority of kfegss and transferred us into the reign [kingdomthe
Son of His love,

The Greek word here has the concept of YHWH &gtgaatching you up from one kingdom and placimg ynto
another kingdom. There are only two kingdoms is thorld.

The kingdom of this world.
The Kingdom of YHWH.
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There is not a third kingdom. And by receivinghghua the Messiah, and choosing to accept ouredatice in Him,
then Elohim has plucked you up out of the kingddrdaskness, and He placed you into the Kingdomisf$bn.

This is the second part of the redemption: deliveeaa snatching up, or rooting up, or a pullingfoem under the
burdens that we find ourselves under. This is do®isd cup of th&eder

Redemption

SHEMOTH [Exodus] 616] ...and shall redeem you with an outstretched aand with great judgments,

“I shall redeem you,” veh ga’alti- #1350in Strong’s- ga’al — now this is a word that you must understand, be-
cause we have to know that the Passover Lamb ia sot offering. The partaking of the Passoverrwhing to do
with salvation, but it has everything to do withugyosedemption. There is a difference between salvaind redemp-
tion. The Lamb of the Pesach offering was a redempiffering. Redemption ga’al — means to redeem, to buy
back, to require bloodshed, or to require blooddhed near kinsman. YHWH did not redeem you forrygake.

The wordga’al in the Hebrew denotes the assumption of an oligddcumbent upon someone, originally to
another person, or in favor of another person.

YHWH raised up a deliverer Mosheh, to deliverrsed out ofMitsrayim because of His covenant that He swore to
our Father Avraham. He hadoshiachYahshua redeem you, because of the Avrahamic eoweMHWH had made
an oath and swore in blood between the pieces td-ather Avraham in a blood covenant. He promisedaiguld
give him THE land; and that land would belong te $&ed forever. He has always raised up, a delj\ekdoshiach
Mosheh is a type of thdoshiach because he was an anointed deliverer to bringa#ligut ofMitzrayim He prophe-
sied that YHWH would raise up another deliveree linto Mosheh to speak to Yisrael. And if you hidar voice,
and do what He says, you will obtain redemption.

Remember that everything pivots around the céttamast{Servant) covenant. Everything before it was legdip
to that, and everything after that is pointing b&xkhat covenant. He says right@memoth 6.8 “I shall bring you
into the land which | swore to give to Avraham,stiaqg, and to Ya’'aqob, to give it to you for an itaace.” It will
come to pass. YHWH swore it, and no matter whitkies for that covenant to be fulfilled, He willrfogm it. That is
why | know there must be a future redemption fosrael, because we are still in Baluth [Diaspora].

Right now YHWH, throughtMoshiachYahshua, is gathering Yisraelites into Himselfoag renewed man — both
YehudahandEphraim but He has yet to get us into the Land.

1 Kepha [Peter] 1.13-21, page 11}@8] Therefore, having girded up the loins of yonind, being sober, set
your expectation perfectly upon the favor thabi®é brought to you at the revelation of Yahshuadiédn,

There is a future revelation of Yahshua the M#ssiWe are supposed to gird up the loins of oudieing sober,
and we set our hope on the grace [favor] that ietbrought to you at the coming of Yahshua
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[14] as obedient children, not conforming yourseli@she former lusts in your ignorance, [15] insteas
the One who called you is set-apart, so you shbattbme set-apart in all behavior, [16] becauseas been
written, “Be set-apart, for | am set-apart.” [17]md if you call on the Father [YHWH], who withoutrpality

judges according to each one’s work, pass the @fn@ur sojourning in fear, [18] knowing that yowere re-
deemed from your futile way of life inherited frgour fathers, not with what is corruptible, silver gold,

[19] but with the precious blood of Moshiach, asadamb unblemished and spotless,

This redemption thaephais speaking of here is the Passover Lamb, ndaditheffering lamb. He is speaking of the
Passover Lamb that was unblemished.

[20] foreknown, indeed, before the foundation @& torld, but manifested in these last times frorygakes,
[21] who through Him believe in Elohim who raisedrHfrom the dead and gave Him esteem, so that your
belief and expectation are in Elohim.

There is a future expectation at the cominiyloghiachYahshua, and THAT is what we have been redeeméd fo

We are redeemed and delivered, awaiting the isl@issKingdom! We have been redeemed for a KingdWiah-
shua said to Hisalmidim “Go forth, and teach this Good News of the KingdibHe didn’t say, “Teach the Good
News of heaven.” He said, “Teach the Good New$efkingdom!"You have been saved and redeemed King-
dom, and He said He will not return until this Gddelws of the Kingdom has been taught to every natio

There is a difference between salvation andmedien. Redemption is a buying back that requidesdh This is
why He used this word ga’al. Everything is about THE covenant. He obligatecthstlIf to Father Avraham and it's
the obligation of Avraham made to YHWH by the coaenof circumcision. Avraham was willing to bringegy one
of his seed into that covenant so they could egped YHWH’s redemption.

The fourth cup is the last cup that we partakihénPassover.

SHEMOTH [Exodus] 6 [7] and shall take you as My people, and | shmdlyour Elohim. And you shall
know that | am YHWH your Elohim who is bringing yaut from under the burdens of the Mitsrites.

Taken

The word in Hebrew implies the idea of an exileleaving, take yowehlagachati- #3947in theStrong’s-lagach
- Lagach— to take. | will take you, send after you, feyadu, and take possession of you. He says, “| @ketyou.”
But YHWH cannot take you until He brings you outliders you, and redeems you. Now, once He hasthaitiride
price, He has received you, and He sdgsrach— “I will take you for Myself as my wife. | willake you for Myself,
and you will become My prized possession.” Whentdkes you, in the Hebrew sense of the terou are his posses-
sion. He has taken you so that you may becomeE@eAD, *#

124 1n case anyone out there misinterprets the paire, there is a clarification: From the standptiat when Yisrael was be-
trothed to YHWH at Mt.Sinai (since the bride prigas paid) that they were YHWH's purchased possas3ioere is a bride
price paid to BUY her as a possession. He did regmpossession as in owner of a property. (a weacth on ‘possession’ and
it has much to do with inheritance [of propertyndaor house — family]. We are YHWH's inheritants children, His family,
His possession[s], a big part of His Kingdom. Hisidy Spirit and heart are solely for us, and oundsj hearts, and spirits are
solely for Him. We belong to Him alone, and therefa possession).
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In 2", Corinthians 11.2Rav Shaul is writing to the assembly in Corinth.

2"°. CORINTHIANS 11:[2] For | am jealous for you with jealousy accondi to Elohim. For | gave you in
marriage to one husband, to present you as an iemomaiden [virgin] to Messiah. [3] But | am afraitkst,

as the serpent deceived Chawah by his trickerypso minds should be corrupted from the simplittiit is

in Moshiach [Messiah]

Hoshea 2, page 6Q03] “And | shall punish her for the days of the ‘Bl to which she burned incense and
adorned herself with her rings and jewelry, and tadter her lovers, and forgot Me,” declares YHWH.

Yisrael had played the harlot and had gone afiemge gods, even though they were betrothed t&/MHThey
played the harlot and fornicated with mighty onethe goyim NOTICE here in this verse that their lovers génem

all kinds of jewelry, and all kinds of things thegiarkle and look good. Because of her lovers sigotdve, YHWH
said. And | shall punish her, He says.

[14] “Therefore | am alluring her, and shall leacehinto the wilderness, and shall speak to her hdab]
and give to her vineyards from there, and the WadieAkor as a door of expectation [hope]. And éhehne
shall respond as in the days of her youth, as énddly when she came up from the land of Mitsrayim.

It was in the wilderness that Yisrael had a chancespond to YHWH.

[16] “And it shall be, in that day,” declares YHWHFthat you call Me ‘My Husband,” and no longer célle
‘My Ba’al.” [17] “And | shall remove the names dfd Ba'als from her mouth, and they shall no moreese
membered by their name. [18] “And in that day | klnaake a covenant for them with the beasts ofidie,
and with the birds of the heavens, and with theireg creatures of the ground, when bow, and swamd,
battle | break from the earth. And | shall makenthee down in safety.

This is probably one of the most beautiful veisddoshea When we wrapefillin around our middle finger, this is
what you recite:

[19] “And | shall take you as a bride unto Me foeeyand take you as a bride unto Me in righteousnaad
in right-ruling, and kindness and compassion. [28hd | shall take you as a bride unto Me in trustiig-
ness, and you shall know YHWH.

“And you shall know -yada’— YHWH". YHWH says that in the last days He ismgpto take Yisrael into the wilder-
ness, and He is going to speak to her heart. lgeiigy to marry her, and He is going to marry heeyer. No more
will Yisrael remember her harlotry and her loveasd the Name of YHWH will be in their mouth, anayhwill no
longer call HIMLORD [Ba’al], but they will call Him, ‘My Husband’ 4shah And He says, “And when | marry you
and take you unto Myself, then you will knaMe.” | got to be very explicit with what that wordeans. That means
to know in the biblical sense of the term — thatngeyolknowthemintimatelyas through sexual intercourse.

This is why Yisrael have rehearsed the Pasdovahousands of years, and why we are to teactcbildren the

meaning of Passover. It's not for our benefit, ibug for our children. In th&Shemawe say, “Teach these to your
children diligently”?

SHEMOTH [Exodus] 6:[7] and shall take you as My people, and | shalywur Elohim. And you shall
know that | am YHWH --
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This is the same thing that He say$lwshea 2 “You shall know that | am YHWH. You shafada’ Me.” You can
only know YHWH by personally experiencing His red#ion. He says, “By doing this remembrance of your rgalem
tion you will know Me as YHWH."YHWH said earlier ¢ “I revealed Myself to them &4 Shaddai Did they not
know Me as YHWH?” The Fathers knew Him as YHWH, dese He revealed His Name to Avraham, Yitshaq, and
Ya’'aqob. Do you know how they didn’t know Him? Fheid not know Him in the sense of the term of ragéon,
because they had never experienced the redempiadrHe promised them. They would know Him in a vilagt
Avraham, Yitshaq, and Ya'aqob did not know Him. Amd will know YHWH in even a deeper aspect in catak
redemption when He takes us outifsrayim

Some of the ancient rabbis have said, “Bleeeris not complete until we have a fifth cup.” At tBederwe have a
fifth cup, we do drink of it, but it will sit theren thetable. It is called the cup dliyahy or the fifth cup. It will be
filled with wine, and be setting at his place a table. But Elijah will not be sitting there. Thgsthe cup of verse 8:

[8] “And | shall bring [bo’ — | shall bring — bo’ h Hebrew] you into the land which | swore to gigeAvra-
ham, to Yitshag, and to Ya'aqob, to give it to gewan inheritance. | am YHWH.”

YHWH says, “In the Eliyahu cup (which we do notrdk) — | will bring you into the land.Bo— to come, to enter the
house of a husband, to be brought in, or to retdensays, “And | will bring you into the land.”"BUThere is another

inheritance besides the land.

Devarim [Deuteronomy] 33.44] Moshe commanded us a Torah, an inheritancédefassembly of Ya’aqob.

The cup of Eliyahu.

The cup of Eliyahu promises not only to bringini® the Land but it is also he cup of Eliyahuwhich He has
promised to give us our inheritance of Torah.

In the last days Eliyahu appear. It is to briisgnto our inheritance. Remember, Yahshua saitbbinanhaMatvil
[Yohanan the Immerser], he is Eliyahu. He is conbefpreMoshiach Eliyahu came in the spirit of Yochanan to call
Yisrael back to Torah and to YHWH, before the cogmafiMoshiach But Messiah also said, “He is Eliyahu, but
Eliyahu will yet comé. And we are told by the Prophitalaki 4.4 that Eliyahu is yet to come.

MAL'AKI [Malachi] 4: [4] “Remember the Torah of Mosheh, My servant, wHicommanded him in Horeb
for all Yisrael —

Torah is for ALL Yisrael. He says here:

[4] ....J]aws and right-rulings. [5] “See, | am sendjryou Eliyahu HaNavi [the prophet] before the coghof
the great and awesome day of YHWH.

We know that is not talking about the first cagnbf Moshiach it is talking about the second coming of Moshlach

[6] “And he [Eliyahu] shall turn the hearts of thfathers to the children, and the hearts of thedeih to
their fathers, lest | come and smite the earth witkr destruction.”
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This fifth cup of Eliyahu is symbolic of a cup Wwave not yet partaken of — this cup of our inlaexce of the land. “|
will * bo’, I will bring you into your inheritance of the ldyi but also it is symbolic of a cup that is nowrtgedrunk
and emptied by Yisrael. The promise to return olLAlisrael to the Torah. The call of Eliyahu is gginut now to
Yisrael. The original message of Eliyahu was “Cleogs this day whom you will serve”. And in the ldstys Eliyahu
is to “call” Yisrael back to YHWH and back to ToraWhy is that? Becaudbat redemptionthat obtaining of the
inheritance must take place befare go into the Land .As Rav Shaul wrote, by givugthe Torah ALL Yisrael
went into theDiasporg but it will be the embracing of the Torah thatlwring them back to the land! How can He
bring us back into our inheritance (the Land) withalso receiving the Torah?

The fifth cup, which we will see there at theder is the cup of Eliyahu. “And you will know thaam YHWH.”
In the Passover the number fasivery prevalent.

We have the four questions.
We have the four sons.
We have the four cups.

But they also tell us that the number four of therfcups is symbolic the four mitzvahs concerniagg®ver.

The mitzvah of sacrifice.

The mitzvah of Matzah.

The mitzvah of the bitter herbs.

The mitzvah of the telling of the story.

We are also told that these four cups symbolicetlaee four sins, four deadly sins for Yisrael.

Idolatry.

Adultery.

Murder.

Lashon harahevil speaking).

We are told that the sacrificial lamb atones far $im of idolatry. Otherwise, it redeems them fribiat, and it is taken
up in the “I will take you.”

The Matzah is for the sin of adultery. “I will rezia you.”

The bitter herbs are for the sin of murder, theehitess; the bitterest sin there is — of murdewilllsave [de-
liver] you.”

Lashon harah, the telling of the good story offlxedus. “I will unite you.”

It is also of the four kingdoms.

It is also of the four lashon, four tongues, of tiver that came out of Eden.

It is also symbolic of the four faculties:

Sight.
Hearing.
Remembering.
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Knowing.

Shemoth [Exodus] 3.7, page 5] And YHWH said [to Mosheh],I*have indeed seeffaculty] the oppres-
sion of My people who are in Mitsrayiamd have heardfaculty] their cry because of their slave-drivefsr
| know [faculty] their sorrows. [8] “And | have come dowin deliver them from the hand of the Mitsrites,
and to bring them up from that land to a good apdcsous land, to a land flowing with milk and honey
the place of the Kena’anites and the Hittites dmel Amorites and the Perizzites and the Hiwwitesthadre-
busites.

He remembered His covenant that He had made withhlam. YHWH, He saw, He heard, He knew, He remem-
bered. It's symbolic of the four senses.

Hearing.
Seeing.
Tasting.
Smelling.

| want you toNOTICE where those all are — they are all in your hedbfolir of those senses are in your head. The
rabbis teach us that is why the tefillin are plagpdn your head, because those four senses ameyallr head, and

by putting YHWH’s Name on your forehead it helpsiyto sanctify, or make kodesh, those senses.

The four cups, we know, are symbolic of the fouediions: YHWH promised that He would gather allasrael

from

North.
South.
East.
West.

Devarim [Deuteronomy] 30.1-5, page 217-2[13.“And it shall be, when all these words come npmu, the
blessing and the curse which | have set before aod,you shall bring them back to your heart amatghe
gentiles [nations] where YHWH your Elohim drivesiyo

NOTICE this is not speaking to Yisrael but it is speakaighe last days. It says that, “When you brinigtia¢se
words back to your heart when you are inEi@spora when you have been scattered into all the natiarte which
YHWH will drive you, because of your Torah breakihg.

[2] and shall turn back [ do teshuvah] to YHWH yd&ilohim and obey His voice, according to all that |
command you today, with all your heart and withyalur being, [2] ...you and your children [the hesadf
the children turning to the fathers], [3] then YHWdur Elohim shall turn back your captivity, ancah
have compassion on you, and He shall turn backgathker you from all the peoples where YHWH your Elo
him has scattered you. [4] “If any of you are dniveut to the farthest parts under the heavens, tiware
YHWH your Elohim does gather you, and from therelblkes take yay5] “And YHWH your Elohim shall
bring you to the landvhich your fathers possessed, and you shall pss$sdS] ...And He shall do well to
you, and increase you more than your fathers. “f8jd YHWH your Elohim shall circumcise your heanida
the heart of your seed [children], to love YHWH y&lohim with all your heart and with all your bejnso
that you might live, [7] and YHWH your Elohim shailit these curses on your enemies and on thoséatho
you, who persecuted you. [8] “And you shall turrck@nd obey the voice of YHWH and do all His com-
mands which | command you today.
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Every year YHWH is revealing more about the setiuth of Passover. It's about Yisrael gathetiogether as a
people, as YHWH commanded, and to gather togetmet,observe the Passover. That's what it is abet. the
physical seed [physicapermd of Avraham can experience some of part of theleneption, and prepare our minds
and our hearts for the future redemption that iming. We have received our redemptiorMoshiachYahshua, but
the event we need to prepare for is the comingmedien that is coming. This is why Yahshua did acténgseduah
(meal) the night beforBesachto prepare Hisalmidimto takethe Passover.
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Chapter 7: Preparation for Passover

This lesson is about understanding the energyetkiats atPesach in the weeks afterwards, and in the four weeks
preceding it (now.) There are a few weeks left luRgsach This time gives us an opportunity to go throupgh t
process of building our vessel to receive a trermaachmount of energy so we can make significanh@ds in our
lives. This connection is not just about makingicés for ourselves in relationships or getting vehee want perso-
nally. It's an opportunity for the whole world.

Passover occurs in the month of Aries (the ram)clvis under the control of the planet Mars. Marsiplanet of
war, conflicts and disagreements. It's not a cdigrece thaPesachis in this month. It gives us a possibility to acam
out of bondage and control our freedom. You canallst get freedom for a whole year duriRgsach

Before this powerful event where we can createrapas change, there is going to be tremendous peedsaufact, it
started right aftePurim. There's tons of pressure right now. Did anyore ifdast week? The more you felt the pres-
sure, the more spiritual you probably are.

Pesachis about removing the bonds that enslave us. \l8Haéedom about? Is it about allowing yourseltimwhat-
ever you want, however you want? Not really...Hdd/ Blesacheven get started? It goes back to Adam and Chawah.
They created the first Egypt (which is a code wiordall that enslaves us). It had to do with hatrBoeir souls short-
circuited and generation after generation, souté &eming back with the opportunity to remove heétaad accept the
Light, but they didn't make that choice.

The Ari says that to fix your soul is like the pess of purifying gold. When gold is mined, it getdlected with lots

of dirt on it. There are also other metals mixedvith it. There is a whole process for cleaningrit turn it into pure

gold. There's a similar process to how our soulgpgsdfied. It's about getting rid of the garbayfée need to cleanse
more and more, so our souls have to keep coming bac

We're only here to change and improve. From thénbétg of time until now, there were many opportigs for us to
correct ourselves. People didn't have to sin. Thay free will - a choice. Just like people do n®eople could
choose to love, but instead, people choose to ey don't have to. They can choose the righbte.l People in
many "organizations: or groups say that freedoah@sing the right to hate, but it's really chogdime right to love.

Slaves to not being able to Love Others.

THAT is our problem. All negativity comes from th@here is a drought all over the country. Why® Weather is a
part of very balanced system, left to its own desicWe're the reason there's no rain. How comed¢baomy is
down? The economy is also a fairly efficient syst& make it bad. We shouldn't be busy all the tinité worry-
ing about where our soul mate is, and whether wggiag to go to Orlando or not. We should be comedrwith
what's happening in the world. This is slavery.

For us to free ourselves from chaos is the samésasel freeing itself of war - we need to free seives from limita-
tion. If you don't fix the way you think bifesachthen no one can help you. If you get sick, eveloetor can't help
you. You need to free yourself! Free yourself from liatibn! Remove your expectations, what you hopedldvba,
what you thought would be, efeesachis not about remembering.

If you want to remember what happened to Moshetlaad israelites, you can watch the Ten Commandsneiolvie.
That's not what the Seder or Passover is abaihdt' about tradition. Pesach is about the pogsiloif using all you
know about what's real and bringing it out.

If you don't bring out everything true about yooukin the next three weeks, you're not doing witatre supposed
to do. Expose your truths, your fears, your desabof it.
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During Pesach if you had a soup bowl the size of New York, ame& bread crumb got in it, it would ruin the soup.
The one crumb would ruin the whole pot. And thistisrue for just Yisrael. It's true for everyoriread represents
your desire to receive for the self alone. We nieefind the crumbs in our soul - our jealousy, h&ar, judgment
etc. You can do it in these next few weeks. It'aryopportunity! Once you're a studentKdibbalah you have the
ability to see and judge things from a much higtlace than most people. Take it to a higher level.

What does it mean to love vs. hate? You don't kmeone if you aren't willing to forget about yalfsIf you can
completely forget about yourself, then you can Idween if you're busy with others all the time {wdeering, shar-
ing - you can still be inside yourself. You conssness has to be that you forget about yourself.

Our biggest problem is that we feel that everythigngkay and that we don't have to change. We teéé aware of
our flaws and lacks. We're not aware and we dee't /e HAVE to see. We don't see how our hatredaisifested,
and we all have hatred. All of us have hatred. Yiaue to get rid of it and cleanse it. It's embedidegur nature to
hate for no reason. Someone might be very nictaltime, too, but if you push them into a cortleey'll burst out.
It means the hatred is still there.

Bread represents our desire for ourselves. Thatfasm of hatred! It is being busy only with youdamot others. Be-
cause if you truly love others, then you are buith wthers. If you are busy with you, then you hdteat's outikkun
We need to fix this! Forget trying to find your jobr find your soul mate - get busy purifying ycelf§rom hatred!
That's the real problem.

There are lots of things to do between now Radach but the most important thing is the Seder it$edfsachactual-
ly lasts through mid-May/June, through emer. The process still takes place after the wedResfach

Aries is the beginning of the astrological year.wih Passover celebrated then? It's an opportfmitys to gebver
ALL that doesn't make sense. You don't have toeggeto push you forward. You can use the Lighteadt You
don't need ego to do it. Ask the Light to show yhat to do and you will get much more this way.

What creates conflicts? It is your Ego. If you @batimit you're wrong, there wouldn't be so manyflazis. You need
to let go of ego - thinking that you see and thHeeptperson is wrong. Admit that someone else ist.rifp get the
Light atPesach you have to let go of the ego that blocks you thiedfeelings for the sake of being right.

Many people have relationship problems .There ig one reason for it and that is the ego basedherndea of ME. It
is not being sensitive to others or feeling thesices. It is only thinking about yourself and yauf you do not let go
of this, you will never change. If you are in a wiaiis because you are selfish.

MatzahandMaror eaten during th&ederhelp us let go of selfishness. Tiatzahwas not made because the Yisrae-
lites did not have time to make bread. There wastglof time to make bread. After Pharaoh told Mogtey could
leave, they waited another 24 hours to actuallyde@hey maddlatzahfor a reason - because it goes to every cell of
the body and affects it at the biological levelfixes your cells. Every cell has the potential éancer las ve sha-
lom).

There is an automatic process where cells retutheio embryonic state. This process works for 8ey- 21 years -
and then it stops. Why is this? We lose the prooésgjuvenation for some reason. We were not ssggdo get old
and senile. We are supposed to get smarter. Balow# We become shorter, lose memory, and becessecapable.
Why is that? It is because of our hatefulness atfisbness stops the process. What brings it b&d2zah during
Pesachbrings it back.

Matzahhas the secret of the immune system and the fouofayouth. To get younger, you need the Light! v
age, we can get smarter, wiser and more capabks@tret is the immune system being in balancearatite em-
bryonic state - where there is no separation, tfodentity. In the beginning of life, there arelgrundifferentiated
cells without direction. It's about going back histembryonic state - being willing to lose whatnare.. not wanting
thanks or recognition... doing things because ymwkit's right. That's pure love.
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Matzahshrinks the desire to receive for the self al®read represents desiMatzahdoes not let that desire expand.
That's what makes Matzah- squeezing out the desire. Bread expanding ésdio - it represents us with our selfish-
ness.Matzahcleanses this. Eatingatzahis about getting rid of ailments, cancer, etc.irigpit can cure you - it's a
vehicle. Cancer means that one cell starts to ewatlthers. It's imbalanced behavior - a physicslilteof a spiritual
problem.

The Yisraelites did not have to makatzah They could have made bread. But they didn't. Mdstgged Pharaoh to
let his people go for years. He went back and faith him, went through all the plagues, etc. bka very long
time. When they were finally allowed to leave, thiggin't run right away in the middle of the nightey waited 24
hours and left in the morning. This shows us thatnged to decide what we want - success, our satdsnbut we
have to STOP FIRST and ask the Light to show usvne so that we don't just do it our way. We haveadk to be
shown.

TheMaror (the horseradish) is our biggest opportunity atResachSeder Eating it in its most powerful state is very
painful. Themaror is very hot. It doesn't just hurt; it makes yoelfiéke you're dying. It is because the energy exdtt

is in it. The numerical value of the wokdaror, in fact, equals death. What you are doing isnigkieath and chewing
it. If you can let go of yourself in that momeriteh you can really overcome it. Just like an a¢idor poison has the
actual poison in it, this eating death is creatimg cure for it. It can take away death for a y@&at should be your
meditation at that moment - forgetting who you are.

You do not eaMaror as a challenge. You are using physical tools wjiiitual significance. There is power in it.
And why do you use your mouth to overcome death® mbuth represents all physicality - our biggesitakies are
made through the mouth. So you have to reversertbgy to being a cause and not an effect.

Passover begins aftBurim but it is a process beyond the normal 8 days eekpbw of. You need to be careful be-
cause after th8edersr Pesachweek, you might think to yourself that you did Bt right away you can go back to
being yourself, so there is a kind of "cooling ofériod. After the first day dPesach we go into theOmerwhich
helps us get back to ourselves gradually. Regaieireggy is a lot of process. For example - it'y @adose weight,
but the hard part is maintenance. Keeping it ofheshardest thing. Spiritual energy works the sarag. The test is
maintaining your consciousness when Segleris over, in the world of chaos.
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Chapter 8: Drawing the Spirit of the Torah from Ritual Objects

‘So the righteousness of the Torah (maleh chuk&bleh) should be completed [come to its fullesresgion] in us
who do not walk according to the flesh (basar) &etording to the Spirit (Ruach HaKodestRbmans 8:4

“And you shall guard My laws and My right-rulingshich a man does and lives by them. | am YHWMdyyigra
18:5

Walking in the Torah by thRuachHakodeshs the only way to live a daily Torah walk for thésraelite. We have
to understand that all things created were giverafpurpose, and by observation of the Torah, may strive to at-
tain to perfectionMattitayahu 5:48 and becomé&odesh but also at the same time he elevates the woolaha him.
He is elevating his share of this world from a lowtate of corporeality to a higher state of Divépédrituality. By his
obedience to the Torah and the Divine Will, heastdbuting to the realization or the Restoratidritee whole pur-
pose of creation kKEDUSHAHeor holiness. YHWH wants to abide in His people ¥&rin Holiness. How then do
physical objects (such &ttzit, tefillin, lulav, mezuzahthe Seder; etc.) factor into this fulfilmentDivine purpose?

In the creation account Bereshith(Genesis) we find this sequence: the earth, thetglanimals, and last of all —
man. Therefore we can classify all creation intodFWorlds™: inorganic, organic, animal, and mahe3e four king-
doms are in a scale in the order in which theyearemerated: plant life being higher than inorganatter, the animal
kingdom being higher than the plants, and mankigidd higher than them all. This relative developtraiall the
kingdoms is due to the relative manifestation & theative power that actually gives “life” to #tings that were
created. The Word of YHWH created all things, amel very same power keeps them in existe@m@ossians 1:16-
17). Therefore there is “life” in all things, everetinorganic kingdom that apparently has no lifalatSo ALL things
created are clothed in creation not in a reveadech but in a concealed form. This means that evateral and finite
ritual objects are able to be filled or even cldtleth the Divine presence.

YHWH gives existence and life to the entire undeeand to everything that exists. Each and alétmtspark” that
vitalizes and keeps them in existence. It is callekoach hapoel banif'allt is similar to a stone thrown upwards
which continues on its course upwards as long@apdtiwer of the hand that threw it is still activehin it; when this
power stops, the stone falls back to the earth. YHkeated all out oéx nilho(nothing) and all things exist as long
as the creative power remains within them. The avtten depends upon the bringing about the purpbseeation:
that YHWH would make an abode for Himself througked-apart people, the nation of Yisrael. This oaly be
brought about through the Torah and the Moshiaohaff observance elevates this world and all phlysiedter to its
highest form and at the same time draws down faeaitid Divine mercy upon this world. Every actiagings about a
reaction from on High. The result is a feeling oher shalomand spiritual satisfaction within the person. Tisis
sometimes called th8hechinah(Presence of YHWH)Shechinahcomes from the verse i8hemot 25:8' shall
dwell”. This is the Source of LIGHT that is clothad‘garments” in all created things.

When we study Torah our inner faculties of speacti thought become bathed in this Divine Light &edome
echad(one) with YHWH being in perfect unity. Therefditee performance of theaitzvotby our body itself allows
our flesh to be absorbed by tBeechinal{Spirit) and unites our flesh in unity with YHWHhis is the function of the
“garment” of DEED. Now you can understand the warfislishle 3:18about Torah being a Tree of Life.

To make it simple: all things that were createdsist of material substance and have a form gresHéubstance and
form cannot be divided, but IF they could be diddsubstance from form), we could say the substanoges into
being or existence by the emanation of YHWH, whghalledsovev or makifThe form then comes into existence by
the emanation of YHWH called in Hebrewmemalle In the four kingdoms above then the gradual ¢lemdrom in-
organic to mankind places it on a higher levellos $cale of creation. The greater the REVEALEDIitaf an ob-
ject places it on the higher scale.
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Look at your body as an example. Your spirisfdur entire body and our spirit is ONE INDIVISIBLUNIT. Yet,
its vitality differs in the different parts of thedy: it is strongest in the intellect or mind, seat of which is the head,
and is manifested through thought; and it is lagbé foot. But, when the thought of taking a wialkonceived in the
mind or intellect, the foot moves INSTANTLY whichqwes the fact that the WILL or POWER is potengiafi the
entire body and limbs, in the form of an “encompas$orce”.

Thus in everything that is created by YHWH, frtime very highest heavens to our lower world, theralways a
combination of the two kinds of emanation, the CRIBAE-makif or soveencompassing) and the one giving life or
vitality —-memalle(filling). The memalleis contacted so it can be clothed or even confiméliin material objects. The
sovevcannot be confined within an object so it is gai@ncompass them. Tevevis the infinite or concealed factor
within the object and thenamalleis the finite or revealed factor of the objectttie life of the object).

These two factors are contained in all thinga icertain ratio. The greater the influence or poefethe vitalizing
factors (memalle)in any particular object, the higher the gradéhim scale of development as we SEE IT. Therefore,
the more corporeal a thing is, the stronger thatore force $ovev)in it, and the less the vitalizing factor. Now-fio
the point of view from ABOVE, the more corporeajeatis stand above the less corporeal objects-ontbre corpo-
real object holds or contains more creative fosmvé¢v)than the more “advanced “ object (sort of the @ggle of 1
Cor.12: 22-24 and 1 Cor.1: 97This is according to the ratio of the two forceshie object.

EXAMPLE: We see a flowerpot, with a bee sittingtop one of the flowers. In our viewpoint, the flawet is lowest
in the scale of creation; the flowers would be péxtn the bee, and then us. But, imagine you ceeddthe CREA-
TIVE force in each one of them; then we would hevelassify them in the reverse order.

Seeing things from this perspective we can seg mvan then is dependent upon the other forms efdgon the
earth. Bread can sustain man, but bread appeéassitderior to the man who has a soul within himat Bith what we
have learned from the above lesson, we realize ittmganic matter has a greater forcesofrev or CREATIVE
FORCE NOW-you can understand the meaning of the wouddeyl by Rebbe Yahshua HaMoshiach (fidevarim
8:3);"Not by bread alone does man live but by evenghthat proceeds out of the mouth of YHWH does man
live."He is saying that, it is not the physical &dethat sustains a man, but the Word of YHWH (TORAHthe pow-
er of YHWH (Romans 1:18, which enables the bread to exist in a stater@dtion exnilhilothat really sustains man.

It is this same Word that keeps man alive for tlinri2 factor is the strongest in the inanimate objand therefore
bread has the ability or POWER to sustain mankind.

By understanding those inanimate objects sudhitgit, mezuzah, tefillin.etcontain CREATIVE power that is sus-
tained by the WORD of YHWH, then we can come taiaderstanding of their importance and usage innasship
as Yisrael. We will not discard them as “Jewislditian” as some are doing today in ignorance. Thtotheir usage,
the Yisraelite is bringing about the highest pdssikvelation of YHWH into the world and his lifend at the same
time, he attains to the highest possible contagdtcammunion with YHWH. These ritual objects arednay a higher
level of Divine creative power in their origin thais own human body.

We have an obligation to be the “light of therldt It is our duty before YHWH to bring His realion of the Mo-
shiach and his Torah into the world. It is onlyailgh our agency then that YHWH can bring about pdigpose for
the creatiorkedushah-HOLINESS

There is a well-known saying,

“YHWH transforms the spiritual into something maéand the Nation of Yisrael transforms the matkin-

to something spiritual.”

“Having heard about Yahshua, she came behind Hithéncrowd and touched the tzittzit of His garméont,
she said, “If | only touch His garments, | shall imade well.” And immediately the fountain of hevdad was
dried up, and she FELT in her body that she waddukeaf the affliction. And immediately Yahshua,vkimg

in Himself that POWER had gone out of Him, turnesbiad in the crowd and said, “Who touched My gar-
ments.”Mark 5:27-30
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Chapter 9: THE OMER-REBUILDING THE LIGHT

VAYIOQRA [Leviticus] 23: 15And you shall count from the next day after theb®hg from the day that you brought
the sheaf of the wave offering: seven full weeks:

The Hebrew readsAhd you count to you (personally) from day afteat8iat from day to bring you Omer of the
wave offering seven weeks, full ones they must Bach Yisraelite is to count seven full weeksa total of 49 days
of counting the Omer. The Shabbat that we coumbfiothe High Shabbat #fesacHUnleavened Bread] and not the
weekly Shabbat., as some teach We need to counttfre High Shabbat in order to arrive at sevendytles of sev-
en (7 X 7=49)When you count from the High Shabbat it may dallany day of the week.

Many people quote th€almud which says: The@ashatnever loses its meaning. But if the verse hapashat
meaning, how then can it retain fjasha? My question for those on tipashatlevel only is: Why do we count 49
days? Why must it be seven complete weeks? Why Sleaguoftfall exactly 50 days fronPesacl? If you can arrive
at a meaning that makes sense fromphshatlevel, then there is pashatlevel meaning for YHWH choosing 49
days withShavuotbeing the fiftieth day. Is 49 a number that YHW{}4tj arbitrarily pulled out of His Divine Hat, and
said, ‘Shavuotwill fall in fifty days, and I think a good numbés throw in of counting the Omer is 49?” Was Hstju
rolling the dice with the numbers and taking whast jcame up? If we stick to tipashatlevel that is the conclusion
we arrive at, becaugmshatlevel of understanding of Scriptures is based Ujgeral and rational/logical thinking, not
uponGematriaor use of numbers within Torah interpretati®@RDe$. It is interesting because they say we cannot
do that, we have to stick frashatlevel. But yet they will allow other uses of nurmbeé your occupation, the days of
the week, the economic systems and banking, angthirgy else. The use of physics, the science,raathematics,
numbers are allowed within the secular realm. By when it comes to Torah interpretation (the Symal) they say
we cannot use numerology. Isn’t that a little hyjtazal? The Torah is the most important thing witthe Universe
that YHWH has given man, and some say that we ¢ams®numbers. It is my argument, that without e un-
derstanding on theodlevel, or the Kabbalistic understanding of the @mgeu can never understand why we need to
personally count the Omer.

The Hebrew letters for the word OMERyin-mem-reshis a seventy, forty, and two hundred, adds umftstal of
310. We find the same number 3108hemot 26.1:

SHEMOTH [Exodus] 26:1Moreover you shall make the Tabernacle with tenains of fine twined linens--
] ...with cherubim of skilled worghall you make them.

Could these curtains be symbolic and is thereaaam for ten curtain of fine twined linen, and blaed purple, and
scarlet™Did YHWH just pull any colors out of His Divine Hataying, “These are the colors that the ten awsiall
be” —or are there deeper meanings behind the use & greegticular numbers and colors for the curtainhefTaber-
nacle, which was the dwelling place of Bleekinalthe Divine Presence]?

In this verse, the words ‘skilled work’ also hag Gematriaof 310, the same number as Omer. Therefore weearri
at the understanding through the us&efnatria[adding the Hebrew letters together] that in ortdecount the Omer
requires the count to be of a ‘skilled work’. Weuttbsay that we need to be a ‘skilled workman’,chese we are in
the process of rebuilding tt&efirot— or creating a vessel, a dwelling place, for$hekinahto dwell when we arrive
at Shavuot
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So without the mysticalinderstanding, that we have inherited from the isabhd sages of Judaism, we can under-
stand why these days of counting the Omer are poritant. Also, if we take 310 to its lower numelicalue we get
4, symbolic of the four spiritual worlds.

It's also interesting that the word Omer appearShemot 16when it speaks of th@annathat was to fall during the
week days but not o8habbat The Hebrew wordnannameans — What is it? Yisrael didn't know what itsy#hey
had never seen iMah — what -nah—is it - What is it?

SHEMOTH 16:4 Then said YHWH to Moshe, See, | will rain lecharfofm of food) from the Shomayim [the
heavens] for you;

Mannawas a Divine food. It is also called the Angetzod.

...and the people shall go out and gather a certaimoant every day, that | may test them, whether wiky
have their halakah in My Torah [My instructions}, mot.

We must never view the Torah as law. The Torahssuction, instructions for living a righteougeli becoming set-
apart from thgyoyim and to live according to the blueprint.

Now why were they to gather only a certain amowetyg day?

5 And it shall come to pass, that on the sixth tih@y shall preparéhat which they bring in; and it shall be
twice as muclas they gather daily.

So on Friday there would be an extra portiomahnafor them to gather, so that they would not havga@ut gath-
er themannaon ShabbatDuring the week they were to gather @merper person. We are told that timannacon-
tained all the nutrients they needed. They wouldnezd any other food. This was a food that camm fHeaven.
But, on Friday they would gather tv@mers or twice the amount, for the seventh day — S&marers a week.

An Omeris called one/tenth of agphah An Omer then is representative of one of Safirahof the Tree of Life.
And of course, since they gathered seven, we fiatigach daily supply was symbolic of one of thedioseverSefi-
rot — for a total of seven a week. And if we go uliiié sixth day we have gdier Anpin(Messiah) with an extra
Omeradded foriShabbatthe female aspect of the Tree calMalchut

Yisrael gathered two/tenths of aphah— or a double amount f@habbat If we take two/tenths to the lowest value
it is oneffifth. There are five books of Torah. @oFriday forShabbatthey would gather oneffifth.

There is also another usage of the w@cdher’ .This timeOmeris used it begins not with a Hebrew ayin, but veith
aleph Those familiar with Hebrew understand thiphis symbolic of the Creator. Tt#ohar says this wordmer
that starts with aalephwhich means speech. Whéenerwith anayin refers to the one/tenth of aphah

THE ZOHAR Section 136 bThe word Omer indicates the letters and the pathih proceed from the Fa-
ther — Chokmah [wisdom]. The mother [binah] and ttead [rosh] which issues from them... ... who is the
first born son (Translators note: Tiferet or the heart of thedgh Aleph symbolizes the Father, and when it
ascends and descends the mem unites with it proglneeém — mother. The Resh is the Head for Roslelwhi
looks like the back of the head] signifying sonewthese three unite the result is that they forwoed, or
speech — In the Beginning was the Word. Thus thieeFand the Mother and the firstborn Son radiate o
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within the other in one echad [union], and we knibws Elohim which has its reign and duration ugbe
Shabbat when they gathered double the portion @irormhus all unite and become echad and therdiase
ten one to the other, that Omer as a supernal reigorder that all should be one.

This is what we are doing when we count@mer. Even though thi©®meris speaking of speech, when we count the
Omer we are rebuilding, as skilled workmen, thedo&efirot

WhenPesachis over we are into the days of counting @mer. You have seen me use the te@efirah’— and this

is calledSefer Omer Counting thedmer. This word —sefirah-contains three Hebrew wordsitzbar— to number;
sefer— a telling of a story; ansaphir— a sapphire stone. By counting thmerwe are numbering and telling the story
of the sapphire stone. A sapphire stone is a waeslt, clear stone. It gapphirepavement that is in the Throne Room
of Elohim.

During the counting of th®merwe count eackefirah for example -like one week, and it will be seways of the
Omer, which makes iMalchut of chesed Eachsefirahis divided into seven morefirot So the first day of counting
theOmeris Chesedf chesedetc.; for a total of forty-nine days of builditige sefirot ending withShavuotWhen we
finish counting we have rebuilt each of gefirahwithin its seven worlds.

What is important to understand is: each of $h@rahilluminates different aspects of the human soud.we are
counting theDmerwe are illuminating (shining a light upon) diffeteaspects of the human soul.

According to theTALMUD, within the counting of the days of ti@mer, during the first 33 days of counting the
Omer, a plague ravaged the students of Rabbi Akiva, lallel over 24,000 of them. They say that they evpu-
nished by Divine decree because they failed to ghevproper respect towards one another. So wedaegey impor-
tant question to ask as we count @mer Is not showing respect towards one another sug#riaus sin that it can
open up a whole population tdlmidim to death and illness? And most of us today dosheoiv proper respect to-
wards one another. Then why are we not being wipgdy deadly plagues and diseases? What was gquauabout
thesetalmidim of Rabbi Akiva that this sin made them susceptiblsuch a plague? The answer is that these stident
of Rabbi Akiva were special, and more accountalleabse he was one of the leading rabbis of hislddact the
Kabbalah says Rabbi Akiva was so righteous marzaddik They say that he was so righteous that he coale h
received the Torah at Mount Sinai instead of Modtés high esteem that he is held in by the peopleis genera-
tion. So to be a student of Rabbi Akiva meant yad to be of the highest character. We are toldéTALMUD that

a rabbi can refuse to teach a student if he thimég are not worthy to be taught. Only one of tiuelents of the rabbi
survived that plague. It was Rabbi Shimon bar Ygdha author of the Holgohar.

We have seen then that YHWH does judge peoplerdiitly in His righteous judgment. He does holdaia people
to a higher level of accountability than othersef@iore, when we show disrespect for one anotheramg not pu-
nished with a grievous plague or iliness like thegslents of Rabbi Akiva. What does that say abg@tlt tells us
that we are not on their level of learning and \eeeha ways to go. In this respect we have an adgardver them. It
is the same advantage that a child has over anh. @&dahild is not punished for his ignorant viotats of the law. An
adult, however, is considered mature and is nbetmnorant of the law. A judge in New York saithriorance of the
law is no excuse for the adult.” For a seriousla@iorah student who has set under a Torah tedohenany years,
ignorance of the law is no excuse. However, a soialtl is not to be judged the same as an adultalme he is al-
lowed to have that ignorance.

In theBRIT CHADASHAH we find this stated by Ya’akov:
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YA'AKOV [James] 3:1My Yisraelite brothers, not many should be raljteachers], knowing that we shall
receive a strongemishpatjudgment].

A teacher or a rabbi is held to a higher accoulitabhan the average student. Ya'akov writes thay will receive a
severer judgment from the Righteous Judge, bedausieem, ignorance of the law is no excuse. Téiwly Ya'akov
warns that many should not be teachers or lead@sngregations because there is a stricter judgoqeon them. It's
the saying, “To him whom much is given much is iieggh” The more responsibility YHWH gives a perdbien the
more accountable they are in His eyes. It is aenalt stewardship or the talents that YHWH has mjiyeu. So there
is a different level of accountability for those avhre spiritually mature, than a spiritual adolesa® child. So the
judgment for one who is spiritually mature to shawack of respect to another person is equal tquidhgment upon
murder for someone who is younger, or less splhtuaclined.

The plague that ravaged the students of Rabbigdisweld up to us as an example for us duringtitims of counting
theOmer. So the days of counting the Omer are dangerotiitife of a student of Torah. It is not what paped to
the students of Rabbi Akiva that makes these dayg dangerous, but it is the dangerousness ofdle that make
the death significant. It could have happened wttiane but during the first 33 days of tlemer It's the same prin-
ciple that the Temple was not placed in Yehrushalpecause Yehrushalyim whkedesh but rather it was the fact
that theBayit ha Mikdashthe Temple] was placed in Yehrushalyim made Yshalyim kodesh. So it is because
these days of counting tli@merare dangerous that these deaths occurred, nothibsd deaths occurred that make
these days very dangerous.

According toKabbalahthese 49 days of themer equal the complete Light of YHWH that shinestfirsMitzrayim
on the night ofPesach and then again on Mount Sinai fifty days lateiSbvuotat Matan ha Torah- the giving of
the Torah. During this time betwe®esachnight andShavuothere is a rebuilding taking place in the spititigalm.
Don’t look at it as ‘out there’, but look at it 48" here, ‘inside of yourself’. You are the dwellj place of th&kuach
HaKodeshIt's not out there somewhere. This is why wecaked skilled workmen at this time, because weratbe
process of rebuilding different aspects of the hursaul, and it takes a skilled workman to do thatkilled work-
man must be very knowledgeable in numerology [nusjbeecause that is how you get your dimensionsyémr
work. So day by day, level by level, the light frabhove that was revealed &esachnight, is being recharged, or
being rebuilt within us. And this continues ur8tavuotthus enabling our soul to receive a revelatiothefTorah.

Remember, the Yisraelites had to ledliezrayim OnPesachnight there was a great revelation of the lighit, then
came the days of counting tllener. That light did not manifest itself again in suakensity untilShavuot because
they had a rebuilding to do within their souls hesmof their bondage Mitzrayim The first 33 days of counting the
Omerare days of mourning with us and spiritual cautMte do not cut our hair during this time, we da boy new
clothes; we do not celebrate weddings during tme tThe times are so ominous during the countfrip@Omer that
the most sincere Kabbalist will not do those thidgsing the time of counting th@mer, but the Orthodox or Con-
servative abstain from these only to th& 88y, which is calletlag B’'Omer.

Counting theOmer during this time means that if anything can go ngréhen it will go wrong during the time of
counting theOmer. But we can change these things because it ia gthur hands. We change our focus from what
could go wrong to what we can do right. We changefocus, our mindset, and change our thinking.iuthis time
we dwell on what we can do right, to rebuild ®ephirotictree within our soul. During this time we do netrform
our usual mediations, except for the meditationnupaunting theODmer. That is the only meditation we do because
we are rebuilding th8ephirotictree.
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And what we have to understand: it is said thateahe Yisraelites were iNlitzrayim then descended to the forty-
ninth gate of impurity. And if they would have derded to the fiftieth gate there was no redemgorthem. There
is nothing YHWH could have done to redeem them.yTeuld have been slaves forever, andNtigrites had des-
cended to the fiftieth gate, so there was no redemgor them. But the Yisraelites had descendethéoforty-ninth
gate. What do we learn from that truth? It is dolyical then that they would have to ascend tdfittieth gate of ho-
liness kiddushg; they are in the counting of th@merso they had to re-ascend, re-climb that ladddrolihess to
Shavuot to receive the Torah, and each countingasesnding. And that is what we are doing.

The thing that we have to understand is that tineespower that was available to them during thosel&g is still
available to us. It is just as accessible, it'$irigere and right now if we truly believe. That vadmost 3500 years
ago, and that same energy is available right now.

Zohar Shemot Section Il 46a:And the children of Yisrael went upon [hamushRisTsignifies that the mixed
multitude numbered one in every five — ha mishaigoAling to Rabbi Yosi: For every five pure Yisites,
there was one who belonged to the mixed multilRdébi Yehudah said: One in fifty. Rabbi Shimon:daid
the word hamushi an illusion to the Jubilee whiead them out of Mitzrayim; for the same reasoy fiftys
had to pass before the Yisraelites received thalTon Mount Sinai since the Torah also emanateuh filoe
same region of the Jubilee.

The Jubilee was celebrated in the fiftieth yeasra@l counted 49 complete years, seven cyclesvehs® arrive at
the Jubilee where everything would return to whatds in the beginning. The Torah proceeds frorh shene source
of energy as the Jubile¥¢ve]. This is why the Truth [Torah] shall set you fré&hat happened at the Jubilee? On
the year of th&¥ovelYisrael was to be set free from everything: dslatyery, with the land resorting back to its origi-
nal ownership. Everything was to return to the wayas at the beginning.

Was the fiftieth year just a number that Elohimigdilout of His Divine Top Hat during His magic aatd said, “This
will be the year of Jubilee™? It is only by studgiKabbalah that we find can out why it was thedtfi year, and why
Shavuoffalls on the fiftieth day?

Let's go to Yechezqel [Ezekiel] to find somethingry interesting when he is speaking of Byet HaMikdastthat

will be built during the time of Moshiach. | willah argue with one whether it shall be built befbteshiach comes,
or whether Moshiach will build it when He comes,winether man builds it, or whether it descends fimfSha-
mayim One thing is we need to look “in” tiByet HaMikdasTemple] in:

YEHEZQEL [Ezekiel] 40:15And from the front of the gate of the entrancéhtofront of the porch of the in-
ner gate were fiftgubits.

From the outer gate to the inner gate it was fifipits. There is a reason for that number fiftywsen the outer gate
and the inner gate. What is the ultimate gatiéidfushalholiness]? It is the fiftieth gate!

In the Sefirot during the counting of th@mer, we are dealing only with the seven lowgefirot We are not dealing
with the upper three dfeter, Binah andChokmah Those are the Crown of Torah and khechin[brains] of Elohim.
We have to understand that they deal with the 76tiems or qualities of the human soul; and esefirahis divided
into seven morsefirot So within each one are seven. Thus the seventties seven is equal to the number 49.
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Each day has a life or energy of its own. The fiight we countChesedof Cheseduntil we arrive atMalchut of
Malchuton the last day. Each day, when we counQheerthere is a unique energy for that day to be tajppedand
channeled into our soul.

Let me give them to you in order:

Chesedf the human soul — loving kindness, benevolence.
Gevurah- justice, discipline, awe, and restraint.
Tiferet— beauty, harmony, compassion.

Netzach- endurance, victory, ambition, and fortitude.
Hod — humility, splendor.

Yesod- a bonding, a foundation.

Malchut— nobility, kingship, leadership

NooaprwDdE

TheOmeris counted in days and weeks and each week cfethen weeks repairs one of the sesefirot So each
week we are repairing one of teefirah and each day repairs one of the seven aspedtm litatsefirot. We count
Chesedof Chesed Chesedof Gevurah and week two oGevurahis built the same wayChesedof Gevurah Tiferet
of Gevuralh etc., until the Tree is totally rebuilt. Then thre 49 day we arrive aMalchut of Malchut and the fiftieth
day is the Crown. We add the Crown for a total @&éfirot because the Crown is representativietier, Binah and
Chokmahwhich is representative of the Torah. That is why see the Torah with a Crown and why the breatstpl
of the Torah has a crown at the top. On the fiftéay we adKeter, so that all can flow into thilalchut and into
our soul. And then oB8havuothere is a complete revelation of Torah, a nevelagion during this cycle of feasts.

Zohar Shemot Section |l 183aYisrael which is below, when she counts the ddythe Omer, and when
these have been sanctified, this grade must bedaisorder to ascend above. For when the housleeoMe-
trona [Yisrael] — the bearer of the Shekinah - andtified it ascends to the upper region in ordeunite it-
self with those higher day83bTrherefore we have to count the days of the Omerstg because these are
high days. So also, whenever a man enters intethigh days, whether it be with prayer or hymnprafse,
he must pray or sing standing with his thighs taugts feet firm, his body erect, the attitude ohan distinct
with power, distinct from the characteristic attiiof a woman which is sitting. Another reasonsfiemding
is that the counting of the days of the Omer siggifpraise given to the upper world; and becaugectbunt-
ing of the Omer is part of the mystery of the waridnasculinity (which is right column); therefdtds not
obligatory for women, it is only for men who ardigéd to count in order to unite with all the atitites ac-
cording to the Divine Purpose. Similarly it is vieih with regards to the pilgrimage to Yehrushalyim:

In the Torah were the women obliged to journeydoisalem on th8holesh Regulith Was Elohim being sexist in
saying, “Just the men only” because only the merewemmanded to make the journey to Yehrushalyim?

...Three times in the year shall all males appeaotee¥HWH your Elohim. Males but not females because
the mysteries of the covenant applies to the naaldsnot the females. Therefore the command to appea
ing bound up in that supernal mystery.

Women are not obliged to keep that Tonaitzvahof making thealiyah at that time to the Temple (when it stood).

Let us talk about freedom for a moment, in the saeation it says:
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Similarly it is written: Ye shall set apart thetigth year and proclaim freedom throughout all taed. [Vayi-
kra 25.10] Freedom emanates from this fiftieth ytaall because of this: The Torah which proceeftecth
that fiftieth day is called Freedom.

Ya'akov called it “The Perfect Law of Liberty” bagse the Torah emanates from the same energy dtikilee ¥ o-
vel). This puts things in perspective for today. Maayl the Torah “bondage” and “legalism”. This mbstan insult
to Elohim as it is He Who gave us the Torah whichalled FREEDOM.

Concerning this it is written: Graven haruth updrettablets which word haruth contains the samelstas
heruth which means freedom. And the Ten Words vifittte essence of the Torah are thus given itsague
pellation because whatever this supernal day briiogth, it's called freedom. It is the freedom diftaings,
of all spheres and all worlds and all created théngoth above and below.

The fourth commandment (Sabbath) has been takeofdbe Ten Words by most people who say they Volldes-
siah Shabbats theday of freedom because on tBeabbatve are free from work. Now isn’t that interestirg@ep-

ing theShabbatis the one commandment they want to take outefTégn Words. It is the one day that you can enjoy
your freedom from your slave master. Yisrael dagshave to make bricks ddhabbato build for pharaoh.
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Chapter 10: The SECRET of LAG B'OMER

I have decided to use this chapter to teach abagitB’'omer Celebrating Lagd’omer may be a new concept to
people. Hopefully by the time we finish this lessau will gain an understanding of why we are gdiagelebrate
Lag B’omer.l am going to start with a Scripture that seemssdwot seem to be connected walzag B’'omer | want
you to turn to the book dfIA’ASEH SHILCHM — The Acts of the Apostles (ma’aseh means actsayks; shilchim
— of the sent ones).

MA'’ASEH SHILCHIM 1:1 The first scroll | have made, O Theophilos, ofthit YAHSHUA began both to
do and teach. 2 Until the day in which He wiaken up[NOTE: taken up or ascended], after He through the
Ruach HaKodesh had given His Torah to the shilchimnom He had chosen: 3 To whom also He showed
Himself alive after His passion by many infallipieofs, [NOTE]being seen by them forty daysnd speak-

ing of things pertaining to the malchut of YHWHetkingdom of YHWH].

With the coming of Moshiach and the giving of fReach HaKodestthe Kingdom was then able to be seen and ex-
perienced by the people of Yisrael. What doeshhige to do with.ag B’'omef?

Some people are unfamiliar with the feast.a§ B’omer It is the Kabbalists’ holy day because it is #mniversary
of the death of the author of tE@har Rabbi Shimon bar Yochai. Now whether or not tkighie actual date of his
passing has been discussed among the sages foryeasy But it is irrelevant to the meaning of tay, because it
is the message bfag B’'omerthat is more important.

Now we know through previous teaching that in cougntheomerthe first 33 days are very significant to Yisrhet
cause it is a time of mourning. It is the time whtresefirotare being rebuilt within the human soul. It iSrag when
we count every single day, and this is a dangeiimes

Lag B'omercommemorates the death of 24,000 students of Rdbah who died in a plague during this time. And
the sages of old say that the reason for this plagas that they had committeshon hara[the evil tongue] and had
shown disrespect to one another. And because séthegative actions, during the time of countirgdimerthey
were subject to a plague. But not every one of RABlvah's students died in the plague. But what kave to un-
derstand is the reason for the plague.

The reason for the plague on the disciples of RABbiah was that they did not show the prokavod respect, hon-
or, to one another. Now the conceptkazod— glory- has a deeper meaning: politeness, giviéind tolerance, but it
is connected in the Hebrew to the idea of ‘heawinesight, significance”. The reason for the plgs that they
failed to acknowledge the significance of everyividual. This is central within the concept kdvod You could say
they failed to honor the worth of a soul and thetivof an individual. By honoring and showikgvodto one another
we_have to show every human being that they arefsignt, and that they have something of value to contribote
the world and to the communitiavod means we see everyone as brothers and sistersisTiat saying that we
agree with everything they are saying, or everghimey have done, or are doing but it is recoggizimat within
every person there is a spark of goodness in sloeir Since they are a being created in the imagsdohim they have
worth and we show thekavod It goes back to the Torah commandment — You $twadl your neighbor as yourself.
By not showing propekavodto individuals many people feel insignificant, yHeel like they have nothing to contri-
bute to the world or the community and thus theg h life of what is called “quiet desperation”chase no one ever
told them, “You matter, you are somebody.”
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Now Rabbi Akivah practiceavodbut until he was forty years old he was an igngréliterate shepherd. He held
within himself a deep resentment towards those whre scholars. His soon to be wife, Rachel, sawesoimg in
him when no one else did. She showed him pri@eod and she realized within this man was somethog
[good].She knew that if she showed him the propspect and honor then it would manifest in his. IBhe married
him despite her father’'s objections, and he digitde: her for her actions but his wife is the onfeovstood behind
Rabbi Akivah and encouraged him to study Torahvi@nty-four years. Rabbi Akivah owed so much towiiie that
he said, “My Torah and your Torah are hers.” Thikow much he honored his wife for what she haadomis life.

To givekavodto every student is a pre-requisite for everylieaof Torah. They must recognize the potentiahivit
every student and encourage them to continue shailies and to go deeper. BUT despite the factRhaabi Akivah
was shown gredtavodby his wife and became a great scholar, somehewthdents failed to inherit from him this
concept okavod As a result we know that 24,000 of them died plague.

So during the counting of tlemerwe not only remember this great tragedy of thetdeathese 24,000 students of
Rabbi Akivah, but this is a time when we remindsalves that our ability to learn, walk, and to liverah as a com-
munity depends upon unity callédavah Yisrae(a love for Yisrael) and seeing the fellow memhsrthe communi-
ty with kavod that each one is significant, and each one hameting to contribute from their potential. | wanot
stress, that for a community to function correatlyTorah they must be unified, one accord, one mamdl speaking
the same thing. Each person within the communitgtpossess within their sodlhavah Yisraefa love for Yisrael].
This love is not for themselves, and not for tloein agendas, but what is best for the communitys igha hard con-
cept for most people to grasp and practice.

By properly counting themer,we are preparing for thdatan Torahor the giving of Torah at Mount Sinai &ha-
vuot It is very important that we understand that mhge Yisraelite people camped at the base of M8umdi the
text speaks of them camping there in the singalsaione unit) rather than in the plural — meattirag they were uni-
fied. In Hebrew if you have a single verb and aalsubject it means it is a single unit. We wosdy ‘congress’ is a
single unit and use a singular verb to describeyi@ss. It is the same thing for the community o$ra@l. Even
though there is a plurality within the unity thésea singular verb used. It is the same wilohim’ — a plurality with-
in a unity yet a single verb is used — meaning timeyacting in total harmony aedhad

So we are counting th@merthere are two paradoxical ideas contained withét tount. One is freedom, because To-
rah does give total freedom in the perfect lawiloérty, the same concept as thevel(when YAHSHUA stood and
read the scroll, He said, “Today this writirkgfd is fulfilled in your ears,” and He was referring theYove). So
every day as we are counting themerwe are approaching the freedom offered by the Hog&condly, it also re-
quires of us as individuals and a community to eobra discipline and a commitmentTairah. This is what we are
lacking in today’s world. Commitment is a very siegvord. Without a sincere commitment there is me@flom and
without commitment there is no Torah.

So onLag B’omerby remembering the 24,000 students of Rabbi Akiwalo died we are reminded of the impera-
tives: to receive the Torah and to live the Torélurgty, Ahavah Yisraglandkavod (showing proper respect to one
another). You know we hear a lot of showing propspect to the rabbi, but how often do we hear abbawing

proper respect to one another?

When we are counting tlmmnerit is imperative that we concentrate upon theseetthings:
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1. Unity
2. Ahavah Yisrael
3. Kavod.

We may possess one of these attributes within baracter, but it is very important during this tineepossess all
three because we can experiedd®vah Yisraebut yet not be able to make a commitment. We carela great
commitment to the Torah and yet not shiaavodto one another. To have true faigmfunahwithout the rejection of
those who are not quite spiritually where we arthiattime, is not faith. We are required to hasenmitment without
intolerance, fidelity §munah faithfulness] without divisiveness, and a pas$mrthe Torah without exclusion

Rabbi Akivah’s greatest student was Rabbi Sh’'manvlechai — the author of théohar. Only he survived this pla-
gue. He was the greatest student of Rabbi Akivabteerninghalachg but not only that, he received from Rabbi
Akivah many of the more mysteriogsdlevel teachings and interpretations of the Totainas Rabbi Akivah who
taught Rabbi Sh’'mon all the deep secrets of th@f.ofhen many years later, Rabbi Sh’'mon and hisasye hiding
from the Romans in a cave and it is said that BlijdaNavi came to him, taught him, and gave him Zmhar. This
could not have happened unless first of all hebeeh a student of Rabbi Akivah. It was Rabbi Akivéio taught
Rabbi Sh’'mon Yochai the proper methods and teclasiopi meditation. So, Rabbi Sh’mon learned the gragch-
nique of meditating thus allowing Eliyahu to appaad share with him these secrets of Torah. ki & some writ-
ten works of the sages that it waslarg B’'omerthat Rabbi Sh’'mon bar Yochai received #abbalah or the con-
cepts from Rabbi Akivah.

Lag B’omer the 3% day of counting the omer, is callbglulah (it is built upon the root Hebrew wogdiyah) or it is
known as the ascent of Rabbi Sh’'mdlow, in Acts chapter 1 note that in 40 dayAHSHUA was “taken up”That
could be very important to this teaching. RabbinSim’s ascent is not necessarily his death, bueratie ascent of
his soul to a higher level. Lag B'omer commemadtes day when the sacred traditions ofkabbalahwere saved
from being lost forever. So Rabbi Sh’'mon bar Yochatame a very important link in the chain of ssstn of
teachings between Rabbi Akivah and the later Jegagjes.

After Rabbi Sh’'mon wrote thgohar, it disappeared for one thousand years becausaeYigas not “worthy”
enough because of the sin of not having prépeond or Ahavah Yisraeln unity. It was not until the year 1290 C.E.
that theZohar again became public. Many people wrongly claint fRabbi Moshe deLeon wrote tE®@har. This is
not true. Rabbi Sh’'mon wrote tE@har and | believe it was kept or preserved by RabbsihdoDelLeon.

The Zohar is more than just a book. It has a soul. Jush@dbrah has a soul, t@®har has a soul that was infused
into it by its writing. TheZohar itself says that Rabbi Sh’'mon did not write it} blat it was actually oral teaching
that Rabbi Sh’'mon gave to hislmidimin the years after he and his son left the caefo® his death, Rabbi Sh’'mon
charged higalmid Rabbi Abba to write down all these oral teachidggs sounds familiar to me as | am one who be-
lieves that th&€ohar contains the lost teachings of our Master YahstheMessiah.

After theZohar was written by Rabbi Abba, it was concealed inlkpigcles of trusted students. Then, as time pro-
gressed, some of the students were led to ada: #otiar’s text. But, we must realize that all the additibyshis stu-
dents were revealed by Eliyahu HaNavi by leshamalof Rabbi Sh’mon. We could say it this way: Eveaugh the
hands that wrote the additional text of #w@har were not the hands of Rabbi Sh’'mon, the teachivege still his and
revealed from the heavens in the same way thenatigbhar was. This is the same method B@& Chadashahwas
also written. TheBrit Chadashahis inspired, but how was it communicated to thwbe wrote it? It was communi-
cated to the writers by thRuach haKodesh believe it was from YAHSHUA Himself, but yet was not YAH-
SHUA'’s hands that wrote thRrit Chadasah. Yahshua never wrote a book, but yet He was tabtommunicate to
His talmidimfrom His higher soul, or from heaven through fheach haKodesh
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Many of us have heard of the search for the HatgilGand in error many people have thought this waup. It is
said that it was the cup that Yahshua used a@siesupper, and afterwards it was hidden away byatnidim In the
Crusades there is a group of knights entrustetigéoremple Mount, called the Knights Templar. Wedrgabooks
that they were searching for the Holy Grail. Butswihat really what they were looking for under freample? This
code word ‘Holy Grail’ is a code for a secret mygterhich | will reveal.

What the Templar Knights were really looking forden the Temple Mount were the hidden manuscripth®Zo-
har. Which tends to support the theory that Zlmdar contains the lost teachings of Yahshua, our Mastéis is im-
portant because during the Crusades in 1290 CeEZdhar was revealed again in Spain. Why was éaled in Spain
instead of the land Yisrael? We have to understdritie Templar Knights were looking for the texttbe Zohatr,
who would they give it to once it was found? Thegwhd turn it over to the Roman Church and the Romind if
this would have happened, can you imagine the ptiveerthe Roman Church would hold within its hand.

So the texts of théohar were smuggled out of Yisrael and taken to the pidge that was safe at the time, which
was Spain, and they were kept there in secretZbhar was saved from falling into the wrong hands. Thag that
happened just happened toltzey B'omer

The number 33 is a significant number. As we cda@bmerthere is a rebuilding of theefiroticlights or characters
within the human soul that were revealed at abirete on the night dPesach So onPesachPassover] YHWH re-
vealed the fullness of light all, and the resulesevthat Yisrael was freed from slavery, and we fahe death of the
firstborn Egyptians. But that level of Light canrme maintained within thlalchut[this world]. So aftePesachthis
powerful energy from YHWH is rebuilt. As we couhetbmerwe are enabling these paths betweerséfieotto open
up within our souls, not only as individuals, bateacommunity.

When these paths open up, they flow intoNtagchut In Acts chapter Iyahshua discusses the things pertaining to
the Malchut.This all happened during the counting of tmeer So during the forty dayjsot 33, but 40 days] Yah-
shua was teaching Hialmidim about theMalchutthe Kingdom. We count seven times seven weekd49atays until
we arrive at the 8Dday, which isShavuot The reason we have seven days a week is bedsersedre seven lower
sefirot When all seven lowesefirotare rebuilt, then on the 8@lay, corresponding to the fiftieth year which adled
Yovel[Jubilee], there is a new beginning. So natursdlgnething very significant happenedsSiiavuotafter Moshiach
had appeared upon the earth. According to Actsteh&p on the Temple Mount there was a new begifon the
Kingdom of Yisrael. The Way had been opened folrarael to come together as ONE in the Moshiach.

We have to remember thBesach counting theomer and Shavuotare not just events in the past, but they happen
every year in the feast cycl8havuotactually is the end of the Passover season anchweot disconnect Passover
from Shavuot It is a season of time that is interconnectedarYadter year we are going through this cycléefach
and of counting themerto Shavuat We are not only traveling through this seasotimé as we are doing the Feast
and counting as we are traveling through spaceitm llikkun or rectification to a place in the Uaige. In every
second of time the earth is moving to a new pladdé Universe and as a result of doingrthizvothand themoedim

we are bringing about th&kunolam

The fifth week of th@mer(days 29-35) correspond to tbefirahcalledHod. Hod is theSefirahthat is opposit&let-
zachin the Tree of Life. They are tl&efirotjust aboveYesod and are connected ¥esodfoundation]. These two are
opposite each other on the Tree. However, wheneaehtag B’'omerwe are in theSefirahof Hod, which corres-
ponds Hod andNetzach to the two sides of the human body (the right kaftdside). They make up the base of the
right and left pillars of the Tree. They are jusffdre the foundation of the pillars of the rightddeft pillar. The
strength of our legs or our ability to walk residgghin the thigh bone, and the hip joint. In faitte thigh [the femur]
is the biggest and strongest bone in the body.
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Tiferetis the TorahTiferet[heart] is the source of justice in the Univeld&e know what is right and wrong because
of the Torah(Tiferet Tiferetis the principal name of YHWH, the Name that résédis grace and mercy. We also call
Tiferet the Moshiach. The Torah was given to Modh#,the fullness of grace and mercy of the Torals vevealed
by the MoshiachTiferetreveals YHWH’s grace and mercy, and there canadiue justice without mercy and grace.

Netzachrepresents the right thigh and is known as victtiris the force or the energy that imposes jestipon the
world. Netzachs the force that brings down all the force of tigit column and injects it intgesod

Hod is Netzach’'sequal but is the feminine side NEtzach In the story of thé&an Ede it says: Elohim took from
Adam his female side and creat@tawahfrom it. It is a way of revealing that within theiman soul the feminine
side that is over against the male side, which makase because the male is representative afjtitecolumn, and
the female by the left column, and they are opposdtch other. They balance out each other. Itésdgting that we
have a physical representation of male and fenraléhe Malchut but also the story of Adam ar@hawahis
represented in the human soul. It was the femiagpect within Adam that was taken deceived by d¢ngent.

Hod means glory and it gathers in everything froiferet Hod is often referred to as the decorations and beafuty
the wife.Hod is her jewels, and her decoratiohd is the force that brings balance and proper algmrin the Un-
iverse by Torah observance.

WhenHod manifests within thélalchut [this world] it is seen as Torah observance anadisired by all, and thus
reinforcingTiferetor justice .The doing of the Torah is a maniféstabf Hod, and is the value and benefit of Torah.
This is why Rabbi Akivah chose the one day wherhalpower and benefit and appreciation for theafiawould be
the strongest when he passed his secrets on ta Babbon. He chose the one day when the powersatifeging
would be at their strongest, the dayHafd within Hod or the 3%'. day. That day is also the fifth day of the fiftleek.
There are five books of Torah. The fifth day of ttith week or the 38 day called_ag B’omer. On this dayHod of
Hod would dominate and Rabbi Sh’'mon would receivehabenefits that were being communicated to hirRalybi
Akivah.

Hod is also called splendor, but it is more than that.

DIVRE HAYAMIM ALEF [1 * Chronicles] 29:10And David blessed YHWH before the entire congiegat
and David said, Barchu-et, YHWH Elohim of Yisraet ébba, le-olam-va-ed. 11 Yours, O YHWH, is the
greatness, and the power, and the Tiferet, andvittery, the majesty [hod]: for all that is in thEhamayim
and on the earth is Yours; Yours is the Malchu¥KDNVH, and You are exalted as head above all.

Hod or His majesty, or splendor is from the Hebrew dMehadoth the ability to give thankshpdy even in bad cir-
cumstances. It also means submission to the atytludriradition, according to the late Rabbi Ari&plan.Hod is the
base of the left pillar of severity, the left |&yhere did theMalektouchYa'akow? He touched him on the left thigh —
hod, where his strength was.

Now let us look at th&ohar as it is speaks of the four rivers that come fthenfour headsHereshith 2.10.
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ZOHAR: The first of these is chesed which is the right.afrom this shall drink the camp of Michael, which
is of the tribe of Yehudah and his two accompantriibgs. The second is gevurah — force — and fitosshall
drink the camp of Gabriel and with it the tribel@din and his two accompanying tribes. Third is Neltiza
victory — the right leg, and it shall drink the caraf Muri’el, and with it the tribe of Reuben anid two ac-
companying tribes. [Now LISTEN to this:] The foudthod — majesty — the left leg — referred to ratwvas
said of Ya'akov: He halted on his left thigh — drain it shall drink the camp of the malak Raphadipse
mission it is to heal the ills of the captivity §tDiaspora] and with it the tribe of Ephraim andgshwo ac-
companying tribes.

Hod is the eighthsefirah[eight is the number of new beginnindgsit milah is on the eighth day because it is a new
beginning, and the first day of the week is aciutlke eighth day of beginning of a new cycle]. Hedepresented by
the color orange. The angel connected to Hod ih&zphowever in théohar it is Mathi’el from the group oiala-

kim within theShamayinare called B’nai Elohim or the sons of Elohim.

We have five weeks, five days of thmeris hod of hod and this day when we cultivate humility with aoul. It
takes humility to submit to authority. This corresgs to realm of thought or communication. It esges the quality
of truthfulness.

Lag B’omeris a time to receive. It is a time for our sodsascend with greaimchafjoy] and singing, because the
forces of severity are broken on thé’3fay. So as we celebrate an event of the past|ssecalebrate that on the'33
day these forces of severity that have been byjldmduring the first 33 days are broken.

The number 33 is the Name that unites the Name YH®#&inatria of 26] with the seven days of Creat@®= 7 =
33. In other words, this number 33 is the secrérunf the Names of YHWH and ELOHIM. These two Name-
gether equal 112; this number is 3 x 33 which shthesunity of the thresefirotic columns: right, left, and center.
The remainder is 13 which is the numbeeohad— one unity which signals and seals the sefinatity of that day.
The number 3 always signifies the thesdirotic columns. Thus 33 is actually 3 x 1 — for 3, ane¢h3 x 10 = 30. The
single numbers correspond to the worldAsfyah- under the Name of Elohim. The tens correspontthéoworld of
Yetzirah— under the Name of YHWH. Thus, 33 signals theomndf YHWH and Elohim. This is the union of
YHWH’s severity inMalchut corresponding tdAsiyah and Elohim with His grace corresponding Yetzirahand
YHWH. So there is a unity taking place bag B’'omer|the 33 day] between grace and severity.

There is another connection:

BERESHITH [Genesis] 46:15These are the sons of Leah, which she bore toovaakkPadan Aram, with his
daughter Dinah: all the beings of his sons anddaaghters were thirty-three.

Yaakov (Yisrael) had 33 sons and daughters. Thigésesting since this is the time that we aredweAhavah Yi-
srael— love of all Yisrael.

Now let us go to/ayikra[Leviticus] where there is even something moreriasting.

VAYIOQRA [Leviticus] 12:1And YHWH spoke to Moshe, saying, 2 Speak to tltearhof Yisrael, saying, If

a woman has conceived, and has born a male cliigh she shall be unclean seways; as in the days of the
monthly separation, for her infirmity shall shedmclean. 3 And in the eighttay the flesh of his foreskin
shall be circumcised. And she shall then continuaé dom (blood)of her purifying thirty-three dagbe

shall touch no set-apart thing, nor come into tleé-&art-Place, until the days of her purifyingfoéilled.
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It was a total of forty days before Yahshua adedrto the heavens. Now notice when a woman givdstb a male
child she has to separate herself seven days addya3for a total of 40 days, and then she can datoethe Holy
Place in the Temple . This is the time of imputytil her fortieth day is callethmah— impure. She is actualhyid-
dahor the time of separation. She goes through sdaga ofniddah shemiqvahsand then separates herself another
33 days, which is a total of forty days. The fdtiiday of theomeris hod of Yesodor humility in unity [or bonding].
This is important because we add the seven whialsignificant number to the 33 to arrive at forty.

TheZohar states:

ZOHAR Vayikra section Ill, page 33hVhen a woman conceives seed and bears a male anthi®and
female together, since on account of the wayseofvitrld they are not united at birth as they wetewthey
issued from on high, because the first man andnai® sinned before Elohim; therefore they are sajear
until, if a man is worthy, it pleases Elohim totme to him his mate. But if he is not worthy shgiven to
another, and they bare children whom they shoutd Rabbi Eliazer says: This is not so: all at ficetmprise
both male and female and they are separated aftelsvdut if the woman bares a male they are urfiteich
the side of the right; but if she bares a fematerfithe side of the left, this side being then pmradate. Hence
if the male child issues from the side of theHefts effeminate; but if from the side of the rigathas mastery
over the female. Many myriads are brought fortexary hour, but they are not called souls untiythave
settled in a body, and this is only after 33 da$se shall be unclean seven days. For seven daits dp not
go in to abide with her. For seven days spirit sefek its place in the body and only on the eighdly does it
settle there so the body and soul may appear béfer&etrona and unite with her. She will continué&er
blood of purifying 33 days; these are to allow #péit to settle in the body. The three extra danesthe first
three after the circumcision during which the chdn pain and the spirit cannot settle down ihay.
MELECHIM ALEF [1 * Kings] 2 Speaking of how many years David ruled from Yeales/im).11 And the
days that David reigned over Yisrael were fortyrgeaevernyearshe reigned in Hevron, and thirty-three
yearshe reigned in Yerushalayim.

David ruled seven years from Hevron and thirty-¢hyears from Yerushalayim for a total of 40 yedisis is the
same amount of time as the days of the woman wes diirth to a male child. | find it very interexjithat the reign
of David was forty years: seven years from Heveord thirty-three years from Yerushalayim.

In Shemoth 24.1&omething significant always happens on the fibrtiay.

SHEMOTH [Exodus] 24:18And Moshe went into the midst of the cloud, andtwp to the Mount forty days
and forty nights.

MATTITYAHU [Matthew] 4:1 Then was YAHSHUA led up by the Ruach into theewitbs to be tempted by
hasatan. 2 And when He had fasted forty days amy fiaghts, He was hungry afterward.

Yahshua spent forty days and forty nights in thielevhess and was tempted. This shows that thenseayesignifi-
cant events connected to the counting of@nger;, not onlyLag B’'omer(33), but also the fortieth day of tamer
which teaches us that after a time of trial or tetipn there comes a new beginning. Moshe and Yahbbth the
experienced forty days before a new beginninggusisrael spent forty years wandering in the widess before they
were able to enter into the land.
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Rabbi Akivah was under the powers of severity prilyment because soon after passing these secrétsRabbi
Sh’'mon, Rabbi Akivah was executed by the RomanbbR&8h’'mon also fell under the edict of the deathadty, but
he transmuted the severity of Elohim by infusingiih YHWH of mercy. Rabbi Sh’mon fell under thatiet also but
he saved his life by running and hiding in the caveus, he was able to pass on these secrets dhai Rkivah had
passed on to him before his execution.

Lag B’omercelebrates the survival of the knowledge of Zibbar, andLag B'omer the 3% day, celebrates the lift-
ing of the sentence of severity to those who atkngito receive the benefits ¢fod andTiferet which is Torah ob-
servance.Lag B'omercelebrates the continuance of the secrets thabiRddivah passed on to Rabbi Sh’'mon. We
are also celebrating on that day the decree theg fmth from heaven to lift the judgment of setyethat has been
placed on us for 33 days. If you are willing to eat® the benefits dfod, of the Torah then after the '38lay judg-
ment is lifted and we can enj@havuaotthe receiving of the Torah since the rest ofSkérotare rebuilt by that time.

I hope this teaching helps you to understand lday B’'omeris so important in our Exodus from Egypt. It ig nst a
counting that is taking place, but it is a re-bimigdwithin our souls .1t is a celebration when 88 day comes as it is
like someone who was under a death sentence anflaealudden get a reprieve from the governor. Weexperience
that in our lives if we are willing to embrace #ike benefits of Torah observance. We are not ogllgbeating events
that happened in the past, but we are celebratiey gyear something very real as we go through-tast cycle.

During the time of counting themermay we be found worthy to merit the giving of fherah atShavuot
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Chapter 11: Shavuot: Connecting to the Tree of Life

Shavuotalso called, The Feast of Weeks is a harvest. fage think thatShavuots just the commemoration of the
giving of the Torah, and then you are missing whas$ going on at Mount Sinai. Also, you will misumstand what
happened in th&ook of Acts chapter 2Acts chapter 2is an account of the same experience of what hmeggpat
Mount Sinai.

WAYYIQRA [Leviticus] 23: [15% ‘And from the morrow after the Sabbath, from ttay that you brought the
sheaf of the wave offering, you shadlunt for yourselves: seven completed SabHatbeks].[16] ‘Until the
morrow after the seventh Sabbath [week] you coifityt days, then you shall bring a new grain offerito
YHWH.

On the fiftieth day anew grain offeringvas to be brought before YHWH. Resachit was the barley harvest that
was brought in and waved before YHWH. Barley issidared the food for animals. GhavuotYisrael was to bring
the wheat harvest, which is considered food for.nBgnShavuotYisrael elevated from their animal souls to a kigh
level, where they can eat the food of men.

[17] ‘Bring from your dwellings for a wave offeringvo loaves of bregdof two-tenths of an ephah of fine
flour they are, baked with leaveRirst-fruits to YHWH.

The two loaves of bread that were waved befor&\¥Hon Shavuotcontained leaven. NOTICE that it is two loaves.
There is also a reason ttihavuottakes place in the month 8fvan usually June on the Roman calend&ravuot
takes place in the month of Geminithe twins, symbolizing the two natures withie toul of man which are the
yetzerhara and the yetzer hatoin Bereshith 25Ya’akov and Esau were twins, and sometimes weefdiat fact.
On a deeper level this account is teaching us eesbecause if you redglereshithit says, “There are two nations
within your womb”. So it is within us also. Thesee two nations within each of us. We are all cépabacting like
the Esau or the Ya'akov. This is wibphavuotakes place during the month of Gemirsivan That is why there are
two loaves that contain leaven.

[18] ‘And besides the bread, you shall bring selaanbs a year old, perfect ones, and one youngamdltwo
rams.

That adds up to a total of ten offerings. Thesseamen burnt offerings to YHWH consisting of seVambs, a bull,
and two rams.

[18] ...They are a burnt offering to YHWH, with theirain offering and their drink offerings, an ofiieg
made by fire for a sweet fragrance to YHWH. [19hdAyou shall offer one male goat as a sin offerang)
two male lambs a year old, as a peace offering.

These are separate offerings from the burntioffsr There was to be one male goat and two malbdas a peace

offering. There was a sin offering and a peacerivije NOTICE there are two male lambs for the peaftering cor-
responding to the two loaves.
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[20] *‘And the priests shall wave them, besideshtead of the first-fruits, as a wave offering befadfHWH,
sides the two lambs. They are set-apart to YHWHHermpriest. [21] ‘And on this same day you shabt@
laim a set-apart gathering for yourselves, you daosarvile work on it (it is a high Shabbat) — a lawever in

all your dwellings throughout your generations. J2&2nd when you reap the harvest of your land dd no
completely reap the corners of your field when y@ap, and do not gather any gleaning from your leaty
Leave them for the poor and for the stranger. MAMWH your Elohim.™

Why is the law of gleaning mentioned in the Towath the Feast o6havuo? Gleaning is the four corners of the field
that they are not to harvest. That is interestiegalise in the last days the messengers will to goetfour corners of
the earth and bring YHWH's elect together into lthad.

Shavuobr the Feast of Weeks is the second of3helesh Regulitf® or the pilgrimage feasts. There are three feasts
in the Torah that all the males were to appearrbeftiWH in Yerushalayim:

Pesach.
Shavuot.
Sukkoth.

At Pesachthe children of Yisrael experience their redemptiy the Passover Lamb. Shavuothere waghe giv-
ing of the Torah. | did not say it was the recegviof the Torah, because the receiving of the Tagah daily expe-
rience for us. BuShavuotis the giving of the gift of Torah or thdatan Torah.It is called the gift of the Torah be-
cause the worlatan can mean the giving of a wedding gift.

At Shavuothe children of Yisrael ascended to a new levebhhse they were passing through the fiftieth gase.
fore this time they had passed through forty-niateg of uncleanliness in Egypt, and through thigyfioine days or
the seven full weeks they were ascending back tgugh the gates. Then on the fiftieth day, Shavtiey were
standing at Mount Sinai. They are elevated to a sgmwtual level. Also, aShavuotElohim camedown to them on
the mountain. At the giving of the Torah we have lieavens kissing the earth. This is why they hadwo loaves
on Shavuotand also why we have two loaves of breetth{lah) on theShabbat The correct way to dbamotziis to
bring the two loaves together while lifting them high, signifying the heavens coming down and Yakia coming
up and the two loaves becoming One. That is whathappening oShavuotand the vehicle by which that was done
is the Torah. The Torah is the ladder that connagtsheavens and the earth. Something was happtaritgyond
just the giving of the Torah. It was an experiemte a dimension of which we very rarely experienideaven was
kissing earth, and earth was kissing the heavewsstheey are becomirigchad(Unity).

This background is important to understand #s¢ of this teaching.
Zohar —Bereshith Section 1, page 3hhe Holy and mysterious One grade in hidden ieoe® point, in that

He enclosed the whole of Creation as One who lapkall His treasures in a palace under one key ciiis
therefore as valuable as all that is stored uphiattpalace

We find out that the key is as valuable and as imapb as the treasure in the palace.

For it is the key which shuts and opens...

125 it. Three Feet
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Messiah Yahshua said, “I give you the keyshs Kingdom, what you open is open, and what you ishshut.”
The key is the important thing, because it is issvaluable as the treasure.

In that palace there are hidden treasures, one @nethan the other. The palace is provided witty fifiystic

gates; they are inserted in its four sides to thenher of forty-nine. The one remaining gate is onenof its

sides, and it is unknown whether it is on high elolw, it is hence called the mysterious gate. l#dse gates
have one lock, and there is one tiny spot for tisertion of the key, which is only marked by theréss of
the key. It is this mystery (this is what | haverb&aching) which is implied in the words “In theginning

Created Elohim.” This is the key which encloseswhele and which shuts and opens.

The key to understanding the whole Torah is énfitst verse oBereshith.

Six gates are controlled by this key, which oper shuts. At first it kept the gates closed anceimatrable;
this is indicated by the word Bereshith, whichaswposed of a revealing word (shith) with a congealivord
(bara). Bara is always a word of mystery, closimgl aot opening. Said Rabbi Jose: “Assuredly itasand |
have heard the Sacred Lamp say the same, to witbtra is a term of mystery, a lock without a kayj as
long as the world was locked within the term barevas not in a state of being or existence. Oventhole
there hovered Tohu (chaos), and as long as Tohurdted, the world was not in being or existenceeWwh
did that key open the gates and make the worldfdif@i It was when Avraham appeared, as it is wnifte
“These are the generations of the heavens andeoé#thbehibareani (when they were created)

If we rearrange the letters of the wdrehibareanin the Hebrew then it can spell out the name afafam.

The Zohar, Shemoth, Section 2, page 85the “bringing out of Egypt” designates the “Jubéle as we have
been taught that the “Jubilee” was the immediatasmof Israel's exodus from Mitzrayim [Egypt]; fwhich
reason this event is mentioned fifty times in tbeaf. Fifty daygassed from the Exodus to the Revelation on
Sinai, and fifty years had to pass for the libeyatof slaves

The Jubilee is connected wilhavuaot

“From the house of slaves”: as it is written: “YHWsmote all the firstborn of the land of Egypt” (Exs
12:29), which, as we have been taught, signifieddiwer “crown” which the Egyptians worshipped. Fan-
deed, as there is a “House” above, so also ther ieouse” below; a holy “house” above —with wisdo is

a house builded” (Proverbs 24:3) — and an unholyptise” below, a “house of slaves”. We have been lhug
that when the “I” was proclaimed, all those commamehts of the Torah which are united in the “Body” o
the Supernal Holy King were comprised in it; fordéed, all the commandments have their unifyingecen
the “Body” of the King; some in the “Head”, some the “Trunk”, some in the “Hands”, and some in the
“Feet”; and none of them ever step out and becoeparate from the “Body” of the King or lose conrieat
with it. He, therefore, who transgresses againgneone of the commandments of the Torah is as thbeg
transgressed against the “Body” of the King (thatiads so familiar), as it is written: “And they shgo
forth and look upon the carcasses of the men theaé ransgressed against me” (Isaiah 49:5) — aséte,
“against My very Self.”

We are told in th8rit Chadashathat if you sin against a brother in Messiah then have sinned against Messiah.
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...the Holy One stretched out His right hand and wdahe heaven, and then He stretched out Hidhéeit
and created the earth. Also, when it says: “Andhiall come to pass on that day that | will answer hea-
vens, and they shall answer the earth” (Hosea 2:&1)efers to the supernal heavens and to the swgbe
earth, the earth which is called “My footstool” dmh 46:1). The significance whereof is that thaven
longed for the earth, that it might unite itselthvher in the sphere called “Righteous”, as it istten: “The
righteous is the foundation of the world” (Proverb8:25). From the head of the King to the place nahbis
Righteous One [The Tzaddik] commences flows arhay:

Zeir Anpinis the six lowersefirot because we do not count thkalkhut There are seven lowsefirot There are
three upper sefirot calledeter, Chokmahand Binah The six that make ugeir Anpinare also called “the Body”.
Then there isMalkhut or the lowestkefirah The sixsefirot calledZeir Anpinare also called Yisrael. Yisrael is the
bonding of the upper and lower beings. Yisrael dtabMount Sinai in their physical bodies, but l#ttplace and
time the lower body was united with the upper “Bbdshus both “bodies” of Yisrael stood at Mount &in

Since Yisrael is the bond of the upper and lolaings; let us go t8hemoth[Exodus]. Moshiach Yahshua is the
embodiment of ALL Yisrael, He iZeir Anpin He is the Body, and He is the Center Column daflisrael.

SHEMOTH [Exodus] 4:[29 “And you shall say to Pharaoh, ‘Thus said YHWHYisrael is My son, My
firstborn, [23] so | say to you, let My son go &nge Me. But if you refuse to let him go, see, kilmg your
son, your firstborn.”

Zeir Anpinis Yisrael and Yisrael is YHWH's firstborn son. 8forah is that bridge or ladder that connectshtee
vens and earth, but it is more than that. The TardiheEtz Chaimor the tree of life for those who take hold of it.

BERESHITH [Genesis] 2:[9 And out of the ground YHWH Elohim made every tnemv that is pleasant to
the sight and good for food, with the Etz Chdirae of life] in the midst of thgardenand the tree of the
knowledge of good and evil.

TheEtz Chaim[the Tree of Life] was in the center of the gardehich reveals to us that it is the Center Column.
When we look at the Torah Scroll we have the tweegrcalledcEtz Chaimand between them is the Torah (the center
column). The words of the Torah are the Tree oéLifie two trees are not tieee of Life, it is also what is in be-
tween those two trees. We see a Unity of threettggther are called the Tree of Life. It is impoittthat you under-
stand that, because when you read the Book of Riéwelyou see a river with a tree of life on eaidke @nd in the
midst. We know that the Tree Moshiachas He is the Living Torah. There_is a traad the rabbis say the tree is
called “One” (Echad) and it is the “One” in the stidbf the garden. It is called the Tree of Life.

The Torah itself is the secret®fiavuotbecause the Torah is tAeir Anpin It is the center column that connects
the heavens and earth together. Messiah Yahshdia‘sam Yaakov’'s ladder.” Hés the Living Torah or the center
column that connects the heavens and the eartlaibiuty. Shavuois the middle SholesRegulimin the Feast cycle.
Pesachis the right side an8ukkothis the left side wittBhavuotas the middle column, thdoshiach the TorahZeir
Anpin, or the Tree of Life. That is why we have th&lesh Regulinbecause they represent the tree of life.

Let us go tdBemidbar [Numbers] 19:14Unless we read the Hebrew we are going to misgelation.

BEMIDBAR [Numbers] 19:[14 “This is the Torah when a man dies in a tent:
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This is what it says when translated into the Eglbut this is not what it says in the Hebrevsalys,ZOTH[THIS

IS HATORAH[THE TORAH] ADAM. This is the Torah Adam We are being told a great secret in the Hebréwe. T
Torah is Man — AdamMessiah Yahshua is called the second Adam. TeeAdam must have also been a connecting
ladder between heaven and earth. This is the Tddah!

The sages say that this center tree [centenugldeir Anpinis theMoshiach but it is also the Torah, and it is also
Shavuot. A tree has branches. The o##dirot are the branches of that Tree. All the branchesiect to the Center
Column. They all connect and intersect the middlermn, and then they all come through ¥esodfoundation] into
theMalkhut[this physical world].

With this understanding, let us goXochanan [John] 15: 1Yahshua is revealing to us something and unless yo
understand thEtz ChaimandZeir Anpin you will miss what He is revealing.

YOHANAN [John] 15: [1] “I am the true vine, and My Father is the gardene

He says that My Father is the gardener.

[2] “Every branch in Me that bears no fruit He takeway. And every branch that bears fruit He prunes
(proves) so that it bears more fruit. [3] “You aadready clean because of the Word which | have epa&
you. [4] “Stay in Me, and | stay in you. ...As tharich is unable to bear fruit of itself,

NOTICE: If we picture the tree of life, then theabch is unable to bear fruit by itself. It has sodonnected to the
center columnNloshiach/Zeir Anpijy which brings the life to the branch. The trurfkiee tree brings up the nutrients
and nourishment by its roots and then brings itougne branches.

[4] ....unless it stays in the vine, so neither yauess you stay in Me. [5] “I am the vine, you atest
branches. He who stays in Me, and | in him, he $eauch fruit. Because without Me you are able to do

naught! [nothing]
Without the center column of the Tordpshiach andShavuotyou can do nothing.

[6] “If anyone does not stay in Me, he is thrownawas a branch and dries up. And they gather thath a
throw them into the fire, and they are burned. {I[flyou stay in Me, and My Words stay in you (therds of
the Torah), you shall ask for whatever you wiskg @rshall be done for you (it is conditional). [8[n this
My Father is esteemed [glorified], that you bearahdruit, and you shall be My taught ones [discilg9]
“As the Father has loved Me, | have also loved y&tay in My love. [10] “If you guard My commandmgnt
you shall stay in My love, even as | have guardgd-ther's commands and stay in His love.

When you cut out the Torah then you are cutbingthe Center Column (Messiah), and that is wieytttanches are
not bearing any fruit! They are just dead, driecbtgnches, and they are only good to be burnedtdy f

OnShavuotyou are to bring the new grain offerin§havuois also called the Day of First fruits. SoSitavuot or
the giving of the Torah is when the first fruitswoe from the branches of the Tree of Life.$tavuotyou start bear-
ing fruit because you are in the vine, anddégrotare starting to bear their fruit in your life.

YESHAYAHU [lIsaiah] 55:[12] “For with joy you go out, and with peace you aseught in , the mountains
and the hills break forth into singing before yaungd all the trees of the field clap the hands.
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Yahshua said the field was the world or Makhut this material world. So the trees of the field #re trees that
are in theMalkhut

15T DIBRE haYAMIM [Chronicles] 16:[31]  Let the heavensejoice, and lethe earthbe glad; And let
them say among the goyim [nations], “YHWH shalgref[32] Let the sea roar, and all that fills it; et the
field [world] rejoice, and all that are in it.[33] Let the trees of the forest then sing before YHWH

This is speaking of something significant becahesfield is the world and the trees are Yisrael.

We have the center column, branches, fruit, aadse finding that there are trees in the fieldrfdjo Until Shavuot
we only deal with the seven lower sefirot. We do Imave the three uppsefirot Keter, ChokmahandBinah, which
make up the brain or crown.

It is said, “OnShavuotwhen the Torah was given” that “Yisrael were gitae crowns of thélochin [brains, or
mind] of YHWH?, or the three uppesefirot The Crown rested upon them, and they each wetegigen crowns.

SHEMOTH [Exodus] 19: [§ ‘And you shall be to Me a reign [kingdom] of pits [cohanim] and a set-apart
nation.’ Those are the words which you are to spgeake children of Yisrael.”

They have mistranslated this in most trangtatidyou shall be kings and priests’, but the Hebdees not say that.
The Hebrew says, ‘yoshall be a kingdom of cohanihThe cohanimwore bonnets, or crowns. Notice that all Yisrael
were crowned orshavuot Yisrael were all to be priests. YHWH made therkirgdom of priestsdqohanin}. They
were all crowned with the crowns of tMochin [brains, mind] ofMoshiach Do you think in the book dRevelation
that the crowns they are throwing before the thramelittle golden crowns? No, it is tidochin or they submitting
the will to Elohim’s will. If you look in the Boolof Revelationthey are standing before the throne, and thahist w
they were doing at Mount Sinai. Revelationwe have a re-creation of what is happed at MtaiSin

It is written in theZohar that the treeZeir Anpin is also called the Son of Yah, which is also kn@agMetatron
which is also known as the Torah, which is alsovkm@s theMoshiach which is also known as the firstborn Son

atones for the evil inclination of man.

Atones for the yetzer hara of the leaves of thestrénd it calls the leaves of the trees: the kligfhe husks,
the shells] that surround everything.

The Son atones for the leaves of klippot.
Thus that is why we have two leavened loaves oauBhaeven thought Yisrael was not sinless, becthese
Torah when it was given [the Zeir Anpin, the Moshijawas atoning for their yetzer hara, that YHWIdked
at them as perfectly righteous.

That is why we wear white on Shavtitlt represents the atonement for ktippot

Binah andMalkhut are both called ‘mothersBinahis the female side, or the left side of the Ti&fe. also have the
Malkhut, which is female, and it is also called a ‘mothdihe sages write thaBinah and theMalkhut are the two

126\We wear white on Shabbat, also.
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‘heh’'s () in the Name Y-H-W-H, and the two mothers arermmted by thevaw ( )or the center column It is the

Son who connects the lower mother with the uppethero This is why we have twieehsin that blessing over the
bread: the bread and the earthlaeretzandHaMotziwho gives the bread. So eveéshabbatwhen we bring the two
loaves together and say the blessing, we are egiogewhat happened 8havuot We are bringing the two mothers

together through that blessing, connecting the hedasin the Y-H-W-H ( )together by the blessing containing
the twohehs

Mishle [Proverbs] 9.5peaks oChokmaHwisdom],

MISHLE [Proverbs] 9: [5] “Come; eat of my bread and drink of the wineave mixed.”

This is one of the reasons we have both breadvamel onShabbat Wisdom is saying, “Come, eat of my bread and
drink of the wine.” OrShabbatwe experience the ext@habbatsoul. Our upper soul is connecting with our lower
soul. EveryShabbatwe experienc&havuotas bring out the Torah and learn from it. We arereating on a weekly
basis what happened &ihavuot

Let us go tdrirmeyahu [Jeremiah] 17.5vhere he is comparing two different men.

YIRMEYAHU [Jeremiah] 17: [5] thus said YHWH, “Cursed is the man who trusts anrand makes flesh
his arm, and whose heart turns away from YHWH.“[gr he (the one who trust in the arm of the flesh)
shall be like a shrub in the desert, and not seenndpood comes, and shall inhabit the parched platéise
wilderness, a salt land that is not inhabited.

[7] “Blessed is the man who trusts in YHWH, and wehtisst is YHWH. [8] “For_he shall be like a tree
planted by the watersvhich spreads out its roots by the river, andsinet see when the heat comes. And his
leaf shall be green, and in the year of droughtsheot anxious, nor does he cease from yieldini. fru
MISHLE [Proverbs] 3 [13] Blessed is the man who has found wisdom, thednan who gets binah [under-
standing]; [14] For the gain from it is better thagain from silver, And its increase than fine g¢id] She

is more precious than rubies, And all your deligats not comparable to her.[16] Length of daysniser
right hand, Riches and esteem in her left hand [Hgr ways are pleasant ways, And all her pathssira-
lom [peace]. [18] She is a tree of life to thoskitey hold of her, And blessed are all who retain he

Wisdom Chokmah and Understandindg3{nah) are a Tree of Life. This river that flows frometheavens will be a
river of blessing and a river life.

We count seven weeks or seven times seven (4&Yitee toShavuot When Yisrael was iMitzrayim they did in-
dulge in idolatry. YHWH calls idolatry spiritual atlery. Everymitzvahcan be set aside to save a life except for ido-
latry, and adultery. Idolatry and adultery are caoted by the Torah. If Yisrael was guilty of idojain the land of
Mitzrayim, then they were viewed as an adulterous womanai¢eold that Yisrael had to count seven sevebg-is
cause they were as unclean as a menstrual woman.

The Torah oSotahor the jealous husband is also called the Torgleabusy. When YHWH says, “Do not have
any idols on My face, because | am a jealous ElisHying that He is a jealous husband.” This fiasdor the jeal-
ous husband who thinks his wife may have commitdtery. He takes her to the tabernacle ancCtiteenHaGa-
dol. TheZohar calls ZeirAnpinthe Cohen HaGado]the High Priest].
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BEMIDBAR [Numbers] 5[12]“Speak to the children of Yisrael, and say to th8Mhen a man’s wife turns
aside and has committed a trespass against hinj,d&d8 a man has intercourse with her, and it isdd
from the eyes of her husband, and it is concedbedl $he has defiled herself, and there was no gstne
against her, nor was she caught, [14] and a spfijealousy comes upon him and he becomes jeafdus o
wife who has defiled herself, or a spirit of jeadgicomes upon him and he becomes jealous of esalif
though she has not defiled herself, [15] thenrtfaa shall bring his wife to the priest

This is why Yisrael had to be brought to Mt.Sjriaithe Torah, th&eir Anpinthe High Priest.

[15] ....And he shall bring the offering for her, diegith of an ephah of barley flour (which was oftea¢ Pe-
sach). He is not to pour oil on it or put frankimse on it, because it is a grain offering of jeaipu

This is why we count themer.
[15] ....an offering for remembering, for bringingomkedness to remembrance.

Counting themerwas to bring Yisrael's sin to their remembrancergwear. What happens to us during the seven
weeks of counting? We are ascending through theg-fone gates of defilement; because we have begostas de-
filed as a menstruous woman and an adulterous wife.

[16] ‘And the priest shall bring her near,
Moshe brought them near the Mount.

and shall make her stand before YHWH (they stodarddviount Sinai). [17] ‘And the priest shall taket-

apart water [holy water] in an earthen vessel, aale some of the dust that is on the floor of teelling

Place and put it into the water. [18] ‘And the pieshall make the woman stand before YHWH, and shal
cover the woman’s head, and put the offering fenembering in her hands (the barley), which is tharg
offering of jealousy, while the priest holds in hand the bitter water that brings a curse.

There are two waters mentioned here. Therelisvlater, which is the river of life, which is thierah; but we also
have bitter water. If water flows througginah, it has to flow through the seven lowsefirot, and within them are
seven moresefirot seven times seven (49) that waters frioimah has to flow through forty-nine gates. The water
flowing from above has to flow through forty-ninatgs (7X7).

REVELATION 22: [1] And he showed me a river of water of life, clesuceystal, coming from the throne of
Elohim and of the Lamb. [2] In the middle of itsegt, and on either side of the river, was the wédife,
which bore twelve fruits, each tree yielding itsifrevery month. And the leaves of the tree waréhioheal-
ing of the nations. [3] And there shall no longer &ny curse, and the throne of Elohim and of thalhahall
be in it, and His servants shall serve Him.

YEHEZQEL [Ezekiel] 47: [12 “And by the bank of the stream, on both sidesygall kinds of trees used for
food, whose leaves do not wither and fruit do adt They bear fruit every month, because theirandlows
from the set-apart [holy] place. And their fruitalhbe for food, and their leaves for healing.”

Yochanan is using the same archetypal symboteekezgel.

In theZohar Bemidbar Section 3, page 218# is written:
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He replied: it is true that for the guilt of thergeration the righteous are seized upon, but we exgjain this
on the analogy of the limbs of the body. Whenhallimbs are in pain and suffering from sickness lbmb
has to be smitten in order that all may be healafthich is the one? The arm. The arm is smitten &ed t
blood is draw from it, and this is healing for alle limbs of the body. So men are like limbs of lwoay.
When Elohim desires to give healing to the worldskHétes one righteous man among them with diseade a
suffering, and through him gives healing to all,itis written, “But he was wounded for our transgsions,
he was bruised for our iniquities.... and with higpss we are healed” (Isaiah 53:5). A righteous mamev-
er afflicted save to bring healing to his generatand to make atonement for it, A righteous mareiger af-
flicted save to bring healing to his generation dodnake atonement for it, for the “other side” fees that
punishment should light upon the virtuous man nathan on any other, for then it cares not for thkole
world on account of the joy it finds in having poweger him.

Rabbi Sh’'mon bar Yochai connects the smitindghefrighteous man witlieshayahu 53.

Zohar, Shemoth, Section 2, Page :68he book or R. Yeba the Elder remarks as folldwis written “The
matter is by decree of the watchers, and the denignthe word of the holy ones” (Daniel 4.14). Aiet
judgments passed upon the world, and all the decaeel decisions are stored in a certain palace, revtse-
venty-two members of the Sanhedrin deliberate dpem. The palace is called “the Palace of Acquiital
because the judges there lay stress on whatevebegpleaded in favor of the accused. Not so théent
side”, where there is a place called “Accusatiorfecause in that abode the Serpahe “Wife of whore-
dont, every effort is made to procure the condemnabdmumanity, and to prejudice the servant in these
of the Master. Symbolically, the former (the Hoabdcquittal) is represented by “sweet, clear watehe
latter (the place of Accusation) by “bitter watdwat causes the curse” (Numbers 5.18).

(Remember it said: “The Torah the Man”)

Midrash Rabba Bereshith 2Q1Yea, and searched it out,’ once; and after th&ind unto man He said,’” by
which Moses is meant. R. Judah said: It was fittimat the Torah should have been given through Adam
Whence does this follow? — THIS IS THE BOOK OF GHRERATIONS OF ADAM. The Holy One, blessed
be He, said: ‘He is the creation of My hands, and lanot to give it to him! Subsequently, howeVés,said:

‘I gave him six commandments, and he did not rerwjal to them; how then shall | give him six husdlr
and thirteen precepts, viz. two hundred and foijrepositive precepts and three hundred and dixneg-
ative precepts? Hence it is written, And He said\ttam- | will not give it to Adam. But to whom wiljive

it? To his descendants: hence, THIS IS THE BOOKTBE GENERATIONS OF ADAM.

REVELATION 22:[2] In the middle of its street, and on either side¢hsf river, was the tree of life, which
bore twelve fruits, each tree yielding its fruieey month.

Do you want to know what those twelve fruits are?
Subsequently He said: ‘I gave him two sons, andaynse and slew the other; how then am | to give hi
twelve?’ Hence, ‘And He said la-Adam’: not Adanwill not give [them to him]. But to whom will | giv
them? To his sons: THIS (ZEH) IS THE BOOK OF THENERATAINS OF ADAM,; i.e. the numerical value
of zeh, the zayin being seven, and the heh beiegrfiaking twelve in all.

The sons of Adam are the Twelve Tribes of Yisrael.
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Those twelve men are fruit that come off the Toékife are the Twelve Tribes of Yisrael. ‘Eachbigi yielding its
fruit every month, and the leaves of the tree werdhe healing of the nations.” That is why Yidreeexiled into all

the nations of the world. They are to be for thaling of thegoyim They are to share the Torah, and to bring all the
nations into the Torah. They are to be a light®rations.

Zohar Shemoth Section 2 page M0W THESE ARE THE NAMES OF THE CHILDREN OF YISRAEL
WHICH CAME INTO EGYPT EVERY MAN AND HIS HOUSEHOIAME WITH JACOB. It is written: And
the wise shall be resplendent as the splendor (Batfahe firmament, and they that turn many tdhtepus-
ness shall be like the stars forever and ever (Blat2.3). “The wise” are those who penetrate to tbal es-
sence of wisdom; “they shall be resplendent”, illemined with radiance of the supernal wisdom; “tee
splendor” (as the Zohar), this is the flashing loé tStream that goes froth from Eden (Genesis 11t1i8)be-
ing alluded to as “the firmament”. There are susged the stars, the planets, the sun and the mouhal
the radiant lights. The brightness of this firmamehines upon the Garden of Eden, and in the natithe
Garden stands the Tree of Life, whose branchesadpoger all forms and trees and spices in fittiegsels.
All the beasts of the field and fowls of the aieltdr beneath the branches of this Tree. The tuithe Tree
gives life to all. It is everlasting. The “otheds” has no abode therein, but only the side ofrteds. Blessed
are they who taste thereof; they will live foreaed ever, and it is they who are called “the wisahd they
are vouchsafed life in this world as well as in therld to comeThe Tree rises to the height of five hundred
parasangs, and its circumference is six myriadgashsangs. Within this Tree is a light [Tiferet,aBéy] out

of which radiate certain colors: they come and gever being at rest save in the Tree. Should tsyei forth

to show themselves in the brightness which doeshioe of itself, [Malkhut], they are not at reaftklit
about. (these colors that come from Tiferet). Ftbis Tree went forth twelve tribes, [The twelvelighities’

of Tiferetjwho had long been warned by it, and they went deitimthis light that does not shine of itself into
the exile of Egypt, accompanied by multitudes af/éely hosts

Shavuois also a wedding.
BEMIDBAR [Numbers] 11: [9 And when the dew fell on the camp at night, tlaama fellon it.

Dew is a form water. We are told &havuotthat Chokmah[wisdom] cleansed of sin, and the mothenrpq is Bi-
nah [understanding] and adorns the bridegroom to reebride. The bride Malkhut (the world). So the purpose of
Binah[understanding] is to adorn the Son for the weddiith the Kingdom alkhug.

SHIR haSHIRIM [Song of Songs] 3{11] Go forth, O daughters of Tzion, And see&geign Shlomo with
the crown With which his mother crowned him ondhg of his wedding, And on the day of his gladioéss
heart.

The mother crowne@ihlomowith the crown.

Zohar Section 3 page 98And she came with precious stones to crown hith;whe brought forth silken
garments and clad him therewith and adorned hinallgy Then she went to the bride [the Malkhut]

So what was really happeningSitavud? Let me just give you a hint of what was happen¥igrael was given the
Moshiach- the Bridegroom.
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The she went to the bride [the Malkhut] and saw l@wv maidens were arranging her crown and her gar-
ments and her jewels. She said to them: | haveapeepa bath with flowing water perfumed with allrmar

of sweet scents to purify my daughter-in-law. Lgtdaughter-in-law, the lady of my son, come withhat
maidens that they may purify themselves in theeptddlowing water which | have prepared for theand
then they can robe her with all her ornaments. Tafow when my son comes to wed the lady he wipgme

a palace for all and his abode shall be among Y8t is with the Holy King and the Matrona and ®am-
panions, whose dwelling shall thus be togethergasably; as it is written: “Adonai, who shall sojauin thy
tabernacle? .... He that walketh uprightly and wadnkgghteousness” [Psalms 15.1-2]; these are thest th
array the Matrona in her jewels, her raiment ana bwns

A wedding was taking place between the Son hadtide (Yisrael). We understand that the ToralWisdom, Un-
derstanding, and Knowledge. Torah is the crown. Tomah is dressed asCohen[priest]. It is a Tree of Life. When
we bring the Torah out of the Ark, then it is thi@shiach At ShavuotYisrael was receiving immortality from the
Tree of Life. But what happened soon afterward?yTe# into idolatry with the golden calf, and lotat ability. At
Shavuothey made the connection; the heavens and eabditheir upper and lower souls were joined tegetind
they became the Bride of the Son. They were giwmanartality. Then they lost it when they sinned witle golden
calf.

We have taken writings from tii@rah, Zohar, the Midrash Rabbaand theTalmud, and brought them together
with theBrit Chadasha There is nothing that is contradictory in allgaevritings. We have truly been given the key
to a treasure house. All those wittiokmahwill understand what thBloshiachwas saying. He was giving us the se-
cret of Bereshith— the Beginning.

In Acts chapter 2, Kepha stands up with thoses kemd shows thBloshiachin the Torah, on the Temple Mount,
with all the same signs that happened at Mt. Siviarael was being given the Living Torah, wholig Bereshith
Kepha was unlocking that secretBéreshithto them because Yisrael stood at the fiftieth gat&havuaotMoshiach
said, “l am giving you the key to open the fiftigthte.” OnShavuaotthe gate fiftieth was opened for all Yisrael.
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Chapter 12: Shavuot: A Revelation to United Yisrael

And YHWH said to Moshe, “Come up to ble[in] the mountain and be there, while | givaiytablets of stone, and
the Torah and the command which | have writtertedch them.'Sh’'mot (Exodus) 24:12

Comparable to the other commanded Feasts of YHiWHe ScripturesShavudt’ is not just a Feast of a recollec-
tion of the past event that it commemorates. Howtba giving of the Torah 3,500 years ago haveatlity and the
power to make changes by a practical applicatiamyrife today? How can | connect with YHWH on Higast Day
of Shavud? There must be a concealed purpose of Stgvuotis one of theSholesrRegulint®® which were to be
observed in Yerushalayim by all Yisraelite maleBe Becret to this mystery is thatSitavuotwe do not reenact the
revelation of the YHWH Elohim at Mt.Sinai, we endciand we do so continuously everyday of the year

In the Torah, there is no specific rite asseclatith theMatan Torah*® because the Torah is a gift given to each of
us individually in our time. It is given and revedlto us with our own means of finding its relevafar us as indi-
viduals. YHWH knew that when Yisrael received teealation of Himself at Mt.Sinai, they would belein Him
and the later prophetic voice of His servants. aé@smwould have a collective revelation of the Etolof Avraham,
Yitzkak, and Ya'akov because they, as a unitecdbnatvould see and hear Him. Every member of thgegation of
Yisrael experienced a prophetic moment of an urgalested event for a whole nation. It would be &4ac face en-
counter of the third kind with YHWH. Elohim wouldcedcend to them, and they would come near the miouoitae-
velation approaching YHWH.

One of the Hebrew names for this Feast of WézBshakrivchemt®*® which means to “bring YOURSELF close”.
The nation of Yisrael was to present itself asliective soul to Elohim as the First Fruit offeriognew graif®.

Remember the Torah interpretation truth thatghgsical realm and the spiritual realms are mimasges of each
other. They are interwoven together as one andatdrenseparated.

.S0, man’s world as a microcosm, and the universeéhe macrocosm, are influenced by each othert&¥iaa man
accomplishes in his world, is mirrored in the gp&l worlds. As it is above, so it is below. Outiaes of Torah ob-
servance cause ripples in the worlds, just as blpét a pond!

At Shavuot Yisrael was enabled with the ability to conndw physical material world with the celestial Tide
Life. Because of this truth, tHekurim**%are waved in all six directions (just as thkav'*® is waved aSukko} of the
universe, with the intention that the material wipmo matter where the location was, would bediftg to an ele-
vated spiritual level. By connecting with the Tidelife (the TorahiMoshiach), we are connecting with the fruit from
that Tree, and when we do, we have an experiekeane had as first-borrbécho).By connecting with the Torah,

we reach its roots that are in the spiritual realassthe letter SHIN- ), and we are a renewed man or woman. Every-
thing is renewed to its very roots and is transfrimto new fruits.

“So if anyone is in Rebbe, Melek HaMoshiach, ha kit Chadasha (renewed man); the old things pésse
away; Hinei, all has become chadash (renewe#)Corinthians 5:17%*

“Everyone who is in Messiah is therefore a renewsghtion. Old things have passed away; and evergthi
has become renewed from Eloah Who reconciled Hisnself by the Messiah, and has given us the sepfic
reconciliation.” 2 Cor.5:17-18%

27 The Feast of Weeks- seven complete Sabbaths (yeétekshe High Sabbath of Unleavened Bread
128 | jterally “Three Feet”; a pilgrimage Feast whereavould ascend to Yerushalayim

129 The Gift of Torah

130 First Fruits

131 Revelation 14:4

132 First Fruits

13 the 4 species

134 Orthodox Jewish Brit Chadasha

1% The HRV_ “New Testament”, Dr. James Trimm
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Personal Revelation

Unless we each receive the revelation of thaf,dpy practically applying it in our daily livethe gift that YHWH
has given to Yisrael, is meaningless. While it &whard for the natural man to grasp Elohim’s essgwe can
perceive Him as He relates to us personally. Elthmevelation of Himself was in proportion of Yiglas capacity to
receive it.

“But the natural man does not receive the mattdrhe Ruach Elohim, for they are foolishness (rslkait)
to him, and he is unable to know them, becauseategpiritually discerned.’L Cor.2:14

When Yisrael was at its zenith, then YHWH revddiémself to the whole nation. After Yisrael samka spiritual
poverty which resulted in the exile from the Latiten He concealed Himself, so much so that Yissagldered if He
had forsaken them. It is Elohim’s great desire aillthat man’s perception of Him deepens and teehHis revela-
tion increased.

The Torah records that Moshe was to “comelgb-elai” to YHWH. This represents the elevated spiritual state that
Moshe had to acquire in order to receive the réieeladf the YHWH. He obeyed the voice of YHWH aprarequi-
site to eliciting the Divine initiative. Moshe aelly went into the mountain or glory of tishekinahThis is a parallel
to the experience of Yochanan in BeferHisgalus(Revelation).

‘After these things | looked, and Hinei- a deleving been opened in shamayim, the kol harishonyeiee
like a Shofar that | heard speaking to me, saidy@ up here( ELAI)!..Revelation 4:1

The Beit HaMikdash

With the knowledge that the TemplBet HaMikdash was constructed on the plane of the four levélsdliness
and ascent®, that were to correspond to the four levels reagalt Mt.Sinai, we can then understand that theplem
experience was given by YHWH to Yisrael in orderéproduce every day the Sinai experience. It was@eation
of the giving of Torah. The four levels are:

The bottom of the mountain(corresponding to the flergates)

The mountain itself (the interior of the Temple @gard)

The cloud (the interior of the Temple)

The thickness of the cloudarafel (the Holy of Holies KodeshKodeshim

PowbdpP

5.
These are the same four levels that the Siddomssed upon in our prayers. As we pray the prdpersd in theSid-
dur®’, we approach YHWH level by level until we reack treil of the Holy of Holies and recite tisé'ma(Hear O
Yisrael-Unity Prayer).

Purity and Unity

Yisrael had to make ready their hearts for thelegian of the YHWH by purifying themselves for tlerdays After
the 49 days or seven weeks (7 X 7) of countingotiner; the Torah would be given to them on th8 8@y. As we
count theOMER we are purifying ourselves and passing through4th gates of purity before receiving the Torah.
We ascend from level to level, until we reach to8 Gate and stand before Elohim. Then the 3 upp@osé¢Keter,
binah, andChokmal came to crown th®lalkut or this physical world Comparable to the yealofel(Jubilee-every
50 years) the “slaves “were finally free.

The Torah was given as “black fire on white fiféTherefore, if one is to receive the Torah, he musify his heart
as the “white fire” is pure. Yisrael was to becoWidWH’s segulah™*The Hebrew wordsegulahmeans a treasure
that is customarily tied together in a cloth sd ihdoes not scatter nor get “lost”.

136 Signifying the Four Worlds
137 The Hebrew prayer book
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Yisrael had the power to unite the many individuato ONE people .Just as we declare YHWH ouhkBhoYHWH
is Echad(ONE) in theSh’'ma so we UNITE the twelve tribes into ONE to declat¢WH is ONE! And also, just as
we witness YHWH is ONE in the heavens, so He inhtbavens witnesses that we are ONE on the earib.isThn
important concept in order to understand whatydappened on Shavuot in Acts chapter 2 oBtieChadasha

“So that they might be ONE, as You, Father, areéndnd | in You, so that they too might be ONE sndd
that the world might believe that You have sent’Mfchanan 17:21

All the souls of Yisrael were to be united in ippand singularity to the Torafi’The congregation was to become
one Renewed Ya'akov, when they cling to the Torathigs unity.

“Having abolishetf" in His flesh the enmity- the Torah of commandmintiogma- so as to create in Him-
self one Renewed Man (ADAM CHADASH ECHAD) frontloe thus making shalomEphesians 2:15

And enmity (by His flesh and also the Torah, beeanithe commandments within his commandmentd is a
olished*? that from the two of them He might create in Hilh®ne new man, and He made peace.”
Eph.2:15 HRV N.T.

“These all with ONE mind [in UNIONThe Aramaic NT where continually devoting themselves to tefillah
(prayer), with ONE nashim (soul) and with MiryanetEm of Rebbe, Melek HaMoshiach and with his
achim” Acts 1:14

“And when the day of Shavuot is fulfilled, they evéi_L together at the same place [assembled as ONE
HRV; all being in UNIONThe Aramaic NT.” Acts 2:1

Acts chapter two is an enacting of the power aiviot to a UNITED Yisrael once again!
Preparation

Also, the seven weeks of the omer is symbolithefseven days afiddah® for the woman who is unclean and has
to observe the mitzvah ofikvel** in order to come together in the marital relatfopswith her husband. She must
count seven days after her period ends, and theeriexce the process of purificatibdmmersion in the living wa-
ters of themikvehis considered a spiritual rebirth from the womtitaf waters of Edet®

You shall not approach a woman who is forbiddea agldah to be intimate with héWayyigra 18:19

If a man lies with a woman who is a niddah andtanate with her, both of them shall be cutfirom their
people Wayyigra 20:18

But if she is cleansed of her discharge, then blaél sount for herself seven days, and after tihet is clean.
Wayyigra (Lev.) 15:28

YHWH said to Moshe, “Go to the people and set thpart today and tomorrow, and they shall wabkhir
garments, and be prepared by the third day, fottenthird day YHWH shall come down upon Mt.Sinai be
fore the eyes of all the peopléSh’'mot (Ex.) 19:10-11

138 Midrash Tanchumah, Genesis 1

139 Ex.19:5meaning special treasure

140 peut.33:4

141|n the Aramaic the verb “is abolished” is SINGULASD CANNOT HAVE TWO SUBJECTS.As a result only teamity is
abolished not the Torah. The phrase “in or by st is conjucted to “and the Torah”. The nextgs® is a Dalet clause. The
dalet preposition is very ambiguous in Aramaic aad mean “who, which, that, that which, of or besegiu

142 See footnote

143 From the root nadah “to be separated, removed”

144 'suggest the book by Aryeh Kaplan “The WaterEdén” as an excellent source for understanding efikv

145 A Niddah is the same status as a zav(Lev.15:3)rdig to Ramban and the Geonim, also Targum Janaih loc; Torah
Temimah; Issurey Biyah 4:3,11:16 and the Sifraad L

146 Reshith Chokhmah, Shaar HaAhavah 11 (Munkatch 1896)

147 The individual is cut off from their spiritual sme. He loses the ability to appreciate the spitiand the goodZohar

2:14b;Nefesh Chaim 1:18;Tanya, Shar HaTeshuvah 5(9)
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The symbolism of Yisrael preparing for a wedgdia apparent as we look and understand that tbpl@evere to
immerse themselv&8 (mikvel themselves and their garments in preparatiat,gs a Bride goes to theikvehbe-
fore her wedding and wears white as a Queen uhdehtippah

And | said to Him, “Adoni, you have da’at. And Hedsto me, “These are the ones coming out of Hadlzar
HaGedolah (Great Tribulation) and each has washisckiitel and whitened it in the dahm (blood) oé theh
(Lamb).” Revelation 7:14

The Hebrew Wedding

Thechuppah®® (represented by the veil) used in the Hebrew Weglit considered the “garment” of the husband.
The Talmud thus speaks of the husband placingariment on the bride as an integral part of the imgerprocess’
The reason this is said is in the Oral Law thatisbland must provide for his wife clothing. In ptagithe veil over the
face of the bride, the groom is symbolically doovge of the things expected of a husband. Hencerdiog to opi-
nions of the sages, the veil constitutehappah

And he said, “Who are you?” And she answered, “| Rath, your female servant. Now you shall spread yo
coveringover your female servant- for you are a redeem@uth 3:9
“So she took a veiind covered herself Bereshith (Gen.) 24:65b

In some Chassidic circles the veil is completgdgque, so the bride cannot see or be seen. Téistie bride cannot
see the ring. When she is married she must acdegtewer her husband gives her on faith. Yisragégcribed as “the
woman that has no eyes” in thehar. Yisrael must follow YHWH Elohim in utter faith,oh questioning anything He
offers to His Bride. If we look at the RevelationSinai, the cloud upon the mountain represents/éileover mans
consciousness, so that we do not see or recoghiX&tY. We walk by faith not sight.

“And it came to be on the third day in the mornitigat there were thunders and lightenings, and iekth
cloud [as a chuppah] on the mountain.Sh’'mot (Ex.) 19:16a

Also, it is a custom for the groom to wear a wiittel. Thekittel is a simple white robe, without pockets made of
fine linen or cotton. White symbolizes purity. Tgewom does not put thHettel on himself, but one of his attendants
puts it on him.

“If your sins are like scarlet, they shall be aste/fsis snow.”Yeshayahu 1:18

On their wedding day, the bride and groom are ifieeg of all their sins. When a person is immersedin,

he is like a slave. The only true free Being ishifto.Since the bride and groom are forgiven alksthey are
free on that day to wear white garments, a sigactfial freedom.

“Let your garments be white at all times, and letyhead lack no oil.’Kohelet (Ecc.) 9:8

“On others, have rachamim (mercy) mixed with yir&ttomayim (fear of Heaven), hating even the underga
ment defiled by corrupt human naturgghudah (Jude)23

“Nevertheless, | have a few names (sh’'mot) in Sandio have not defiled their garments (kaftans).fey
shall walk with me in white (lavan), because theywalking worthily. He who overcomes (Yisrael) lcba
dressed in white robes (kittel), and | shall bymeans blot out his name (ba’al shem tov) from tbekBof
Life (Sefer Chayyim), but | shall confess (hoda’ais) name (the shem) before My Father (Elohim Ar{
before His messengers (malakimRévelation 3:4-5

And one of the elders (Zekenim) [Sh’'mot 12:21] oesjed saying to me, “Who are these dressed in white
robes (a kittel), and where did they come from?tArsaid to him, “Master, you know.” And he saidrte,
“These are those coming out of the great distreds{zarah HaGedolah), having WASHED their robes and
made them white in the blood (dahm) of the Lamh)(f&h'mot 12:3;Yeshayahu 53:7]Because of thissyth
are before the throne(Kes) of Elohim, and serve Hiay and night(yoman valailah) in His Dwelling

148 This is according to Rashi, the Ramban, and IaEz
149 The wedding canopy
150 Talmud Kiddushin 18b
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Place(Beit HaMikdash).And He who sits on the thrsinall spread his Teht(Mishkan) [Yeshayahu 4:5]over
them.” Revelation 7:13-15

“Let us be glad (simchah) and rejoice and give Hiraise, for the marriage (Yom Nisu’im) of the Lahds
come (Yom HaChuppah), and His wife (kallah) preganerself:** [Hosh.2:16;Yeshayahu 62:5]And to
HER it was GIVEN to be dressed in fine linen, c{eshror)and bright, for the fine linen is the rigbtes-
ness(Tzedakdff of the set-apart ones(Kadoshim).And he said to“Weie, ‘Blessed (Ashrey)are those who
have been CALLED to the marriage supper(SeudasHaidisu'im HaSeh) of the LamB.)’ Revelation 19:7-
9a

Our Master, Yahshua, told a parable about a wgdgarment and the importance of wearing the prgpement to
the wedding:

“And the Melek (King), having entered to see thes aiting bimesibba (reclining at tish), spottecrin a
man lacking the attire proper for the chassuna.Amel Melek said to him, Chaver, how did you getareh
not having the attire proper for the chassuna? etman had nothing to say. Then the Melek saildser-
vants, bind him feet and hands and expel him intercchoshech, where there will be weeping anddimnig
of teeth. For the invited ones are many, but tivelmarim (chosen ones) are feviattitayahu 22:11-14

The man was without excuse because the King hizdedf the wedding garments for the banquet of is. She
King was under obligation to provide garments fe tuests>*

There is an amazing parallel at the RevelatiothefYHWH at Sinai to the fasting the Bride andd@droom partici-
pate in the day of their wedding. Before the Tosas given, it is said:

Yet He did not stretch out His hand against thefshof the B'nai Yisrael! And they saw Elohim, émely ate
and drank Sh’'mot 24:11

The Zohal> explains that they DID NOT EAT physical food; raththeir vision of Elohim was their nourishment,
and to them it was like food and dritiin reality the Yisraelites fasted before they reedithe Torah. The bride and
the bridegroom emulate this fast on their weddiag. @©n the day the Torah was giv&hévuoy, the Yisraelites love
for YHWH Elohim was so strong that they could ne¢e think of eating or physical pleasures of tiesht®’

At the prenuptial reception of the Hebrew Wedgliihis a custom for the groom to deliver a Todécourse. This is
to demonstrate that he wishes this marriage touledn the solid foundation of the Torah, but aiss to show the
bride that she is marrying a Torah scholar. DuhigyTorah discourse the groom will be interruptedesal times by
singing or by other means. This is a symbol of iheaking or interruption of the giving of the Tertésances by
Moshe’s actions of breaking the tabl&ts.

According to thelalmud™®, it is forbidden for a man to live with his wifeitwout aKetubah'®“The Ketubah also
has a symbolic meaning relating to the revelafidre Torah represents the Ketubah or the “Book @f@bvenant'®*
that Moshe wrote PRIOR to the revelation at Mt.Eina

51 His Tallit/chuppah

152unrepares her soulThe Aramaic New CovenantHerb Jahn

133 Righteous deeds or worlslT Commentary David Stern page 838 presenting the righteous deeds and conduct —Aetpli
Bible; What is signified by the fine linen is thighiteous deeds of those consecrated to YHWH-G-d\w Rovenant Heinz W.
Cassirer

154 JNT Commentary-David Stern page 64

195 Zohar 1:135a;Wayyigra Rabbah 20:10;Beakhoth 17a;Tam Midrash LeKach Tov; Rashi on Exodus 24:1;Mektilon
Exodus 19:10

156 Concerning this readochanan (John) 6:49-60 and KOL SHOFAR Vol.5:2

157 Tashbat 465

18 Sjchoth HaRan 96;Darkey Hachaim VeHaShalom 1056;Gath Yisrael (1821);Shulchan HaEzer 6:6:6

159 Kethuboth 54b,57a

A written wedding contract to protect the wife
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“And Moshe wrote down all the words of YHWH, ane ngs early in the morning and built an altar at the
foot of the mountain, and twelve standing colufifder the twelve tribes of YisraelSh'mot (Ex.) 24:4
“And he took the Book of the Covenant and readhinttearing of the people..Sh'mot24:7a

At some Hebrew Weddings the congregation standsgithe whole ceremony. This is out of respeetliide and
the groom, since on their wedding day they are lig and Queen:®We always stand in the presence of the King
of the Universe. It is written in the Torah at Mh&:

“And the people saw it, and they trembled and std@ddistance.”Sh’mot 20:18b

During the ring ceremony the groom takes the ingis right hand and places the ring on the Bsidight index
finger .The reason it is placed on the right infieger is if you count the five fingers on the teid left hand, and
then the thumb and forefinger of the right, theefmrger becomes the seventh finger signifying$habbat(Messia-
nic Kingdom/Rest) and Creation. The giving of thmgiis likened to the giving of the Torah by YHWHbEim.***

“YHWH cam®&” from Sinai®®, shone forth (zarach) to them from Seir, and nal@ppearance from Mount
Paran. From the holy myriads, He brought the fifeaareligion (esh dathj®’to them from His right hant
D'varim (Deut.) 33:2%

At the Wedding, the Seven BlessingsévaBerakhoth) are recited over the bride and groom. At the igvéadding
of Elohim and Yisrael at Sinai, it is written:

“And all the people SAW the thunders, the lightning flashes, the sounthefram’s horn, and the mountain
smoking..” Sh'mot 20:18a

“All the people SAW the sounds, the flames, thstldhthe ram’s horn, and the mountain smokindexbdus
20:15 The Living Torah-Aryeh Kaplan

“I was in the ruach HaKodesh on Yom HaAdon [Roslsh#aah], and | heard behind me a kol Gadol (loud
voice), like the blast of a ShofaiRevelation 1:10

Traditionally it is taught that the Yisraelitesasaeven voices, representing the Seven Forcesazition. The giving
of the Torah was a fulfillment of Creation, andrtéfere all the forces of Creation were presentiafiSThe Seven
Blessings represent the Seven Voices aMatanTorah

Interestingly enough, we also recite seven bigssoncerning the marriage of YHWH and Yisraelrgday. In the
morning, two blessing are said before 8téma,and one afterwardrhus, a total of seven blessings are said over the
Sh’'ma.DavidmelekYisrael said:

“1 have praised You seven times a,d@gcause of Your righteous right-rulingg:&hillim (Psalms)119:164

161 Some say this was all the words of YHWH from Béisto the Exodus, up to the giving of the ToRdshi; Mekhilta
19:10According to others it was all the law giventa this poinfRamban; Ibn Ezra 23:4;Hirsch

182 This was to signify the UNITY of all 12 Tribes

163 Kenesseth HaGedolah, Hagahoth HaTur 62:2

154 YHWH gave the law to them through Moses, and UNDTiRe tribes with Elohim as their KindHertz Penteteuch pg.909
185 Or revealed HimselfFargum; Saadia

186 Or on Sinai lbn Ezra; Bachya

57 0r, fire become law (Hirsch); a law of fire (Rampa orah of Light (Saadia) Some see eshdath asggesivord and meaning
waterfall or streams as Mumbers 21:150r, from the fire of His right hand &rgum)

18 The Living Torah — Aryeh Kaplan

%9 Some say this was an experience of synesthesienéaye of a sense other than the one being stied)lavhere they actually
saw sounds.
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The last words of th8h’maare, “Who has chosen His people Yisrael in LOVEIst before th&h’mais said, the
word LOVE is said alsoAhavatOlam).The first expression after tf&h’'mais “You shall LOVE YHWH your Elo-
him, with all your heart..>,

TheSh'maitself is an expression of YHWH’s UNITECHAD ' "*The Hebrew wordCHAD has agematria®’%of 13
(Alef-Chet-Dalet) which is the very same gematisaAdlAVAH meaning LOVE! Therefore we can understand that
the Seven Blessings and Seven Voices heard at &adilessings of UNIFICATION of the Bride and Beoom in
the bonds of covenant love.

And finally, the glass is shattered after thecsification of the union by the Seven Blessingse Glass is broken to
remind us of the destruction of the Temple and sldeun. At the Great Wedding between YHWH and Yisrde
first tablets were broken. The breaking of the gjl@sninds us of this tragic event. The Tablets wiestroyed instead
of the Nation. After they sinned with the GoldenlfCtne Nation of Yisrael deserved to die. But, Mesn his wis-
dom destroyed the Tablets in their pla€&imilarly , when the glass is broken to give Malak HaMavet(Angel of
Death) his due , so to speak, if anything bad Isajgpen to the couple, the glass is broken in fiaae.

The shattering of the vessel (the glass) alson@s us of the resurrection. Just as a glass mayrdund, melted,
and reblown; man in the resurrection can be regtanel the Nation of Yisrael will be united as ONfThe breaking
of the glass reminds us of our mortality, but #catecalls the divine promise of immortality thasagiven and avail-
able at Mt.Sinai.

Man also, like the glass, even though he maghagtered by his sin, can be restored and forgBenause of Mo-
shiach Yahshua, no matter how broken we may beuseaaf our Torah breaking, we can be restored.

If we make vidduy (confession of sin) of chattet€our sins), He is ne’eman (faithful) and Tzaddilgrant
selicha (forgiveness) of chattoteinu (our sins) gingt us tehorah (cleansing, purification) from keon (all
sins) [Deut.32:4;Tehillim 32:5,51:2;Mishle 28:13;kih 7:18-29]1 Yochanan 1:9

The Third Day

ON THE THIRD DAY means a great revelation wilkéaplace. The children of Yisrael had prepared seues as
a Bride for YHWH. The fasting for THREE DAYS was éffect the past, present, and the future. Accardinthe
TaNaK a day is as a thousand yeHr$his is telling us when the revelation of the YHWHthe person of Yahshua
HaMoshiach will take place, the start of the thindlennium AFTER His death and resurrection Bareshith 1:31
the SIXTH day is the ONLY day with the definiteielé THE (THE SIXTH DAY -YomHAShiSH).All the other
days are called A DAY in the original Hebrew. Thus can know that before the Seventh dalygbbatbeing a type
of the Messianic KingdomMoshiachshall return. This should help you understand whaSeferHisgalus(Revela-
tion) is IN TRUTH all about. It parallels the reatibn at Mt.Sinai which also speaks of a weddingic®ny.

“ After two days He shall revive us, ON the third tyshall raise us up, so that we live before Ham let us
know, let us pursue to know YHWH. His going fasths certain as the morning. And He comes to edli&
rain [in clouds], like the latter rain watering thearth.” Hoshea 6:2-3

“For as Yonah was THREE days and THREE nights ¢S8tah Yamim uShloshah Lailah) in the stomach of
the great fish, So shall the Son of Adam be THR&E dnd THREE nights in the heart of the eartidtti-

tayahu 12:40

0 Deut.6:5
" Deut.6:4
Numerical value
173 Notice right after the wedding of Adam and Chawthky sinned just as Yisrael did with the Goldettf G@ather than killing
them, YHWH Elohim made them garments of flesh tamwe
1 Ezek.37
175 Tehillim (Psalm) 90:4
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But whatever is left of the flesh of the slauginigron the THIRD DAY is burned (literal Hebrew- HHshbe
burned) with fire. However, if any of the flesthif peace offerings eaten at all on the THIRD DAY, itnst
accepted (literal Hebrew reads HE will not be adee}).It is not reckoned to him who brings it, itisclean
to him, and the being who eats of it bears his keomesswayyigra (Lev.) 7:17-18

In Sh'mot 19:4 YHWH says:
“..I have borne you on the wings of eaglésnd brought you to me.”

In Hebrew YHWH says,Va'aVi ‘EteKem‘eLaY. YHWH is saying that just as a woman may be aeguihrough
one of three different methods in order to becormeaa’s Bride, so Yisrael was brought to Him as ewe Mt.Sinai:.
The three ways are:

1.money?2.a legal documenB.marital relations so Yisrael was acquired by Him in ALL three mdtho
1.money the riches of Mitzrayim 2.a legal documeithe Torah as stated iDeut.33:43. marital relations
Ezek.16:8This is the reason the prophet Hoshea repeatddiwM’s Name that He will consecrate Yisrael to
Him THREE times ifloshea 2:21-2fthe same verses we quote as we lay téfiljiPlease note that YHWH
used all three methods to acquire the people ob¥ilis

We can go a little deeper by looking on 8wllevel of the Hebrew. The words Erek.16:8 “And | will enter” is
of the same Hebrew root — as is marital relations- .Also, the Gematrid® of the words “and | brought”

is the same as “with marital relations”

We can do a great Midrash upon these verses ifrassgeference this ®ereshith (Gen.) 2:2avhere YHWH Elo-
him says tdHaAdam(THE man) speaking ofshah(woman as she was not yet cali@dlawal:

And YHWH Elohim made the rib which He took from rtren into woman AND HE BROUGHT HER TO
THE MAN (va'yevi’echa&l haAdam).

This is the great mystery Rav Shaul spoke abotitdSefer Ephesians chapter 5:

This is a sod haGadol (great mystery), but | anemgéfig to Rebbe, Melek HaMoshiach and the Brit Girad
sha Kehillah.
And Moshe agreed to dwell with THE MAN, and he @aipporah his daughter to MosHgh’'mot 2:21

Also, inSh’'mot chapter sixeferring to the four things YHWH Elohim is goibg do for Yisrael (which is the fourth
cup of the Passov&edereferring to the Messianic Redemption/Kingdom).

And shall TAKE you as My people, and | shall ber¥glahim... Ve'la’kachti etchem li le’am ve’hayiichem
le’Elohim Sh’mot 6:7a
To Do and Hear

And all the people answered together and said, “Atat YHWH has spoken we shall d&fi'mot 19:8
And he took the Book of the Covenant and read thénhearing of the people. and they said, “ALLttha
YHWH has spoken we shall DO and OBEY (Na'aSeH H&\ia').” Sh’mot 24:7

The ancient traditional sages state that thedwesdts on three things: Torah study, senés®dalh), and acts of lov-
ing-kindness gemilutChasadin).”® Notice that the second and third emanate dirdatiy the first-the Torah. How-
ever, it is not enough to just study the Toralstady is a mitzvot given iDeut.6:7.

1°Rev.12:14

" black boxes with leather straps placed upon theaard head
78 The numerical value of the Hebrew letters addeettuer

179 pirke Avot 1:2
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“And you shall impresthem upon your children, and shall speak of thdmnwou_sitin your house, and
when you wallby the way, and when you tiewn, and when you arise

We serve the Creator and Author/Giver of the Tdrplour actions in this world. EveShabbatwe exalt YHWH as
the Giver of the Torah. The Torah commanded thg kiihYisrael was to write with his own hand two &@brscrolls
.The second copy of the Torah was to accompanywiierever he went in his travels in order that helldidive by
its words.

“Great is the study of Torah, for it leads to propetion.” Kiddushin 40b Talmud
“Greater is the study of Torah than the rebuildiothe Temple.’Meg.16b Talmud

Ancient teachings tell us that when we are lzorangel flalak) comes to us in the womb and teaches us the entire
Torah. Just before our birth, that same angel tesicls between the nose and mouth (creating theyphjlto make
us forget all the Torah. But the very first instion from the mouth of our mother makes us receptaer (since we
heard her voice while yet in the womb).This st@ybubbemeisefgrandmother’s story) but has a ring of truthtin i
Studying the Torah is a return; a rediscovery ohaihing_we already kneva type of inherent knowledge, that when
we hear it taught, we know it is true because & fisndamental part of each of us.

The key to the Torah is how we relate to it im everyday life. It is said there are seventy fat¢etthe Torah, or se-
venty different ways it may be understood basedgazh individual’s needs and abilities given toTuiss of course
falls into the familiar four levels of Torah integiation known a®aRDeS(paradise)Pashat(the literal meaning);
RemeZthe hint level)Drash (the moral or ethical level); ar&bd(the mystical esoteric level).

Like the daily manna given to Yisrael in the wildess is said to taste like whatever food theyrddsiour spiritual
food'® (see Vol.5 Number 3 d€ol Shofar) can totally satisfy our individual yearnings fauth.

The 613mitzvotcan seem overwhelming to a person. Out of theritdsot only 369 are in practical force today,
and only 270 apply to everyone.

When we receive the Torah, we ideally receive thele package, and we strive for set-apartnessndwane really
expected be able to observe all 613 instructiorfseWVWHWH the Elohim of Yisrael gave the Torah te fleople, He
gave them in a single utterance to symbolize tafTorah is a single, inseparatable ufiity.

“The commandments were only given for the purposefioing human beings. What, does it matter to the
Holy One, blessed be He, whether an animal’'s neckii from the front or rear? But the ordinances ¢idee
have as their object the purification of human siit Gen.R.XLV.1

What Yahshua, our Master, concerned Himself wits the intent /motivation of the heart and thedation in
which you were moving. Evempitzvahwe do is judged as meritorious and not discoubiedny mitzvah you may
fail to perform. Doing onenitzvahwill lead to doing another and so on.

The Ten Words

Where can you start? How about starting whih Ten Words? It was Ten Utterances that broughtitatreation
through the Torah, and it was the Ten Utterancas ¢reated a nation! Just as Elohim created theemsaand the
earth with Ten Utterances, He created a unitecbmadf Yisrael with Ten Utterances. Therefore, thgidal starting
point for Messianic Yisrael would be “The Beginning order to become united as a nation once m@neation is a
people of one heart and one purpose. At first thay seem rather easy, however, like all the Tattady all have a
much deeper meaning than what Bashatreveals to the conscious mind.

180 Kol Shofar Vol.5 #3
181 the Gur Aryeh
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For example, you may have never actually ntedi@anyone. But, have you ever publicly or privatelimiliated
anyone or destroyed their reputation laghonharaht®? Perhaps you have never committed adultery, butaye
guilty of lusting after another woman or man. Dauygive your parents the honor and respect theyrdess is all
your treasurdorban®®?

What kind of example are you providing for yanildren? How do you, personally, relate to yoather in the
heavens? Have you diligently endeavored to studlyfixd the true meaning behind his Torah mitzvot?age you
guilty of rejecting some of them because of ignoeaor because they seem inconvenient to youryifeat

Yisrael was chastened for any excuses they meg had for not clinging to the Torah and thinkihgttit was too
hard for them to keep thmitzvot This is the same excuse we hear today.

“Surely this instruction which | enjoin to you thisy is not too baffling for youDeut.30:11

“For His invisible characteristics from the Bri'atlaOlam (the creation of the world) are perceiveteilec-
tually in the things which have been created; isdtoth His eternal ko’ach and Elohut are discengalsO
THE B’NElI ADAM ARE WITHOUT TERUTZ (EXCUSE) AND AREXCUSABLY CULPABLE (BEFORE
AN ANGRY ELOHIM)Romans 1:20

It is part of our responsibility as parents tacte the Torah to our children, and encourage thdreh in the Torah
mitzvot and inspire them to engage in a lifelongspit of Torah study and obedience. It is a lifgl@dventure, like
all learning.Shavuotvas the beginning of the adventure for all Yisrael

“Whoever learns Torah and does not teach it is &kayrtle in the desert.R.H.23aTalmud
United Yisrael

The prerequisites for the giving of the Toratswlzat the nation of Yisrael be united. Yisrael lgade into the wil-
derness, not only on a physical plane but figuedyialso. When Yisrael encamped at the foot of MaGin Sh'mot
(Ex.) 19:2'%4 the Hebrew verb used is in the plural. This sigdithey were a divided people.

Later, in the same verse, when they are “encampftdoMt.Sinai”, the verb is in the singular, irgling that Yisrael
as a nation had becor®€HAD, or one in purpose, mind, and heart. They beca@NE MAN18°

“and they camped- va'yachanu”
“and he camped —literal Hebrew —va’yichan”

For Yisrael to arise to its true purpose andirgllit must be unified. And when they responded/tishe Rebbei-
nu's message from YHWH Elohim, the Torah says:

All the people answered as ONE, saying, “All thelWWH has spoken we will dd8h’mot (Exodus)19:8,24:3
“That all may be echad, as You, Avi,are in Me arai in You, that also they may be in Us, that therO
Hazeh may have emunah that you sent Me¢hanan 17:21

“And | shall give them one heart and one way, tr fde all the days, for the good of them and oirtbleild-
ren after them.”Yirmeyahu (Jer.) 32:39

182 the evil tongue-gossip

183 a gift to the Temple or that which connects
!84n the third month of Sivan
185 Compare this to what Messiah did in gatheringrthigon again as ONE RENEWED MAEph.2:15
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True UNITY means that we value and respect edobr as individuals with a gift to contribute tetnation of Yi-
srael. This is the foundation of strength and cuuity. At the revelation, the entire nation heandl as ONE accepted
one Torah for all Yisrael. Since the community aérdel is made up of individuals, each one of ushigated to
share the message of the Torah given at Sinaittvéthivhole world. This will only happen IF we ardted as a nation
once again.

“Only one thing: conduct in practice your torat haékhut (citizenship) worthily of the Besuras HaGdubf
Rebbe, Melek HaMoshiach. Then, whether | come aad/su or am absent, | may hear concerning you that
you are standing like ma’oz (fortress) in ONE ruaelith ONE neshamah, contending for the emunaheof t
Besuras HaGeulah.Phil.1:27

“Then make my simchah (joy) shleimah (completehdoying the same lev (heart), the same ahavah (love)
being an agudah (UNION) with ONE neshamabh, thinkirgsame machshavot (thoughtfHil.2:2

It is also the responsibility of each individual fudfill the Torah’s precepts, and not expect ttiag “other guy” is
doing the job for them. As a community we are resjiae to alleviate each other’s distresses anddng. We need
to be a community of Believers.

“Bear one another’s burdens and thus you fulfill Tleeah of Moshiach.'Gal.6:2
“So we are one body in Moshiach, and are indivithuedembers one of anotheRom.12:5

When each person thinks someone else is doingltheve as a nation collectively will end up witbthing, since
nothing will get doneTorah is the chain that keeps the nation of “éigi& continuity alive. The secret is to continue
to listen to the voice of YHWH, and always to begared to carry out his strategies, to guard thrai,and pass it
on to the next generation.

“Be deliberate in judgment; raise up many disciptay] make a fence around the Tafdbirke Avot 1:1

“Go, therefore,_make talmidim for Rebbe, Melech Hehiach of all nationsgiving them tevilah in a mikveh
mayim in Elohim, in the Name of HaAv, HaBen, an®Rtkch Hakodesh, teaching them to observe all that |
have commanded youMattitayahu 28:19-20

The blessing of the Union of the Two Houses of &éwill result in Life forever!

“See how good and pleasant it is for brothers (Hmbr Ach-those descended from a common ancestor) to
dwell together in UNITY [to be ONE with YHWH, atualike, with the same mind and thoughts; all reo
accord], Like the precious oil on the HEAD, runnidgwn (descending) the beard of Aharon, Runninghdow
the robes [garments]-Like the dew of Chermon, Tdmhes down (descends) the mountains of Tzion. For
THERE YHWH commanded THE BLESSING, Life forevietiillim 133;A song of Ascents of David

Many scholars believe the Tehillim 133 was writbgnDavid after the tribes of Yisrael laying dowmitharms against
one another and rallying behind David as their Kahg¢lebron as recorded InDibre haYamim 12:38-39( Chronicles
12:38-39. UNITY of the tribes with a common KINGtoshiachYahshua- is like the dew that covers the Land from
the mountains of the north to the mountains ingtweth, so UNITY is to blanket ALL Yisrael from nbrto south,
east to west.

“All these men of battle, keeping rank, came to blelvith a perfect heart, to set up David to reigreioALL
Yisrael. And ALL the rest of Yisrael were of ONEARH to set up David to reign. And they were thdth w
David three days, eating and drinkinfgr their brothers had prepared for them.”
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. Abba further discoursed on the verse: “Behold hmsdjand how pleasant it is for brethren to dwefjeth-
erin unity” (Ps. CXXXIII, ). ‘Happy are Israel’, he sdj ‘in that Elohim gave them in the charge of n@&th
or messenger, and they are attached to Him andstéétached to them. And from His love for them &lked
them servants, as it is written: “For unto me theldren of Israel are servants” (Lev. xxv, 55); ahig fur-
ther called them children, as it is written, “Yeeachildren of the YHWH your Elohim” (Deut. XIV, &nd fi-
nally He called them brethren, as it is written,dfFmy brethren and companions’ sakes” (Ps. CXX)I Ahd
because He called them “brethren”, He desired tckenhis abode with them and not leave them. Alsoaye
take the word “brethren” to indicate the Holy Or@dgessed be He, and the Community of Israel. Sbarex-
position of the verse, “Hear, O Israel, YHWH oupkim, YHWH is one”, we have learnt that “one” sifjes
the Community of Israel who clings to the Holy Qrlessed be He, since, as Rabbi Simeon said, iba oh
male and female is called “off&’, the Holy One, blessed be He, being called “omeily in the place where
the Female also is, since the male without the kernisacalled half the body, and half is not one.é®Whhow-
ever, the two halves are united, they become odg And are called one. At the present day the ibig,
blessed be He, is not called “one”. The inner reagothat the Community of Israel is in exile, ahd Holy
One, blessed be He, has ascended aloft and the hai® been broken so that the Holy Name is not iienp
and is therefore not called “one “. When will it lmalled “one”? When theMatrona [Moshiach] will be
again with the King and they shall be united, wharthe words of the prophet, “the kingdom shallog to
YHWH?”, the kingdom referring to the Community afild, to whom kingship is attached. Then “in thalyd
shall the Y-H-W-H be one and his name one” (ZedW, ¥). The verse continues: “It is like the pragsooil
upon the head that ran down upon the beard.” Taithe oil of the anointing of holiness which stredirth
from the Ancient Holy One and which is found int gernal stream which gives to the children tihene-
withal to kindle the lights. That oil trickles oa the head of the King and from the head to thg hod ve-
nerable beard, and from there it streams on tatel garments of splendor in which the King is aethyas it
is written, “that came down upon the skirt of hsrgents”. These are the Crowns of the King in whgh
found the Holy Name: and it is through them thattla¢ bounty and all the joy of the various worldsne
down to bless. And this “good oiBoncino Zohar Vayikra, Section 3 page 7b

“Until we all come to the UNITY [one and the sanfefoe belief and of the knowledge[full and accurate
knowledge] of the Son of Elohim, to a perfect [veholature] man, to the measure of the stature ottm-
pleteness[melo-plentitude] of MoshiaclEph.4:13

At Shavuotwe as Yisrael must become ONE again in ordeeteive the Revelation dfloshiachand an under-
standing of His Torah. Let us labor together, &Hyen, to receive the blessing-even LIFE eternal.

186 Bareshith 2:23-24;Eph.5:24-33
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